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Abstract  
 
This book provides a thorough examination of the intricate understanding of al-Khamr (inebriating 
beverages) and al-Muskir (inebriating substances) within Islamic jurisprudence. It highlights their 
profound significance for Muslims, touching upon various facets of daily life such as food, household, 
personal care, culinary arts, industry, and medicine. In today's world, where alcoholic beverages and 
alcohol-based products are widespread, there is considerable confusion among Muslims regarding their 
permissibility under Islamic principles. This book aims to elucidate the precise definitions and 
attributes of al-Khamr and al-Muskir, explore the religious decrees governing their consumption, and 
address the challenges arising from aligning Quranic descriptions of al-Khamr with the prevalent use of 
alcohol and ethanol-based substances. 
Moreover, the discussion extends to the implications of ethanol-based non-beverages as al-Mufsid 
(harmful substances), elucidating the permissions and limitations regarding their non-medical and 
medical use. It will illustrate that khamr is distinct from ethanol and that all non-beverage ethanol 
products are permissible for utilization in various spheres, including food preparation, household 
chores, personal hygiene, culinary pursuits, industrial applications, and medicinal uses. These products 
are considered ritually clean even without invoking the principle of ʿumūm al-balwā (widespread 
adversity). Through this discourse, readers will acquire a comprehensive understanding of the Islamic 
stance on intoxicating substances, armed with invaluable principles to navigate contemporary 
consumption practices in alignment with Islamic teachings. 
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1. Introduction 
 
In today's world, characterised by the widespread availability of alcoholic beverages and alcohol-
containing products, there arises significant ambiguity concerning their permissibility within Islamic 
teachings. Negotiating matters of religious adherence, personal conduct, and self-care regarding 
alcohol-based substances used in food, household, personal care, culinary arts, industry, and medicine 
demands a thorough comprehension of the intricacies surrounding al-Khamr (inebriating beverages 
like wine) and al-Muskir (inebriating substances) for Muslims. Many Muslims encounter challenges in 
reconciling the Quranic descriptions of al-Khamr with the consumption of alcohol or ethanol, which 
are prevalent in contemporary products. 
This book aims to clarify these matters by delving into the definitions and descriptions of al-Muskir and 
al-Khamr and elucidating the rulings surrounding their consumption according to Islamic 
jurisprudence. It will explore the application of these rulings in contemporary society and address the 
relationship between ethanol (ethyl alcohol) and al-Khamr, shedding light on their similarities and 
differences. 
Furthermore, this book will examine the concept of al-Mufsid, neurotoxic substances, and their 
relevance to discussions surrounding the permissibility of certain alcohol-based substances in Islamic 
law. It will explore dispensations in rulings related to both non-medical and medical use, offering 
insights into when exceptions may apply. 
By the end, readers will thoroughly grasp the Islamic stance on intoxicating substances, armed with 
invaluable application principles. A summary table at the end will enhance usability, providing a 
concise reference guide for effortless navigation and comprehension. Through this exploration, we aim 
to offer clarity and guidance to Muslims navigating the intricacies of modern-day ethanol-based 
product consumption within the bounds of Islamic teachings. 
 
 
2. Context and Purpose for Prohibiting al-Khamr  
 
The prohibition of al-khamr (inebriating beverages) in Islam is rooted in both Quranic injunctions and 
the teachings of Prophet Muḥammad (صلى الل ه عليه وسلم). In the early days of Islam, the consumption of 
wine was a prevalent practice among the Arabs. Wine, gambling, idolatry, and divining arrows are all 
forms of wickedness and corruption that were characteristic of the ignorant society, and they were 
deeply entrenched in its customs and traditions. All these corruptions formed a unified package with 
deep ties in their practice and in being traits of that society and its traditions. They used to drink wine 
excessively, making it their pride, which they rushed to their gatherings, proliferated and boasted 
about in their poetry and praises likewise. The drinking sessions were accompanied by the slaughter of 
sacrifices and the grilling of meat from the sacrifices for the drinkers, the servers, and the attendees of 
these gatherings, and even for those who sought refuge in them and gathered around them. In the 
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sacrifices of the wine gatherings and other similar social occasions, gambling would take place through 
the use of divining arrows.  
 
This context is crucial to understanding the gradual revelation of Quranic verses that led to its 
prohibition. Initially, the verse "Do not approach prayer while you are inebriated" [Quran 4:43] was 
revealed, highlighting the negative effects of wine on spiritual practices. This command made some 
believers abstain from wine, recognising that it distracted them from their prayers, while others 
continued to drink outside prayer times. The full prohibition came with the verse:  
 

لْمَيْسِرُ وَٱلْأنَصَأبُ وَٱلْأزَْلـَمُٰ رجِْس ٌۭ مِّنْ عَمَلِ ٱلشَّ  لْخَمْرُ وَٱ ا۟ ا نَِّمَأ ٱ لَّذِينَ ءَامَنوُٰٓ يْطَـنِٰ فَٱجْتَنِبُوهُ لعََلَّكُمْ تفُْلِحُونَ يَـٰٰٓأأيَُّهَأ ٱ  
كُمْ  لْمَيْسِرِ وَيَصُدَّ لْخَمْرِ وَٱ لْبَغْضَأٰٓءَ فىِ ٱ وَةَ وَٱ لْعَدَٰ يْطَـنُٰ اأنَ يوُقعَِ بَيْنَكُمُ ٱ نتَهُونَ ا نَِّمَأ يُرِيدُ ٱلشَّ لَوٰةِۖ  فَهَلْ اأنَتمُ مُّ َّهِ وَعَنِ ٱلصَّ عَن ذِكْرِ ٱلل  

 

"O you who believe! Wine (al-khamr), gambling, altars and divining arrows are filth, made up by "Satan. 
Therefore, refrain from it so that you may be successful." [Q. 5:90] 
Satan wishes only to plant enmity and malice between you through wine and gambling and to prevent 
you from the remembrance of Allāh and Ṣalāh. Would you, then, abstain?" [5:90] 
 
This verse emphasises the broader social and moral harms caused by wine, noting its role in leading to 
anti-social behaviour and its overall detrimental effects on the mind and society. Consequently, wine 
consumption became entirely prohibited, a significant shift that some said, "Allāh has not prohibited 
anything more severe than al-khamr (wine)." 
This evolution in the understanding and regulation of khamr was significantly influenced by ʿUmar ibn 
Al-Khattāb, who observed its destructive effects on the community. After discussing these concerns 
with the Prophet (صلى الل ه عليه وسلم), further revelations made the divine command clear, leading 
ʿUmar to famously declare, "We have stopped, we have stopped." 
Supporting this, historical accounts illustrate the journey from permissible use, highlighted by 
incidents of violence and disrespect under inebriation, to a complete prohibition. These incidents 
underscored the Qurān's warnings about the perils of khamr, which clouded judgment and disrupted 
social harmony. 1 

 

قوله تعألى:" يأ اأيهأ الذين آٰمنوا" خطأب لجميع المؤمنين بترك   ]القرطبي، شمس الدين[ تفسير القرطبي = الجامع لأحكام القرا نفي  1
« منهأ في نفوس كثير من المؤمنين. ٢هذه الأشيأء، ا ذا كأنت شهوات وعأدات تلبسوا بهأ في الجأهلية وغلبت على النفوس، فكأن نفي »

يصنعه النأس اليوم. واأمأ الخمر فكأنت لم تحرم  قأل ابن عطية: ومن هذا القبيل هوى الزجر بألطير، واأخذ الفأأل في الكتب ونحوه ممأ 
ا نمأ نزل تحريمهأ في سنة ثلاث بعد وقعة اأحد، وكأنت وقعة اأحد في شوال سنة ثلاث من الهجرة…   بعد، و

مهأ  فلمأ نزلت هذه الٰٓية تركهأ بعض النأس وقألوا: ل حأجة لنأ فيمأ فيه ا ثم كبير، ولم يتركهأ بعض النأس وقألوا: نأأخذ منفعتهأ ونترك ا ث 
« فتركهأ بعض النأس وقألوا: ل حأجة لنأ فيمأ يشغلنأ عن الصلاة،  ٥[ »٤٣فنزلت هذه الٰٓية" ل تقربوا الصلاة واأنتم سكأرى " ]النسأء: 
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Thus, the prohibition of khamr in Islam was about religious observance deeply rooted in promoting 
societal well-being and protecting the mind from harm. The final verses on prohibition aligned with a 
broader divine command to avoid all that is harmful and embrace what is beneficial for the community.  

 

فصأرت    -وشربهأ بعض النأس في غير اأوقأت الصلاة حتى نزلت:" يأ اأيهأ الذين آٰمنوا ا نمأ الخمر والميسر والأنصأب والأزلم رجس" الٰٓية
حرامأ عليهم حتى صأر يقول بعضهم: مأ حرم الل ه شيئأ اأشد من الخمر. وقأل اأبو ميسرة: نزلت بسبب عمر بن الخطأب، فأ نه ذكر للنبي 

وسلم عيوب الخمر، ومأ ينزل بألنأس من اأجلهأ، ودعأ الل ه في تحريمهأ وقأل: اللهم بين لنأ في الخمر بيأنأ شأفيأ فنزلت هذه  صلى الل ه عليه 
ربوا  الٰٓيأت، فقأل عمر: انتهينأ انتهينأ. وقد مضى في" البقرة"  و" النسأء". وروى اأبو داود عن ابن عبأس قأل:" يأ اأيهأ الذين آٰمنوا ل تق

[ نسختهأ التي في  ٢١٩[، و" يسئلونك عن الخمر والميسر قل فيهمأ ا ثم كبير ومنأفع للنأس"[ البقرة: ٤٣م سكأرى "[ النسأء: الصلاة واأنت
المأئدة" ا نمأ الخمر والميسر والأنصأب". وفي صحيح مسلم عن سعد بن اأبي وقأص اأنه قأل: نزلت في آٰيأت من القرآٰن، وفيه قأل: واأتيت  

فأ ذا    -والحش البستأن -ألوا: تعأل نطعمك ونسقيك خمرا، وذلك قبل اأن تحرم الخمر، قأل: فأأتيتهم في حشعلى نفر من الأنصأر، فق 
راأس جزور مشوي ]عندهم[ وزق من خمر، قأل: فأأكلت وشربت معهم، قأل: فذكرت الأنصأر والمهأجرين عندهم فقلت: المهأجرون  

فأأتيت رسول الل ه صلى    -وفى رواية ففزره  وكأن اأنف سعد مفزورا  - اأنفي خير من الأنصأر، قأل: فأأخذ رجل لحيي جمل فضربني به فجرح 
" ا نمأ الخمر والميسر والأنصأب والأزلم رجس من عمل الشيطأن  -يعني نفسه شأأن الخمر -الل ه عليه وسلم فأأخبرته، فأأنزل الل ه تعألى في

حأ معمول به معروفأ عندهم بحيث ل ينكر ول يغير، واأن  هذه الأحأديث تدل على اأن شرب الخمر كأن ا ذ ذاك مبأ -فأجتنبوه". الثألثة
[ على مأ  ٤٣النبي صلى الل ه عليه وسلم اأقر عليه، وهذا مأ ل خلاف فيه، يدل عليه آٰية النسأء" ل تقربوا الصلاة واأنتم سكأرى "[ النسأء: 

 تقدم.  
وهل كأن يبأح لهم شرب القدر الذي يسكر؟ حديث حمزة ظأهر فيه حين بقر خواصر نأقتي علي رضي الل ه عنهمأ وجب اأسنمتهمأ،  

فأأخبر علي بذلك النبي صلى الل ه عليه وسلم، فجأء ا لى حمزة فصدر عن حمزة للنبي صلى الل ه عليه وسلم من القول الجأفي المخألف  
صلى الل ه عليه وسلم وتوقيره وتعزيره، مأ يدل على اأن حمزة كأن قد ذهب عقله بمأ يسكر، ولذلك قأل  لمأ يجب عليه من احترام النبي 

الراوي: فعرف رسول الل ه صلى الل ه عليه وسلم اأنه ثمل، ثم ا ن النبي صلى الل ه عليه وسلم لم ينكر على حمزة ول عنفه، ل في حأل سكره  
م ا ل عبيد لأبي على عقبيه القهقرى وخرج عنه. وهذا خلاف مأ قأله الأصوليون وحكوه  ول بعد ذلك، بل رجع لمأ قأل حمزة: وهل اأنت

فأ نهم قألوا: ا ن السكر حرام في كل شريعة، لأن الشرائع مصألح العبأد ل مفأسدهم، واأصل المصألح العقل، كمأ اأن اأصل المفأسد  
حمزة اأنه لم يقصد بشربه السكر لكنه اأسرع فيه فغلبه. والل ه اأعلم  ذهأبه، فيجب المنع من كل مأ يذهبه اأو يشوشه، ا ل اأنه يحتمل حديث 

غير. والرجس يقأل للاأمرين. ومعنى" من عمل الشيطأن" اأي بحمله عليه وتزيينه. وقيل: هو الذي كأن عمل مبأدئ هذه الأمور بنفسه  
فأأمر الل ه تعألى بأجتنأب هذه الأمور، واقترنت بصيغة قوله تعألى:" فأجتنبوه" يريد اأبعدوه واجعلوه نأحية،   -حتى اقتدي به فيهأ. الخأمسة

ا جمأع الأمة، فحصل الجتنأب في جهة التحريم، فبهذا حرمت الخمر. ول خلاف بين علمأء المسلمين   الأمر مع نصوص الأحأديث و
حم الخنزير في قوله تعألى:" قل ل  اأن سورة" المأئدة" نزلت بتحريم الخمر، وهي مدنية من آٰخر مأ نزل، وورد التحريم في الميتة والدم ول

 ( 6:285اأجد" وغيرهأ من الٰٓي خبرا، وفي الخمر نهيأ وزجرا، وهو اأقوى التحريم واأوكده. )
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Reason for the Prohibition of al-Khamr  
 
Let's consider the reason for the prohibition of drinking al-khamr. We find it lies in their effect on 
inebriation, leading to impairment of judgment, encouragement of enmity and hatred, and distraction 
from the remembrance of Allāh. The Qurān states, "So refrain from it, fa'jtanibū" meaning to distance 
oneself from it. Allāh Almighty commanded the avoidance of these matters, which is associated with 
the texts of the aḥadīth and consensus. This relates a complete ban on khamr and furthermore, He, 
characterises khamr as "impure" (رجس) indicating its prohibition due to its inherent impurity, as 
agreed upon by scholars. Contact with impurities during prayer or at any other time is strictly 
prohibited unless necessary. The Prophet Muḥammad (صلى الل ه عليه وسلم) reiterated this abstention and 
said: "Every inebriant (muskir) is khamr (wine), and every inebriant is unlawful." (Muslim), extending 
the prohibition of khamr to all that inebriate (muskir) or associate with it. The Messenger of Allāh, 
 cursed ten regarding khamr: the one who squeezes it, the one for whom it is )صلى الل ه عليه وسلم(
squeezed, the one who drinks it, the one who carries it, the one to whom it is carried, the one who 
serves it, the one who sells it, the one who consumes its price, the one who buys it, and the one for 
whom it is bought.2 It is not permissible to possess or drink even a small amount of it. The Prophet 
Muḥammad (صلى الل ه عليه وسلم) commanded its spillage, breaking its containers and rending its barrels. 
This prohibition and its reasons are realised in what pertains to eating that which contains it, drinking 
it, and using it for medical treatment3, as its use in all these situations has the potential to lead to a 
state of inebriation. The prohibited khamr is that which is related to human consumption, causing a 
state of inebriation by drinking or using it for medical treatment through consumption, and anything 
that leads to that. Ibn Qayyim explains how Allāh prohibited khamr due to its harms related to its 
inebriating effects that impair judgment. Even the slightest contact with it, whether for preservation or 
impregnation, is forbidden to prevent any possibility of consumption. The Prophet Muhammad (  صلى

 

قأل:" لعن رسول الل ه صلى الل ه عليه وسلم في الخمر عشرة: عأصرهأ ومعتصرهأ وشأربهأ وحأملهأ والمحمولة ا ليه   تفسير القرطبيفي 2
وسأقيهأ وبأئعهأ وآٰكل ثمنهأ والمشتري لهأ والمشتراة له" وروي هذا من حديث ابن عبأس وابن عمر رضي الل ه عنهم بأألفأظ اأخرى مقأربة،  

 ( 6:286والأحأديث في البأب كثيرة معلومة)
اأن الرسول صلى الل ه عليه وسلم نهى عن التداوي بألخمر، اأو جعلهأ مع الدواء للاستشفأء بهأ، كمأ روى مسلم عن  تفسير القرطبي  في  3

طأرق بن سويد رضي الل ه عنه اأنه سأأل النبي صلى الل ه عليه وسلم عن الخمر فنهأه، فقأل: ا نمأ اأصنعهأ للدواء، فقأل:" ا نه ليس بدواء،  
نن )ا نه سئل عن الخمر يجعل في الدواء(، وفي السنن من حديث اأبي هريرة رضي الل ه عنه اأن الرسول  ولكنه داء "، وفي رواية لأهل الس

صلى الل ه عليه وسلم " نهى عن الدواء الخبيث "، وروى اأبو داود من حديث اأبي الدرداء رضي الل ه عنه اأن الرسول صلى الل ه عليه وسلم  
 ( 6:286دواء، فتداووا، ول تداووا بألمحرم "، واأحأديث البأب كثيرة مشهورة) قأل:" ا ن الل ه اأنزل الداء والدواء، وجعل لكل داء 
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 emphasised the rationale behind this prohibition, stating that permitting even a small (الل ه عليه وسلم
amount could lead to widespread indulgence. Various measures were enacted to prevent potential 
loopholes, such as prohibiting mixing substances, consuming juice after fermentation for three days, 
and discouraging the use of vessels where wine might ferment unnoticed. These strict measures were 
implemented to decisively prevent khamr consumption.4 
 
Before the prohibition of khamr (inebriating drinks) in Islam, the predominant inebriating substance 
consumed among the Arabs was wine, particularly made from grapes. Grapes were widely cultivated in 
the region, allowing for the production of wine, which held cultural, social, and economic significance. 
Wine consumption was associated with status, luxury, and hospitality, and it was commonly consumed 
during communal gatherings, feasts, and religious ceremonies. Nabīdh, a water-based fermented 
beverage made from dates, was also popular, but wine, especially made from grapes, was the primary 
inebriating substance consumed by the Arabs.5 
Khamr primarily served as a recreational beverage in medieval Arabia, with some evidence from 
aḥadīth suggesting its use for non-beverage purposes where women may use khamr (wine) in their hair 
by dipping their comb in it, for fragrance, applying wine residue after washing clothes and using wine 
dregs for massage in baths or medicinal purposes. All these were prohibited where companions of the 
Prophet responded, "It is impure, and Allāh has commanded its avoidance."6 These were prohibited due 

 

اأن الل ه تعألى حرم الخمر لمأ فيهأ من المفأسد الكثيرة المترتبة على زوال   ط العلمية ]ابن القيم[ -  ا علام الموقعين عن رب العالمين4
العقل، وهذا ليس ممأ نحن فيه، لكن حرم القطرة الواحدة منهأ، وحرم ا مسأكهأ للتخليل ونجسهأ، لئلا تتخذ القطرة ذريعة ا لى الحسوة  

يعة فنهى عن الخليطين، وعن شرب العصير بعد ثلاث، وعن  ويتخذ ا مسأكهأ للتخليل ذريعة ا لى ا مسأكهأ للشرب، ثم بألغ في سد الذر
بألعلة في   -صلى الل ه عليه وسلم   -النتبأذ في الأوعية التي قد يتخمر النبيذ فيهأ ول يعلم به، حسمأ لمأدة قربأن المسكر، وقد صرح 

 ( 3:111تحريم القليل فقأل: »لو رخصت لكم في هذه لأوشك اأن تجعلوهأ مثل هذه« )
5 Moghadari M, Tajadini H, Setayesh M, Kamali M. Alcohol Abuse, Consequences, and Treatments from the 
Perspective of Traditional Iranian Medicine: A Review Study. Addict Health. 2019 Jul;11(3):192-201 

فقد سئلت عأئشة رضي الل ه عنهأ عن المراأة تمتشط بألعسلة فيهأ الخمر فنهت عن ذلك اأشد النهي، وقأل الزهري:   مصنف عبد الرزاق  6
وثبت عن ابن عمر رضي الل ه عنه اأنه بلغه اأن نسأء يمتشطن بألخمر، فقأل: األقى الل ه في   .كأنت عأئشة تنهى اأن تمتشط المراأة بألمسكر

وروي عن   .وذكر نسأء يمتشطن بألخمر عند حذيفة فقأل: ل طيبهن الل ه، وفي رواية )يتطيبن بألخمر ل طيبهن الل ه( .رؤوسهن الحأصة
وثبت النهي عن المتشأط بألخمر   .ابن عمر رضي الل ه عنهمأ اأنه وجد في بيته ريح السوسن، فقأل: اأخرجوه، رجس من عمل الشيطأن

وقأل ابن عمر: لو اأدخلت ا صبعي في خمر مأ   .عن عطأء، وعبد الكريم الجزري، وعمرو بن دينأر، وقأل عكرمة: ل تمتشط بمعصية الل ه
وروى اأيضأً عن جأبر بن زيد   .وروى ابن اأبي شيبة عن ا براهيم قأل: كأنوا يكرهون اأن يطلوا بدردي الخمر بعد النورة  .اأحببت اأن ترجع ا لي

اأنه سئل عن دردي الخمر هل يصلح اأن يتدلك به في الحمأم اأو يتداوى بشئ منه في جراحة اأو سواهأ؟ فقأل: هو رجس واأمر الل ه تعألى  
 ( 9:249بأجتنأبه )



 

Revising the Fiqh of Khamr and Alcohol 

9 

 

to the impurity of khamr and not directly due to its inebriating effects, even though they were sourced 
from fermenting grapes, dates and other fruits. 
While some believed in its medicinal properties and used it to remedy ailments, such uses were not 
widespread and faced religious and social opposition. Despite occasional medicinal use, khamr was 
mainly consumed orally, and there's scant evidence of its popular application through topical 
administration or for industrial purposes. Therefore, while medicinal use occurred, it was rare and 
contentious, contrasting with its prevalent recreational consumption.  
The production of pure ethanol, as achieved in modern industrial processes, was unattainable in 
historical times. Traditional methods, primarily fermentation, produced alcohol from natural sources 
such as fruits, grains, or honey. These fermentation processes yielded ethanol mixed with various other 
substances, rendering it impure by today's standards. While historical records suggest that distillation 
techniques were employed to concentrate alcohol, the purity levels achieved were far below those 
obtainable through contemporary industrial methods. It is crucial to recognize that the refinement and 
purification of ethanol to current industrial standards are advancements that developed much later in 
history.7 
 
3. Definitions and Description of al-Muskir and al-Khamr (Inebriating Substances) 
 
In Islamic jurisprudence, beverages that induce a state of inebriation8 are typically referred to as either 
muskir or khamr. The term "khamr" (خَمْر) is mentioned multiple times in the Qurān and ḥadīth, 
specifically denoting beverages causing inebriation. Root letters, 'kh', 'm', 'r'. Derived from the same 
root as "khamr," the word "muskir" (مُسْكِر) is also used in both the Qurān and ḥadīth to signify 
inebriation. Root letters, 's', 'k', 'r'. For instance, in Sūrah al-Nisa (4:43), believers are advised not to 
approach prayer while inebriated (state of iskār), highlighting the prohibition of inebriants. It is crucial 
to define both terms and explore why they are sometimes used interchangeably while discerning their 
nuanced differences.  
 
Lexical definition (lughatan):  
 

 

7 Smith, G. D. (2005). Fermentation and distillation in historical contexts. Journal of Historical Chemistry, 12(4), 367-
384; Ramey, D. (2003). Distillation techniques in the early modern period: An overview of the evolution of alcohol 
purification. Early Science and Medicine, 8(2), 116-135. 
8 "Inebriant" and "intoxicant" both describe the effect of ethanol beverages causing drunkenness. "Inebriant" is a 
formal term specifically referring to substances inducing drunkenness. Conversely, "intoxicant" is a broader term 
encompassing any substance causing inebriation, not limited to ethanol. Using a formal tone emphasises the 
drunkenness-inducing property of ethanol. By employing "inebriant" consistently instead of "intoxicant" clarity 
is maintained, avoiding confusion with the toxic effects of poisons, which may also be termed intoxicants. This 
distinction underscores the focus on ethanol's inebriating effects rather than its toxicological aspects. 



 

Revising the Fiqh of Khamr and Alcohol 

10 

 

al-Muskir denotes any substance that clouds the mind and diverts it from its conscious and discerning 
state, while "sukr" or "iskār" signifies the quality of inebriation or inebriation associated with muskir. 9  
The term 'Muskir' is often used interchangeably with “al-khamr”, which metaphorically means to 
envelope, conceal, or veil, akin to the khimār (cloak) worn by a woman as a head covering or veil in 
public. 10 As articulated by the author of al-Qāmus Al-Muḥīṭ: "Sukr is the antithesis of sobriety," 11 
indicating a state of inebriation. It is closely linked with al-khamr and any substance that induces 
inebriation. Ismāʿīl ibn Ḥammād al-Jawharī, the esteemed Islamic scholar and lexicographer (d. 392 
AH), elucidated: "Al-sukran is the opposite of al-sāḥy (sober)."12 In essence, al-khamr earns its name due 
to its inherent quality of al-muskir, the agent that induces inebriation by 'clouding the mind'. 
 
Technical definition or nomenclature (iṣṭilāḥan):  
 
In the terminology of Sharīʿah, the term "al-muskir" is used to describe any substance that inebriates, 
without distinguishing between its form or appearance and without considering the substance from 
which it is derived, whether grapes, wheat, barley, or otherwise, whether it is liquid or solid, and 
regardless of whether it is consumed by drinking or eating, 13 i.e., it relates to all inebriating substances 
and drinks from grapes, dates and others. Al-khamr is, more specifically, the "beverage" that has the 
property of sukr (inebriation). Unlike al-muskir, it is identified through its source or form. 14 

 

المسكرات جمع مسكر، وهي تطلق في اللغة على كل مأ يغطي العقل ويخرجه عن طبيعته المميزة الواعية، قأل صأحب القأموس   9
 المحيط: سكر كفرح.. نقيض صحأ.. والسكر محركة: الخمر، وكل مأ يسكر وقأل الجوهري: السكران خلاف الصأحي. 

 (2:687)ج   الصحاح للجوهري , (2:585) مختصرا من ترتيب القاموس المحيط
ترُ، ومنه خِمأرُ المراأةِ , الصحأح للجوهري ) : لسان العرب لبن منظور 10 (، مقأييس اللغة لبن فأرس  2/649الخَمرُ لغةً: التَّغطيةُ والسَّ
يَتِّ الْخَمْرُ  (.2:215) رَ العقل )نصب الراية في تخريج اأحأديث الهداية(، وكل مسكر خمر. قأَلَ ابْنُ الأعَرابي: »وَسُم ِّ   خمر وهو كل مأ خَمَّ

تِّهَأ الْعَقْ  يَتْ بِّذَلِّكَ لِّمُخَأمَرَ هَأ؛ وَيُقَألُ: سُم ِّ وَرَوَى الأصَمعي عَنْ مَعْمَرِّ بْنِّ سُلَيْمَأنَ  لَ«. خَمْرًا لأنَهأ ترُِّكَتْ فأخْتَمَرتَْ، واخْتِّمأرُهأ تَغَيُّرُ رِّيحِّ
رَا نَ الشَّ رُ مِّ يتُ اأعَرابيأً فَقُلْتُ: مَأ مَعَكَ؟ قأَلَ: خَمْر . والخَمْرُ: مَأ خَمَر العَقْلَ، وَهُوَ الْمُسْكِّ ثْلُ تَمْرَةٍ  قأَلَ:»لَقِّ يَ خَمْرَة  وخَمْر  وخُمُور  مِّ ، وَهِّ بِّ

 وَتمَْرٍ وَتمُُورٍ«  
  (2:585)سكر كفرح.. نقيض صحأ.. والسكر محركة: الخمر، وكل مأ يسكر مختصرا من ترتيب القاموس المحيطفي  11
  (2:687)السكران خلاف الصأحي  الصحاح للجوهري  في 12
سلامية للوقاية من المسكرات والمخدرات  13 اأمأ في اصطلاح الشريعة فألمسكر كل مأ من   ]جمعة علي الخولي[ في سبيل الدعوة ال 

سكأر بلا تفريق بين شكل المسكر اأو مظهره، ودون نظر ا لى المأدة التي اأخذ منهأ سواء كأن عنبأ اأو حنطة اأو شعيرا اأو غير ذلك،   شأأنه ال 
 (79سأئلا كأن اأو جأمدا، وآٰيأ كأنت طريقة تنأوله شربأ اأو اأكلا.. بذلك جأءت الأحأديث والٰٓثأر )ص

عيرِ، 14 اأو غيرهِأ, ابن حجر: فتح   الخَمرُ اصطِلاحًأ: هي كُلُّ مأ يُسكِرُ قَليلُه اأو كثيرُه، سواء  اتُّخِذَ مِن العِنَبِ اأو التَّمرِ، اأو الحِنْطةِ اأو الشَّ
, الصنعأني: (7:147), الشوكأني: نيل الأوطأر (19:281), ابن تيمية: مجموع الفتأوى (6:43), الرازي: مفأتح الغيب (12:132)البأري 
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Differentiating between the use of the terms Muskir and Khamr 
 

 

نصأف للمرداوي )10:96, الفروع لبن مفلح ) (7:497), ابن حزم: المحلى (4:48)سبل السلام  (، الفواكه الدواني للنفراوي  10:172(، ال 
(2:288 ) 

نْيَأ فمََأتَ وَهُوَ يُدْمِنُهَأ لَ  مْ يََتبُْ لَمْ يَشْرَبْهَأ فِي الٰٓخِرَةِ )صحيح  قول الرسول كُلُّ مُسْكِرٍ خَمْر  وَكُلُّ مُسْكِرٍ حَرَام  وَمَنْ شَربَِ الْخَمْرَ فِي الدُّ
 ( 3733مسلم، الحديث الرقم 

والخمر مأ اأسكر من عصير العنب وغيره لأنهأ تغطي العقل ، وهي كل مأ اأسكر من الشراب   -مأدة خمر    المعجم الوسيطفي 
 ( 1:255، وهي مؤنثة وقد تذكر جمع خمور) 

قأل الخطأبي: قوله عليه السلام »كل مسكر خمر«دل على/ وجهين   في تفسير الرازي = مفاتيح الغيب اأو التفسير الكبير ]الفخر الرازي[ 
 ( 6:397اأحدهمأ: اأن الخمر اسم لكل مأ وجد منه السكر من الأشربة كلهأ،)

، فأ ن من اختلط كلامه بألشرب يسمى سكران في النأس، ... ولهذا، وافقهمأ في السكر الذي يحرم عنده  في المبسوط للسرخسي
 ( 24:30الشرب ا ذ المعتبر اختلاط الكلام؛ )

: السكر الذي يجب به الحد على صأحبه اأن ل  -رحمه الل ه تعألى   -]شمس الأئمة السرخسي[ وقأل اأبو حنيفة  في المبسوط للسرخسي
ا نمأ اأراد به اأن من شرب مأ سوى الخمر من الأشربة فلا حد عليه مأ لم يسكر، )   ( 9:105يعرف الرجل من المراأة، و

والأشربة المحرمة اأربعة : الخمر وهي عصير العنب ا ذا على واشتد وقذف بألزبد والعصير ا ذا طبخ حتى يذهب اأقل من ثلثيه : في الهداية
 (9:21)الهداية للمرغينأني من نتأئج الأفكأر لقأضي زاده    ونقيع التمر وهو السكر، ونقيع الزبيب ا ذا اشتد وعلى وهو الطلاء 

والحلال منهأ اأربعة اأنواع : الأول : نبيذ التمر والزبيب ا ن طبخ اأدنى طبخه  : على الدر المختار لبن عابدين  في حاشية رد المحتار
ا ن اشتد وهذا ا ذا شرب منه بلا لهو وطرب ، فلو شرب للهو فقليله وكثيره حرام، ومأ لم يسكر فلو شرب مأ يغلب على ظنه  يحل شربه ، و

 (6:480)اأنه مسكر فيحرم لأن السكر حرام في كل شراب . 
اأنأ ومعأذا   -صلى الل ه عليه وسلم   - ورووا عن اأبي موسى قأل: »بعثني رسول الل ه   ]ابن رشد الحفيد[  بداية المجتهد ونهاية المقتصد في

  ا لى اليمن، فقلنأ: يأ رسول الل ه، ا ن بهأ شرابين يصنعأن من البر والشعير: اأحدهمأ يقأل له: المزر، والٰٓخر يقأل له: البتع، فمأ نشرب؟
 (3:25) : اشربأ، ول تسكرا« -عليه الصلاة والسلام   - فقأل 

 يَحرُمُ شُربُ الخَمرِ المُتَّخَذةِ مِن غير العِنَبِ   ؛ قَليلِهأ وكثيرهِأ، بأتِّفأقِ المَذاهِبِ الفِقهيَّةِ الأربَعةِ:  
 (.  6:455حأشية ابن عأبدين ):الحَنَفيَّةِ  

 ،  2:228)(، الفواكه الدواني للنفراوي )1:442لبن رشد ) (، المقدمأت الممهدات1:442الكأفي لبن عبد البر ):والمألكِيَّةِ 
أفِعيَّةِ   (.  4:158(، اأسنى المطألب لزكريأ الأنصأري )3:370(، ويُنظر: المهذب للشيرازي )(10:168روضة الطألبين للنووي :والشَّ
 (.  6:116(، كشأف القنأع للبهوتي )(10:96الفروع لبن مفلح  :والحَنأبلِةِ  
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The Prophet (صلى الل ه عليه وسلم) said: "Every muskir (inebriant) is khamr, and every muskir is forbidden. 
Whoever drinks khamr in this world and dies addicted to it without repenting will not drink it in the 
Hereafter." (Ṣaḥīḥ Muslim, Ḥadīth Number 3733)15  
 
This ḥadīth, along with others, distinguishes between "muskir" and "khamr" as two distinct entities, 
yet it affirms that anything possessing the attributes (property or legal) of muskir is considered khamr. 
 
Imām Fakhr al-Dīn al-Rāzī (d. 606 AH) explains this ḥadīth in a holistic overview of the usage of the 
terms according to different imāms:16 
He states that Abū Suleymān Al-Khaṭṭābī al-Shāfiʿī (d. 388 AH) said: The statement of the Prophet (  صلى
  :Every muskir (intoxicant) is khamr," indicates two aspects or two meanings" ,(الل ه عليه وسلم
 

1. The first aspect correlates the ‘properties’ (awṣāf) of muskir with khamr, in that the term "khamr" 
encompasses all types of beverages that induce inebriation or possess inebriating properties, 
sukr. i.e., …Every muskir (in beverage form) is khamr (because of its resembling property)…When 
the verse prohibited "al-khamr," the specific name "khamr" was not widely recognised. It was 
appropriate for the divine legislator, Allāh, to employ this term either because it aligns with its 
linguistic meaning in Arabic or because it was introduced as a legal term within the context of 
Sharīʿah, similar to how "ṣalāh" designates prayer and "ṣawm" denotes fasting, among other 
religious practices. In essence, "al-khamr" is a designated expression in the Qurān, 
encompassing all beverages that cause inebriation. This implies that "khamr" is the technical 
term for all beverages that share the property of muskir, inebriating substance, as Sharīʿah 
defines. Thus, every inebriating substance, muskir, in beverage form is considered "khamr," and 
conversely, all "khamr" beverages induce inebriation and are muskir, illustrating the 
interchangeability of these terms based on their property and linguistic derivation. 
 

 

نْيَأ فمََأتَ وَهُوَ يُدْمِنُهَأ لَ  15 مْ يََتبُْ لَمْ يَشْرَبْهَأ فِي الٰٓخِرَةِ )صحيح  قول الرسول كُلُّ مُسْكِرٍ خَمْر  وَكُلُّ مُسْكِرٍ حَرَام  وَمَنْ شَربَِ الْخَمْرَ فِي الدُّ
 ( 3733مسلم، الحديث الرقم 

دل على/  «قوله عليه السلام »كل مسكر خمر :قأل الخطأبي ]الفخر الرازي[ = مفأتيح الغيب اأو التفسير الكبير  تفسير الرازي في  16
وجهين اأحدهمأ: اأن الخمر اسم لكل مأ وجد منه السكر من الأشربة كلهأ، والمقصود منه اأن الٰٓية لمأ دلت على تحريم الخمر، وكأن  
مسمى الخمر مجهول للقوم حسن من الشأرع اأن يقأل: مراد الل ه تعألى من هذه اللفظة هذا ا مأ على سبيل اأن هذا هو مسمأه في اللغة 

حداث كمأ في الصلاة والصوم وغيرهمأالعربية، اأو     .على سبيل اأن يضع اسمأ شرعيأ على سبيل ال 
والوجه الٰٓخر: اأن يكون معنأه اأنه كألخمر في الحرمة، وذلك لأن قوله هذا خمر فحقيقة هذا اللفظ يفيد كونه في نفسه خمرا فأ ن قأم دليل  

 (6:397على اأن ذلك ممتنع وجب حمله مجأزا على المشأبهة في الحكم، الذي هو خأصية ذلك الشيء )
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2. The second aspect correlates the ‘legal ruling’ (ḥukm) of muskir with khamr in the ḥadīth's 
implication that "al-muskir" shares a similar prohibition status as "al-khamr." This is because the 
essence of the term "khamr" inherently signifies a legal status. i.e., …Every muskir (in beverage 
form) is khamr (with regards to its ruling). If there is compelling evidence indicating 
prohibition due to something's inebriating nature, then it becomes justifiable to 
metaphorically assign the term "khamr" to that particular substance due to its likeness in legal 
ruling, specific to that substance. 
In simpler terms, when something possesses the characteristics of prohibition akin to "khamr," 
it is assigned the label "al-khamr" to reflect those prohibitive rulings. Therefore, all substances 
causing inebriation, sukr, are designated as "khamr" figuratively in terms of their legal status, 
thus demonstrating that these two terms aren't interchangeable in their essence but rather 
commonly used interchangeably due to their shared inebriating quality, prescribing the ruling 
of prohibition. 

 
To summarise, linguistic derivations underscore that "khamr" acts as a veil over the intellect. Termed 
"muskir," it clouds the mind, effectively dulling or impairing it. The selection of the verb "khamr" (to 
cover) to denote it emphasises its profound influence. Essentially, "khamr" embodies "sukr" 
(inebriating effect) as "sukr" obscures the intellect, hindering its illumination from reaching the senses 
and faculties. 
Given these derivations, the argument gains strength that "khamr" signifies "muskir" in beverage form. 
When multiple aḥadīth support this correlation and this usage is transmitted to us from the Prophet 
(saw) and his companions, it is improper to view it merely as establishing a direct linguistic connection 
through reason and analogy (qiyās). Instead, it is a consequence of the term's designation (i.e., through 
sharing its property and legal status) through these lexical derivations that interconnect the term as 
has been transmitted from revelation. 
Likewise, proponents of the Ḥanafī school of thought assert that the term "nikāh" (marriage) stems 
from "waṭa'" (copulation), just like khamr stems from muskir, supported by designation of lexical 
derivations. Similarly, "ṣawm" (fasting) is linked to "imsāk" (abstinence), substantiated through 
designation of derivations.17 This explanation indicates that "khamr" and "muskir" are not 

 

17 Some words in Arabic are related to each other based on their meanings and roots. A connection exists between 
certain Islamic terms and their origins: 
1. "Nikāh" (marriage) and "wata'" (copulation): The proponents of the Ḥanafī school, argue that the word for 
marriage, "nikāh" is derived from the word "wata'", which means copulation or sexual intercourse. This suggests 
that the term for marriage is closely linked to its physical aspect, much like how certain words in English might 
have origins related to their physical or functional aspects. 
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synonymous. Rather, "khamr" arises from its linguistic derivations as transmitted from revelation, 
which it shares, in its designated meaning, with "muskir," and thus is named accordingly. 
Consequently, anything equivalent to "khamr" in terms of impairing the intellect is either "khamr" 
itself or is associated with "khamr" in its legal categorization and termed “muskir”.18  
 
In conclusion, it is evident that while "muskir" and "khamr" are closely related concepts within Islamic 
jurisprudence, they are not synonymous. The distinction lies in their specific attributes and legal 
implications. "Muskir" is more general and encompasses anything that clouds the mind and leads to 
inebriation, while "khamr" specifically denotes a specific type of 'beverage' with the inherent property 
to inebriate. This differentiation is crucial, as it guides understanding the prohibition and legal status of 
inebriating substances in sharīʿah law. While both terms share similarities in some of their rulings 
regarding prohibition, "khamr" is uniquely identified as a distinct beverage with properties resembling 
muskir in its effects and, more specifically, that which is produced in a particular way as a 'beverage' 
derived from specific sources and consumed through drinking (sharāb) and, inebriates. 
 

 

]ابن عثيمين[ النكأح في اللغة: يكون بمعنى عقد التزويج ويكون بمعنى وطء الزوجة قأل اأبو علي القألي: "فرقت العرب   كتاب الزواج 
ا ذا قألوا: نكح امراأته اأو زوجته لم   فرقأ لطيفأ يعرف به موضع العقد من الوطء، فأ ذا قألوا: نكح فلانة اأو بنت فلان اأرادوا عقد التزويج، و

 (12 والوطء". )صيريدوا ا ل الجمأع  
2. "Ṣawm" (fasting) and "imsāk" (abstinence): Similarly, the word for fasting, "ṣawm", is linked to "imsāk", which 
means abstinence (particularly from things like food, drink, or other physical needs and desires). This again 
shows how the term for fasting relates directly to the action of abstaining, which is the core of what fasting 
involves. 

بن منظور مسأكه عن المطعم،  وجاء في لسان العرب ل  مسأك عن الشيء والترك له، وقيل للصأئم: صأئم ل  : »الصوم في اللغة: ال 
مسأكه عن العلف مع قيأمه، والصوم: ترك   مسأكه عن الكلام، وقيل: للفرس صأئم ل  والمشرب، والمنكح، وقيل للصأمت: صأئم ل 

 )مأدة صوم( 12/351الأكل )
In a similar way, "Khamr" (an intoxicant, typically alcoholic beverage) and "muskir" (inebriating): The connection 
here is similar. "Khamr", which generally refers to alcoholic beverages, comes from "muskir", which means 
something that causes inebriation. This shows the word's origin is directly related to its effect on a person. 
The general idea here is that these Arabic words are not just arbitrary; their meanings are deeply connected to 
their linguistic roots, showing a clear link between the word and its definition or main characteristic. This sort of 
linguistic connection helps in understanding the deeper meanings and connotations of these terms in their 
cultural and religious contexts. 

من الحجة اأن سبب تحريم الخمر هو اأن عمر ومعأذا قأل: يأ رسول الل ه ا ن الخمر مسلبة للعقل، مذهبة للمأل، فبين  تفسير الرازيفي  18
لنأ فيه، فهمأ ا نمأ طلبأ الفتوى من الل ه ورسوله بسبب كون الخمر مذهبة للعقل، فوجب اأن يكون كل مأ كأن مسأويأ للخمر في هذا  

ا مأ اأن يك    (6:398)ون مسأويأ للخمر في هذا الحكم المعنى ا مأ اأن يكون خمرا و
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What did classical Muslim jurists perceive as the effects of "muskir," which warrant prohibition, and 
are they equivalent to contemporary notions of inebriation? 
 
Inebriating Substances (al-Muskir) and their Effects 
 
The prohibition of khamr is rooted in its tendency to induce a state of inebriation (al-sukr), which 
impairs the preservation of sound reasoning (hifẓ al-ʿaql). Inebriation, or al-sukr, denotes a condition 
where an individual is influenced by wine or other mind-altering substances. The manifestations of 
inebriation can vary based on the type of substance consumed and the person's tolerance levels. 
Nonetheless, some typical signs and symptoms of inebriation are known today to include altered 
behaviour, mood changes, and cognitive impairment. 
 
1. Altered Behaviour: 
Slurred Speech 
Impaired Coordination and Balance 
Difficulty Walking or Standing 
Impaired Judgment and Decision-Making 
Impulsive or Reckless behaviour 
Aggressive or Emotional Outbursts 
 
2. Mood Changes: 
Euphoria or Exaggerated Happiness 
Irritability or Mood Swings 
Emotional Lability (Rapidly Changing Emotions) 
 
3. Cognitive Impairment: 
Difficulty Concentrating or Focusing 
Impaired Memory and Forgetfulness 
Reduced Attention Span 
Disorientation or Confusion 
 
Effects of inebriating substances (al-muskir) as described by Muslim Jurists:  
 
The most divergent standpoint regarding the impacts of inebriating substances, which cover all 
varieties and warrant legal sanctions, can be observed in the viewpoints of the Ḥanafī and Ṣhāfiʿī 
schools of thought: 
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Ḥanafī Perspective: 
 
Imām Abū Hanīfah's (d. 150 AH) viewpoint asserts that the prescribed punishment for inebriation is not 
applicable unless an individual reaches an extreme level of drunkenness. This extreme level implies 
being so inebriated that one loses the ability to distinguish between fundamental elements, such as the 
earth and the sky, wool and cotton, or even genders and beings like humans and donkeys. This criterion 
applies to various forms of inebriating drinks. 19 
 
In contrast, Imām Abū Yūsuf (d. 182 AH) and Imām Muḥammad al-Shaybānī (d. 189 AH) hold that 
extreme inebriation is characterised by mixed-up speech and an inability to maintain coherent 
conversations or responses. They emphasise that customary behaviour plays a pivotal role in 
determining inebriation. If an individual's speech becomes incoherent due to the consumption of wine, 
they are considered inebriated by societal standards. This interpretation aligns with the Quranic verse: 
"Do not approach prayer while inebriated until you know what you are saying." [Q. 4:43] This viewpoint 
is widely upheld among the Ḥanafī scholars. 
 
If a person can still differentiate between various elements, their intellect functions alongside the 
pleasure derived from drinking. In such cases, extreme inebriation is not deemed to have occurred, and 
the prescribed punishment does not apply. Many scholars believe that inebriation transpires when 
individuals lose awareness of their actions. An example is cited where the scholars of Balkh 
unanimously agreed that reciting Sūrah Al-Kāfirūn (Chapter 109) was used to test for inebriation. If the 
individual could recite it accurately, they were not considered inebriated.20 

 

: السكر الذي يجب به الحد على صأحبه اأن  -رحمه الل ه تعألى   -وقأل اأبو حنيفة  ]شمس الأئمة السرخسي[ في المبسوط للسرخسي   19
ا نمأ اأراد به اأن من شرب مأ سوى الخمر من الأشربة فلا حد عليه مأ لم يسكر، وحد سكره عندهمأ اأن   ل يعرف الرجل من المراأة، و

ا ليه اأشأر الل ه عز وجل في قوله }يأ اأيهأ الذين آٰمنوا  يختلط كلامه فلا يتميز جده من هزله؛ لأنه ا ذا بلغ هذا الحد يسمى في الن أس سكران و
قأل مأ لم يبلغ نهأية السكر ل يلزمه   -رحمه الل ه تعألى  -[ واأبو حنيفة ٤٣ل تقربوا الصلاة واأنتم سكأرى حتى تعلموا مأ تقولون{ ]النسأء: 

ء الحد، وذلك في اأن ل يعرف الأرض من السمأء والفرو من القبأء  الحد؛ لأن في الأسبأب الموجبة للحد يعتبر اأقصى النهأية احتيأل لدر
ا ليه المرجع والمأٰٓب   (9:105)  والذكر من الأنثى ا لى هذا اأشأر في الأشربة والل ه سبحأنه وتعألى اأعلم بألصواب و

فحد السكر الذي يتعلق به الحد عند اأبي حنيفة اأن ل يعرف الأرض من السمأء، ول الأنثى من الذكر، ول   المبسوط للسرخسي  في20
نفسه من حمأر، وعند اأبي يوسف ومحمد اأن يختلط كلامه، فلا يستقر في خطأب، ول جواب، واعتبر العرف في ذلك، فأ ن من اختلط  

[  ٤٣له تعألى }ل تقربوا الصلاة واأنتم سكأرى حتى تعلموا مأ تقولون{ ]النسأء: كلامه بألشرب يسمى سكران في النأس، وتأأيد ذلك بقو 
اعتبر النهأية، فقأل في الأسبأب الموجبة للحد تعتبر النهأية كمأ في السرقة، والزنأ، ونهأية السكر هذا اأن يغلب   - رحمه الل ه  -واأبو حنيفة 

 .السرور على عقله حتى ل يميز شيئأ عن شيء
ا ذا كأن يميز بين الأشيأء عرفنأ اأنه مستعمل لعقله مع مأ به من السرور، ول يكون ذلك نهأية السكر، وفي النقصأن شبهة العدم،   و

والحدود تندرئ بألشبهأت، ولهذا، وافقهمأ في السكر الذي يحرم عنده الشرب ا ذ المعتبر اختلاط الكلام؛ لأن اعتبأر النهأية فيه يندرئ  
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Shāfiʿī and Ḥanbalī Perspective: 
 
The Shāfiʿī school of thought emphasises observing the effects of inebriation on a person's gait, 
movements, and physical coordination. However, they acknowledge that the manifestation of these 
effects can vary among individuals. Not every stumble or imbalance in walking indicates inebriation, as 
the extent of inebriation hinges on how beverage consumption impacts an individual's behaviour. 
It is noted that Sayyidunā ʿAlī (رضي الل ه عنه), a companion of the Prophet (صلى الل ه عليه وسلم), highlighted 
the importance of evaluating an individual's words and statements rather than solely focusing on their 
physical movements. He pointed out that among the companions of the Prophet, judgments were based 
on their statements rather than just their manner of walking.21 
 
According to the Ḥanbalī school, the inebriation caused by drinking wine leads to mixing in speech 
what wasn’t present before drinking, alters one's demeanour from their sober state, and overwhelms 
their intellect in that he does not distinguish between his garment and another's when they are mixed, 
nor between his sandals and another's. 22 
 

 

قأل: من بأت سكرانأ بأت   - رضي الل ه عنهمأ  -بألشبهأت، والحل، والحرمة يؤخذ فيهمأ بألحتيأط، واأيد هذا مأ روي عن ابن عبأس  
رحمهم الل ه   - عروس الشيطأن، فعليه اأن يغتسل ا ذا اأصبح، وهذا ا شأرة ا لى اأن السكران من ل يحس بشيء ممأ يصنع به، واأكثر مشأيخنأ 

اتفقوا على اأنه يستقراأ سورة من القرآٰن، فأ ن اأمكنه اأن يقراأهأ، فليس بسكران حتى   - رحمهم الل ه  -اأن اأئمة بلخي على قولهمأ، وحكي  -
[، فقأل السكران للاأمير: اقراأ اأنت  ١حكي اأن اأميرا ببلخ اأتأه بعض الشرط بسكران، فأأمره الأمير اأن يقراأ }قل يأ اأيهأ الكأفرون{ ]الكأفرون: 

[: فقأل قف، فقد اأخطأأت من وجهين تركت التعوذ عند  ٢قأل الأمير }: الحمد لله رب العألمين{ ]الفأتحة: سورة الفأتحة اأول، فلمأ 
  (24:30) افتتأح القراءة، وتركت التسمية

وتكملته ط الحلبي ]الكمأل بن الهمأم[والشأفعي يعتبر ظهور اأثره في مشيته وحركأته واأطرافه... بأأن   فتح القدير للكمال ابن الهمام  في 21
هذا يتفأوت: اأي ل ينضبط فكم من صأح يتمأيل ويزلق في مشيته وسكران ثأبت ومأ ل ينضبط ل يضبط به، ولأن الذي وقع في كلام  

 (5:314وال ل بألمشي حيث قأل ا ذا سكر هذى ا لخ )بحضرة الصحأبة اعتبأر بألأق  -رضي الل ه عنه  -علي 
ط مكتبة القأهرة ]ابن قدامة[ وحد السكر الذي يحصل به فسق شأرب النبيذ، ويختلف معه في وقوع طلاقه،    - في المغني لبن قدامة  22

ول يميز   ويمنع صحة الصلاة منه، هو الذي يجعله يخلط في كلامه مأ لم يكن قبل الشرب، ويغيره عن حأل صحوه، ويغلب على عقله،
بين ثوبه وثوب غيره عند اختلاطهمأ، ول بين نعله ونعل غيره. ونحو هذا قأل الشأفعي، واأبو يوسف، ومحمد، واأبو ثور، وزعم اأبو حنيفة، 

 ( 9:165اأن السكران هو الذي ل يعرف السمأء من الأرض، ول الرجل من المراأة. )
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It's crucial to highlight that the full Quranic punishment was prescribed even for the consumption of a 
minimal amount of khamr. However, in cases involving water-based intoxicants like nabīdh23 and naqī‘24, 
punishment was exclusively applied when clear signs of inebriation were evident. 
 
In conclusion, classical Muslim jurists provide a detailed account of the effects of inebriating beverages 
(al-muskir or al-khamr), aligning closely with contemporary understandings of inebriation. The 
manifestations of inebriation described by these jurists encompass altered behaviour, mood changes, 
and cognitive impairment, mirroring the signs commonly associated with inebriation today. However, 
divergent perspectives exist within Islamic jurisprudence regarding the threshold for determining 
extreme inebriation and its legal ramifications related to punishment (hudūd). 
 
Despite these differences, it is important to note that both perspectives emphasise the importance of 
assessing the impact of inebriating substances on an individual's behaviour and cognitive faculties as a 
measure of a beverage's legal status. Additionally, they underscore the gravity of inebriation in Islamic 
law, with clear guidelines for its prohibition and associated legal consequences. 
 
 
4. Rulings of al-Khamr and al-Muskir 
 
In the context of the legal assessments made by classical Muslim jurists regarding inebriating 
beverages, both al-khamr and al-muskir, a consensus (ijmāʿ) is reached that consuming al-khamr derived 
from uncooked grapes is impermissible, regardless of the quantity. However, the divergence in 
opinions arises when addressing substances other than grapes. 
 
This shared consensus also extends to the notion that partaking in any inebriating beverage, referred 
to as al-muskir, sourced from substances other than grapes, constitutes a transgression. 
 
Among the Sunni schools of thought, two distinct viewpoints are discerned concerning the legal 
implications surrounding al-khamr and al-muskir: 25 
 

 

23 Nabīdh is sourced from dried Fruit (mostly dates) by fermenting a water mixture that has been infused with the 
flavour of dried fruit, and the fruit is left at the bottom of the vessel. Some traditions expand the definition of this 
drink to include fresh fruit or cooked fruit juice. 
24 Naqīʿ is also sourced from dried Fruit (mostly raisins/dates) by fermenting a water mixture infused with the 
flavour of dried fruit. This is primarily done with raisins or dates. The fruit is removed from the drinking vessel 
after the flavour is transferred. 

اأمأ المقأم الأول: في بيأن اأن الخمر مأ هو؟ ]النوع الأول من الدلئل على اأن كل مسكر خمر[ قأل الشأفعي رحمه    تفسير الرازي في  25
  (6:398)الل ه: كل شراب مسكر فهو خمر، وقأل اأبو حنيفة: الخمر عبأرة عن عصير العنب الشديد الذي قذف بألزبد 
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• First Opinion: The Ḥanafī Perspective - As held by classical Muslim jurists from al-ʿIrāq, 
particularly al-Kūfah, including Ibrahīm al-Nakhʿī (d. 96 AH), Sufyān al-Thawrī (d. 161 AH), Ibn 
Abī Laylā (d. 83 AH), and Abū Ḥanīfah (d. 150 AH): 26 

 
The prohibitions related to al-khamr pertain specifically to those inebriants produced by 
cooking and fermenting grape juice. This prohibition metaphorically extends to non-grape 
inebriant beverages only if they induce inebriation. 
Furthermore, for beverages other than grapes, the prohibition applies exclusively to the 
quantity that causes inebriation. If a small amount does not lead to inebriation, it is deemed 
permissible. This view was initially upheld by the Ḥanafī school but later evolved, with Imām 
Muḥammad al-Shaybānī (d. 189 AH) asserting that al-khamr encompasses all muskir inebriant 
beverages, regardless of quantity. In other words, the opinion shifted from the amount 
required to be inebriated to the potential to be inebriated. 

 
• Second Opinion: The Ḥijāzī Perspective - As endorsed by classical Muslim jurists from al-Ḥijāz:27 

According to this viewpoint, the prohibition on al-khamr extends to all inebriating beverages, 
including those sourced from substances other than grapes. This prohibition is applicable 
irrespective of the quantity consumed as long as it has potential to cause inebriation. This 
perspective is adhered to by the remaining Sunni schools and some Ḥanafī scholars. In other 
words, the opinion relates to the potential to be inebriated and not the amount to be inebriated. 

 
 
Development of Views on Inebriants in Early Muslim Jurisprudence 
 
During the early stages of Islamic jurisprudence, there was a unanimous consensus against the 
consumption of inebriants derived from grapes as a beverage. However, debates persisted regarding 

 

26 This view is ascribed to Ibrāhīm al-Nakha‘ī (d. 96/714), Sufyān al-Thawrī (d. 161/778), Ibn Abī Layla (d. 83/702), 
Sharīk b. ‘Abd Allāh b. Abī Sharīk (d. 177/793), and Abū Ḥanīfa (d. 150/767), along with most Kūfan and Baṣran 
jurists  

]ابن رشد الحفيد[ اأمأ الخمر فأ نهم اتفقوا على تحريم قليلهأ وكثيرهأ، اأعني: التي هي من عصير   بداية المجتهد ونهاية المقتصد في
العنب. واأمأ الأنبذة فأ نهم اختلفوا في القليل منهأ الذي ل يسكر، واأجمعوا على اأن المسكر منهأ حرام، فقأل جمهور فقهأء الحجأز  

ام. وقأل العراقيون ا براهيم النخعي من التأبعين وسفيأن الثوري، وابن اأبي ليلى، وجمهور المحدثين: قليل الأنبذة وكثيرهأ المسكرة حر 
وشريك، وابن شبرمة، واأبو حنيفة وسأئر فقهأء الكوفيين واأكثر علمأء البصريين: ا ن المحرم من سأئر الأنبذة المسكرة هو السكر نفسه ل  

  (3:23) العين
   (28:337)ومأ بعدهأ 19:281مجموع الفتأوى ) ( ابـن تيميـة6:43الرازي: مفأتح الغيب ) 12:132)-(144ابن حجر: فتح البأري  27

 (. 7:497( ابن حزم: المحلى )4:29,58سبل السلام )  :( الصـنعأني7:147الشوكأني: نيل الأوطأر )
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inebriants from non-grape sources. 28  Scholars from the Ḥijāz, including those from the Ḥanbalī, Mālikī, 
and Shāfi‘ī schools, advocated for a comprehensive ban on inebriating beverages. In contrast, scholars 
from the Irāq region, particularly the Ḥanafīs, initially leaned towards prohibiting only khamr (wine) 
and muskir (non-khamr inebriating drinks) based on the quantity that would cause inebriation rather 
than their potential to inebriate. Over time, Ḥanafī scholars reassessed their stance following a re-
evaluation of Imām al-Shaybānī's perspectives. This led to varying opinions and discussions centred on 
the definition and scope of 'al-khamr.' 
 
During the early period of Islam, scholars from the Ḥijāz region enforced the prohibition of intoxicating 
beverages using two primary criteria: either they were made from grape juice or they were identified 
by specific names associated with their inebriating effects. This determination was based on the 
guidance found in ḥadīth literature and the knowledge of beverage names known to induce states of 
inebriation. 
All fermented beverages originating from grape juice were unequivocally prohibited, as they were 
considered khamr, and there was unanimous consensus on this matter. However, when it came to 
beverages known by specific names, they were banned based on the understanding that they had the 
potential to cause inebriation if consumed to a certain extent. These beverages were labelled as khamr 
or not, due to this potential, despite having their own distinct names. Examples of such beverages 
include naqī’, nabīdh, mizr, jiʿa, fuqqāʿ, bitʿ, ghubayra, mayba, rūbā, bādhiq, ṭilā’, muthallath, munaṣṣaf, and 
more. 29 

 

]مجموعة من المؤلفين[ )الخمر( مأ اأسكر من عصير العنب وغيره لأنهأ تغطي العقل... وكل مسكر من الشراب   المعجم الوسيط في28
(1:255 ) 
وسبب اختلافهم تعأرض الٰٓثأر والأقيسة في هذا البأب، فللحجأزيين في  ]ابن رشد الحفيد[  بداية المجتهد ونهاية المقتصد في 29

فمن اأشهر الٰٓثأر التي   والطريقة الثأنية: تسمية الأنبذة بأأجمعهأ خمرا. .الطريقة الأولى: الٰٓثأر الواردة في ذلك :تثبيت مذهبهم طريقتأن
صلى الل ه    -تمسك بهأ اأهلالحجأز مأ رواه مألك عن ابن شهأب عن اأبي سلمة بن عبد الرحمن عن عأئشة اأنهأ قألت: »سئل رسول الل ه 

عن البتع، وعن نبيذ العسل؟ فقأل: كل شراب اأسكر فهو حرام« خرجه البخأري. وقأل يحيى بن معين: هذا اأصح حديث   -عليه وسلم 
  -عليه الصلاة والسلام   -ومنهأ اأيضأ مأ خرجه مسلم عن ابن عمر اأن النبي  .في تحريم المسكر  -عليه الصلاة والسلام  -النبي  روي عن 

  .قأل: »كل مسكر خمر، وكل خمر حرام« . فهذان حديثأن صحيحأن، اأمأ الأول فأتفق الكل عليه، واأمأ الثأني فأنفرد بتصحيحه مسلم
قأل: »مأ اأسكر كثيره فقليله حرام« . وهو    -صلى الل ه عليه وسلم  - وخرج الترمذي، واأبو داود، والنسأئي عن جأبر بن عبد الل ه اأن رسول الل ه 

ا حداهمأ: من جهة ا ثبأت الأسمأء    :واأمأ الستدلل الثأني من اأن الأنبذة كلهأ تسمى خمرا فلهم في ذلك طريقتأننص في موضع الخلاف
فأأمأ التي من جهة الشتقأق فأ نهم قألوا: ا نه معلوم عند اأهل اللغة اأن الخمر ا نمأ سميت   والثأنية: من جهة السمأع. .بطريق الشتقأق

خمرا لمخأمرتهأ العقل، فوجب لذلك اأن ينطلق اسم الخمر لغة على كل مأ خأمر العقل. وهذه الطريقة من ا ثبأت الأسمأء فيهأ اختلاف  
ا ن لم يسلم لنأ اأن الأنبذة   .بين الأصوليين، وهي غير مرضية عند الخراسأنيين واأمأ الطريقة الثأنية التي من جهة السمأع فأ نهم قألوا: ا نه و
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The key criterion in determining what qualifies as khamr was its inebriating effect on the behaviour of 
the consumer, assessing whether a beverage had the potential to induce inebriation if consumed in 
significant quantities. Even a minimal amount of such a beverage, recognised for its inebriating 
properties, was deemed prohibited as khamr. Therefore, any beverage lacking the potential to cause 
inebriation would not be categorised as muskir or khamr, and thus would be permissible. 
 
The Irāqī scholars approached this matter from a different perspective due to their environment, 
where they were surrounded by non-Muslim communities that experimented with a wider array of 
beverages for regular consumption. These beverages varied in names, sources, and production 
methods, making it challenging for them to distinguish which ones caused inebriation and which ones 
did not. While they unanimously agreed on the prohibition of all fermented beverages derived from 
grape juice, known as khamr, they also grappled with determining whether certain commonly 
consumed beverages inebriated or not based on the quantity that inebriates rather than the potential to 
inebriate.30  

 

  -تسمى في اللغة خمرا فأ نهأ تسمى خمرا شرعأ، واحتجوا في ذلك بحديث ابن عمر المتقدم، وبمأ روي اأيضأ عن اأبي هريرة اأن رسول الل ه 
صلى الل ه عليه   -قأل: »الخمر من هأتين الشجرتين: النخلة، والعنبة« . ومأ روي اأيضأ عن ابن عمر اأن رسول الل ه  -صلى الل ه عليه وسلم 

ا ن من العسل خمرا، ومن الزبيب خمرا، ومن الحنطة خمرا واأنأ اأنهأكم عن كل مسكر« . فهذه هي  قأل: -وسلم  »ا ن من العنب خمرا، و
  (3:24) الحجأزيين في تحريم الأنبذة عمدة

قأل )الأشربة المحرمة اأربعة: الخمر وهي عصير العنب ا ذا   ]الكمأل بن الهمأم[ فتح القدير للكمال ابن الهمام وتكملته ط الحلبي في30
غلى واشتد وقذف بألزبد، والعصير ا ذا طبخ حتى يذهب اأقل من ثلثيه( وهو الطلاء المذكور في الجأمع الصغير )ونقيع التمر وهو السكر،  

 (10:89) ونقيع الزبيب ا ذا اشتد وغلى(
 اأنه يحل تنأول بعض من الأشربة المذكورة ، ول يحرم منه ا ل المقدار المسكر ولهم في ذلك تفصيل هو  

   الحرام عندهم اأربعة اأنواع : 
 الخمر، الطلاء نقيع التمر ، تقيع الزبيب

والأشربة المحرمة اأربعة : الخمر وهي عصير العنب ا ذا على واشتد وقذف بألزبد  :من نتائج الأفكار لقاضيللمرغينأني  جاء في الهداية 
 (9:21)  ونقيع التمر وهو السكر، ونقيع الزبيب ا ذا اشتد وغلى والعصير ا ذا طبخ حتى يذهب اأقل من ثلثيه وهو الطلاء 

 (5:114)بدائع الصنأئع  .اأمأ السكر والفضيخ ونقيع الزبيب فيحرم شرب قليلهأ وكثيرهأ:للكأسأني وجاء في بدائع الصنائع 
  .والحلال منها عندهم اأربعة اأنواع

ا ن  :لبن عأبدين  جاء في حاشية رد المحتار والحلال منهأ اأربعة اأنواع : الأول : نبيذ التمر والزبيب ا ن طبخ اأدنى طبخه يحل شربه ، و
اأنه مسكر فيحرم   اشتد وهذا ا ذا شرب منه بلا لهو وطرب ، فلو شرب للهو فقليله وكثيره حرام، ومأ لم يسكر فلو شرب مأ يغلب على ظنه

ا ن اشتد يحل بلا لهو ، والثألث: نبيذ   لأن السكر حرام في كل شراب . والثأني : الخليطأن من   الزبيب والتمر ا ذا طبخ اأدنى طبخه و
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Beverages were also categorised based on their (i) source and (ii) production methods, serving as 
indicators of their potential to induce inebriation. The focus of ʿIrāqī scholars was primarily on 
identifying the source and production process as determinants of whether a specific beverage could 
cause inebriation when consumed to a certain amount rather than relying solely on its name for 
classification. They restricted their definition of khamr to beverages exclusively produced from grape 
juice and did not extend this classification to other types. However, once it became evident that certain 
beverages could lead to inebriation, they deemed them as muskir and extended the ruling of khamr to 
them, prohibiting their consumption, but only when consumed in sufficient quantities to cause 
inebriation, regardless of whether they had the potential to inebriate. 31 While they also named 
beverages according to their source and production methods, their main concern was determining the 
quantity required to induce inebriation, rather than solely relying on the potential indicated by the 
name. 32 

 

ا ن اشتد وهو مأ طبخ من مأء العنب حتى  العمل والتين والبر والشعير والذرة يحل سواء طبخ اأول بلا لهو وطرب والرابع : المثلث العنبي و
يذهب ثلثأء ويبقى ثلثه ا ذا قصد به استمرار الطعأم والتداوي والتقوى على طأعة الل ه تعألى ولو للهو ل يحل ا جمأعأً " . فيكون عند  

نبيذ التمر والزبيب . والتمر اسم جنس فيتنأول اليأبس والرطب والبسر، ويتحد حكم الكل ، والنبيذ يتخذ من التمر والزبيب، اأو   الأحنأف 
لقأء ، واأن يطبخ اأدنى طبخه وهو اأن يطبخ  العسل اأو السبر اأو غيره ، بأأن يلقى في المأء ويترك حتى يستخرج منه مشتق من النبذ وهو ال 

 (6:480)حرام فهذا حلال عندهم  قيد به لأن غير المطبوخ من الأنبذةا لى اأن ينضج ، و 
اأنأ ومعأذا   -صلى الل ه عليه وسلم   - ورووا عن اأبي موسى قأل: »بعثني رسول الل ه   ]ابن رشد الحفيد[  بداية المجتهد ونهاية المقتصد في31

  ا لى اليمن، فقلنأ: يأ رسول الل ه، ا ن بهأ شرابين يصنعأن من البر والشعير: اأحدهمأ يقأل له: المزر، والٰٓخر يقأل له: البتع، فمأ نشرب؟
واأمأ   .لطحأوي اأيضأ. ا لى غير ذلك من الٰٓثأر التي ذكروهأ في هذا البأب: اشربأ، ول تسكرا« . خرجه ا -عليه الصلاة والسلام   - فقأل 

احتجأجهم من جهة النظر فأ نهم قألوا: قد نص القرآٰن اأن علة التحريم في الخمر ا نمأ هي الصد عن ذكر الل ه ووقوع العداوة والبغضأء كمأ  
[ .  ٩١قأل تعألى: }ا نمأ يريد الشيطأن اأن يوقع بينكم العداوة والبغضأء في الخمر والميسر ويصدكم عن ذكر الل ه وعن الصلاة{ ]المأئدة: 

جمأع من تحريم قليل  وه ذه العلة توجد في القدر المسكر ل فيمأ دون ذلك، فوجب اأن يكون ذلك القدر هو الحرام ا ل مأ انعقد عليه ال 
 (3:25) الخمر وكثيرهأ. قألوا: وهذا النوع من القيأس يلحق بألنص، وهو القيأس الذي ينبه الشرع على العلة فيه.

 السكر وهو اسم للنيئ من مأء الرطب ا ذا غلا واشتد وقذف بألزبد، اأو لم يقذف 32
 القضيخ : وهو اسم للنيئ من مأء البسر المنضوج وهو المدقوق ا ذا غلا واشتد وقذف بألزبد

 . تقيع الزبيب : وهو اسم للنيئ من مأء الزبيب المنقوع في المأء حتى خرجت حلاوته ا ليه واشتد وقذف بألزبد .
الطلاء : وهو اسم للمطبوخ من مأء العنب ا ذا ذهب اأقل من الثلثين وصأر مسكرا ويدخل تحت البأذق والمنصف ، لأن البأذق هو  

المطبوخ اأدنى طبخه من مأء العنب والمنصف هو المطبوخ من مأء العنب ا ذا ذهب نصفه وبقي النصف ، وقيل الطلاء هو المثلث وهو  
  ثلثأه وبقى منتقعأً وصأر مسكراً المطبوع منمأء العنب حتى ذهب 
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This differentiation stemmed from their distinction between khamr and muskir. While all khamr was 
considered muskir, not all muskir was classified as khamr, regardless of the quantity consumed. 
 
The determining factor in classifying a beverage as khamr relied on its source, specifically grapes and 
dates. Conversely, the ruling regarding muskir, and thus its prohibition, was based on the potential for 
inebriation if consumed in sufficient quantity. However, with non-khamr beverages still classified as 
muskir, a small amount was not prohibited if it did not lead to inebriation upon consumption. The 
rationale behind the prohibition of inebriants is to hinder the remembrance of Allāh, fostering discord 
and enmity among people, as articulated by Allāh in the Qurān:  
 

"Satan only wants to cause between you animosity and hatred through intoxicants and 
gambling and to avert you from the remembrance of Allah and from prayer." [Al-Mā'idah: 91].  

 
This rationale is applicable to the inebriating threshold, not to quantities below it. Hence, such 
quantities must be forbidden, except for those instances where there is a consensus, such as the 
prohibition of small and large quantities of inebriating beverages (i.e., fermented grape juice). They 
argued that this analogy aligns with the text, serving as a mechanism for Sharīʿah to address its 
underlying rationale. They unanimously agreed that nabīḍḥ (water-based beverage) is permissible 
unless it leads to severe inebriation with the last cup that causes inebriation.33 
 

 

الجمهوري : وهو شراب شعبي مسكر يتخذ من العنب وهو المثلث يصب المأء بعد مأ ذهب ثلثأه بألطبخ قدر الذاهب ، وهو الثلثأن ثم  
 يطبخ اأدنى طبخه ويصير مسكرا ، وقد يسمى اأبو سفيأ 

 الخليطأن : وهمأ التمر والزبيب ، اأو اليسر والرطب ا ذا خلطأ ونبذا حتى غليأ واشتد .
 . المزر : وهو اسم لنبيذ الذرة ا ذا صأر مسكرا 

 . الجعة : وهو اسم لنبيذ الحنطة والشعير ا ذا صأر مسكرا 
 البتع : وهو اسم لنبيذ العسل ا ذا صأر مسكراً 

قد نص القرآٰن اأن علة التحريم في   ]ابن رشد الحفيد[ واأمأ احتجأجهم من جهة النظر فأ نهم قألوا: بداية المجتهد ونهاية المقتصد في 33
}ا نمأ يريد الشيطأن اأن يوقع بينكم العداوة والبغضأء في الخمر   الخمر ا نمأ هي الصد عن ذكر الل ه ووقوع العداوة والبغضأء كمأ قأل تعألى:

. وهذه العلة توجد في القدر المسكر ل فيمأ دون ذلك، فوجب اأن يكون   [٩١المأئدة: ] والميسر ويصدكم عن ذكر الل ه وعن الصلاة{
جمأع من تحريم قليل الخمر وكثيرهأ. وهذا النوع من القيأس يلحق بألنص، وهو القيأس   قألوا:  ذلك القدر هو الحرام ا ل مأ انعقد عليه ال 

عليه الصلاة   -واتفقوا على اأن النتبأذ حلال مأ لم تحدث فيه الشدة المطربة الخمرية؛ لقوله  (3:25) .الذي ينبه الشرع على العلة فيه
»اأنه كأن ينتبذ، واأنه كأن يريقه في اليوم الثأني اأو الثألث   :-عليه الصلاة والسلام  -. ولمأ ثبت عنه  »فأنتبذوا، وكل مسكر حرام«  :-والسلام 
(3:26) 
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Over time, this stance evolved into a total prohibition, where even a small quantity of a potentially 
inebriating beverage was deemed impermissible. This shift occurred as the focus of the prohibition 
moved from the quantity of the beverage to its potential to cause inebriation, aligning with the sharīʿah 
principle of blocking the means (sadd al-dharāʿi) to what leads to inebriation. Nevertheless, it remains 
clear that any beverage that lacks the potential to cause inebriation and is guaranteed not to induce 
inebriation would be considered permissible for consumption.34 
 
In summary, in the realm of Sunni tradition, there exists a prevailing standpoint that categorises all 
inebriating substances (muskir) in beverage form as either khamr or under khamr's jurisdiction, 
regardless of their source. In contrast, the Ḥanafī school adopts a more restricted approach, reserving 
the label of khamr for inebriating beverages derived from grapes and/ or other fruits, only if they 
indeed lead to inebriation based on quantity. Over time, this Ḥanafī perspective has gradually 
harmonised more closely with the viewpoints of other schools. Consequently, any beverage with the 
potential for inebriation (muskir) is metaphorically equated with khamr, resulting in its prohibition for 
consumption. However, unlike other schools, the Ḥanafī perspective does not entail the application of 
the prescribed ḥadd punishment for the consumption of such substances. 
 
 
 
 
 
 

 

سلامي 34 سلام كل ذريعة توصل ا لى الخمر، ومن ذلك :سد الذرائع الموصلة ا لى تنأول الخمر  -للتويجري  في موسوعة الفقه ال    :سد ال 
ا مسأكهأ لتخأذهأ خلا .. النهي عن النتبأذ فوق ثلاث .. النهي عن شرب العصير بعد ثلاث .. النهي عن   تحريم القطرة من الخمر .. و

  .الخليطين .. النهي عن النتبأذ في بعض الأوعية كألقرع ونحوه
   قأل: »مأ اأسكر كثيره فقليله حرام«. اأخرجه اأحمد والنسأئي -صلى الل ه عليه وسلم  -عن عمرو بن شعيب عن اأبيه عن جده عن النبي  - 1
 .سئل عن الخمر تتخذ خلا؟ فقأل: »ل«. اأخرجه مسلم  -صلى الل ه عليه وسلم  -وعن اأنس رضي الل ه عنه اأن النبي  -2
في سفر، ثم رجع وقد نبذ نأس من اأصحأبه في حنأتم   -صلى الل ه عليه وسلم  - وعن ابن عبأس رضي الل ه عنهمأ قأل: خرج رسول الل ه  - ٣

ونقير ودبأء، فأأمر به فأأهريق، ثم اأمر بسقأء فجعل فيه زبيب ومأء، فجعل من الليل فأأصبح، فشرب منه يومه ذلك وليلته المستقبلة، ومن 
 .رب وسقى، فلمأ اأصبح اأمر بمأ بقي منه فأأهريق. اأخرجه مسلمالغد حتى اأمسى، فش

 .نهى اأن يخلط الزبيب والتمر، والبسر والتمر. متفق عليه -صلى الل ه عليه وسلم  -وعن جأبر بن عبدالل ه رضي الل ه عنهمأ اأن النبي  - ٤
من الأشربة بلغتك، وفسره لي بلغتنأ، فأ ن لكم   -صلى الل ه عليه وسلم   -وعن زاذان قأل: قلت لبن عمر: حدثني بمأ نهى عنه النبي  - ٥

عن الحنتم، وهي الجرة، وعن الدبأء، وهي القرعة، وعن المزفت، وهو   -صلى الل ه عليه وسلم   -لغة سوى لغتنأ، فقأل: نهى رسول الل ه 
 (5:141)لنقير، وهي النخلة تنسح نسحأ، وتنقر نقرا، واأمر اأن ينتبذ في الأسقية. اأخرجه مسلم المقير، وعن ا 
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Table 1. Summary of the Two Opinions Regarding Rulings of Khamr 
 

Opinion Which Jurists Ruling of Muskir Amount it 
applies to 

Ruling of Khamr 

1st 
opinion  

Mainly jurists 
of al-ʿIrāq 
(Ḥanafī) 

ruling of intoxicants 
(muskir) is specifically 
to that which 
inebriates and is not 
synonymous with al-
khamr 

Applies only 
to the 
quantity that 
inebriates, but 
this has 
shifted to any 
quantity that 
has potential 
to inebriate 

Al-khamr relates specifically to that 
beverage which is fermented from 
grape juice and metaphorically 
(majāzan) to that which is other 
than this if it inebriates i.e., other 
beverages do not accept all rulings 
of khamr, but less stringent rulings 

2nd 
opinion  

Mainly jurists 
of al-Ḥijāz 
(Maliki, 
Shafi’i, 
Hanbali) 

the ruling of 
intoxicants (muskir) is 
synonymous with al-
khamr which applies 
to all quantities small 
and large 

Applies to any 
quantity big 
or small, 
whether it 
inebriates or 
not 

al-khamr extends to all drinks that 
inebriate including all that are 
sourced from other than grapes i.e., 
other beverages accept all rulings of 
khamr also 

 
 
So, the principles unanimously agreed upon by all scholars are as follows: 
 

1. Khamr specifically refers to that produced as a 'beverage', differentiating it from muskir, which 
is more general referring to any substance that inebriates. 

2. The impact of inebriating substances (al-muskir) closely mirrors modern understandings of 
inebriation, serving as the determining factor for what is deemed prohibited. The focus lies not 
on the beverage's chemical composition but rather on its potential to induce inebriation as 
witnessed through its effect on behaviour. 

3. All beverages fermented from uncooked grape juice are classified as khamr and are prohibited, 
regardless of the quantity consumed and there is scholarly consensus (ijmāʿ) on this. 

4. Any beverage with the potential to cause inebriation and induce inebriation when consumed is 
also to be prohibited (there is scholarly difference on which beverage falls into this category).  

5. Certain fermented beverages, characterised by their origin and production process, remained 
permissible as they lacked the inherent potential to induce inebriation as a primary effect, even 
with substantial consumption. Consequently, any beverage devoid of the capacity to cause 
inebriation would be considered permissible, as it falls beyond the classifications of khamr and 
muskir. This distinction emphasises that not all fermented drinks were categorically prohibited 
in Islamic jurisprudence as long as they did not possess the inherent potential to cause 
inebriation. 
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5. Application to Modern-Day Context 
 
In the early days of Islam, precise measurement of the concentration of inebriating substances in 
beverages was not feasible due to the lack of technological means. However, scholars recognised that 
certain sources of fermented beverages, such as grapes, and specific production methods were more 
likely to result in inebriation than others. This understanding was derived from observing individuals' 
state and behaviour after consuming such beverages. 
Muslim jurists assessed the intensity or concentration of the inebriating substance based on the 
observable effects on individuals who consumed it. However, there was no established concept of 
standardised units for measuring the concentration of the muskir substance. Instead, certain named 
beverages were identified as stronger and more likely to cause inebriation or not, based on their 
source, production method, and observed effects. Consequently, these beverages were either 
permitted, avoided or prohibited, primarily based on their name or, more specifically, their source and 
production method. 
Classical Muslim jurists prohibited beverages based on their known potential to inebriate. However, 
with modern advancements allowing for the accurate measurement of ethanol concentration in 
beverages, we can now precisely determine what has the potential to cause inebriation. Any beverage 
with a concentration or percentage of ethanol above a certain threshold is deemed capable of 
inebriating an individual and thus classified as khamr or muskir. Consequently, even consuming a small 
amount of such a beverage is prohibited. 
We now know that the potential to inebriate is directly proportional to the concentration or 
percentage of ethanol, which varies for each individual. 35 Therefore, it would be appropriate to shift 
the focus from the names of beverages to the concentration or percentage of alcohol. If an alcoholic 
beverage has a low ethanol concentration, it lacks the potential to induce inebriation and is not 
considered khamr or muskir. 
 
 
Is Khamr Synonymous with Alcohol?  
 
Alcohol is the active substance in wine; without it, it would not be inebriating. When alcohol is added to 
a non-alcoholic drink in a specific proportion, it becomes inebriating once it is above a certain 
concentration. However, it should be noted that alcohol is not called "wine" linguistically, religiously, 
or customarily. This is because alcohol can be extracted from grapes, dates, and other sources such as 
wood, sugarcane, various plants, different fruits, and other alcoholic beverages and certain chemicals. 
It is not specific to beverages but is commonly associated with non-beverages. 

 

35 Cederbaum AI. Alcohol metabolism. Clin Liver Dis. 2012 Nov;16(4):667-85; Trius-Soler, M., Praticò, G., Gürdeniz, G. 
et al. Biomarkers of moderate alcohol intake and alcoholic beverages: a systematic literature review. Genes Nutr 18, 
7 (2023). 
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Alcohol is a versatile substance with diverse applications across multiple industries. Primarily known 
for its role as a preservative and drying agent, it also functions as a solvent, effectively dissolving 
various substances. Moreover, alcohol's disinfectant properties make it invaluable in combating 
microorganisms, as a disinfectant and antiseptic agent. In manufacturing, it is found in producing 
alcoholic beverages, perfumes, cosmetics, and pharmaceuticals. Additionally, it plays a crucial role in 
chemical processes and serves as a fuel in certain applications, such as alcohol-based fuels used in 
specific vehicles. Beyond these applications, alcohol acts as a solvent for alkaline and fatty substances 
and as an antifreeze to prevent freezing in various scenarios. It is a potent antiseptic for skin and 
wound disinfection in the medical realm owing to its strong antimicrobial properties. Furthermore, 
alcohol's dual functionality as a solvent enhances its utility in pharmaceuticals, facilitating the 
dissolution and effective delivery of medications. Overall, its multifaceted nature renders alcohol 
indispensable across various industries and applications. 
 
There are different types of alcohol. The alcohol relevant here is ethyl alcohol (ethanol); other alcohols 
are toxic and poisonous (mufsid) and not khamr or muskir.  
 
When we refer to "alcohol" in the context of beverages, which is what we are concerned with here, 
they are typically referring to ethyl alcohol, which is also known as ethanol. Ethanol is the type of 
alcohol that is safe for human consumption within limits and is found in alcoholic beverages. It's 
important to note that while there are various types of alcohol, not all of them are suitable for 
consumption. Here's a brief explanation:  
 

• Ethyl Alcohol (Ethanol): Ethyl alcohol, or ethanol, is the type of alcohol that is found in alcoholic 
beverages like beer, wine, and spirits. It is the only type of alcohol that is safe for human 
consumption in moderate amounts. Ethanol is produced through the fermentation of sugars by 
yeast and can be concentrated through distillation. 

 
• Isopropyl Alcohol (Isopropanol): Isopropyl alcohol, commonly referred to as rubbing alcohol, is a 

different type of alcohol that is not safe for consumption. It is often used as a disinfectant, 
antiseptic, and solvent. Ingesting isopropyl alcohol can be toxic and harmful to the body. 

 
• Methanol (Methyl Alcohol): Methanol is another type of alcohol that is not safe for consumption. 

It is highly toxic and can cause blindness or even death if ingested. Methanol is sometimes used 
as an industrial solvent and in certain chemical processes. 

 
• Butanol, Propanol, and Others: There are several other types of alcohols with different molecular 

structures, such as butanol and propanol. These alcohols can have various industrial 
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applications, including as solvents, fuels, and in the production of chemicals, but they are not 
safe for consumption.  

 
Within the realm of alcoholic beverages, the term "alcohol" commonly refers specifically to ethyl 
alcohol, also known as ethanol. Ethanol is the psychoactive component responsible for the inebriating 
effects experienced when consumed in significant amounts. It is crucial for individuals to discern the 
variances among various types of alcohol and their applications in both beverages and non-beverage 
products. 

 
6. Comparing Ethanol (Ethyl Alcohol) with al-Khamr: Understanding the Relationship 
 
Ethanol differs from al-khamr both in (i) its sharīʿah definition and (ii) its theological commitment. 
Ethanol, also known as ethyl alcohol, manifests as a clear, colourless liquid with a potent aroma and a 
sharp taste. Renowned for its flammability and rapid evaporation, ethanol exists in two primary forms 
globally: fermented and synthetic. The former, derived from corn or biomass materials, commonly 
serves as a fuel source, with a fraction utilised in the beverage industry. 36 Conversely, synthetic ethanol 
stems from ethylene, a petroleum by-product, predominantly finding application in industrial 
settings.37 Given ethanol's ubiquitous presence across food, pharmaceuticals, cosmetics, and industrial 
processes, its ḥalāl status holds considerable significance. 
 
In the context of Islamic jurisprudence, ethanol's association with inebriation in light of sharīʿah 
necessitates scrutiny. Fermented from fruits, ethanol serves as the active ingredient in wine, thereby 
classifying it as a muskir (intoxicant) and rendering wine consumption as khamr (inebriating 
beverage). However, not all ethanols share this classification; synthetic and industrially produced 
variants may not conform to the sharʿī definition intrinsic to khamr as they are not beverages. 
Ethanol's varied sources—from plants to industrial processes—complicate its legal categorisation.  
 
From a theological perspective, the prohibition of khamr is firmly established based on explicit textual 
evidence from the Qur'ān and Sunnah, constituting a qaṭʿī (definitive) proof.38 Ethanol-based and 

 

36 Erdei, B., Hancz, D., Galbe, M., & Zacchi, G. (2013). SSF of steam-pretreated wheat straw with the addition of 
saccharified or fermented wheat meal in integrated bioethanol production. Biotechnology for Biofuels, 6(169), 1e14. 
37 Chu,W., Echizen, T., Kamiya, Y., & Okuhara, T. (2004). Gas-phase hydration of ethene over tungstenezirconia. 
Applied Catalysis A, 259, 199e205. 
38 The certainty of the prohibition of khamr stems from the explicit guidance provided in the Qurān and Sunnah, 
as indicated by these verses. [Q. 5:90-91] 

لْمَيْسِرُ وَٱلْأنَصَأبُ وَٱلْأزَْلـَمُٰ رجِْس ٌۭ مِّنْ عَمَلِ ٱلشَّ   لْخَمْرُ وَٱ ا۟ ا نَِّمَأ ٱ لَّذِينَ ءَامَنُوٰٓ ٰٰٓأأيَُّهَأ ٱ  ٩٠يْطَـنِٰ فٱَجْتَنِبُوهُ لَعَلَّكُمْ تفُْلحُِونَ يَـ
كُمْ  لْمَيْسِرِ وَيَصُدَّ لْخَمْرِ وَٱ لْبَغْضَأٰٓءَ فِى ٱ وَةَ وَٱ لْعَدَٰ يْطَـنُٰ اأنَ يُوقِعَ بَيْنَكُمُ ٱ نتَهُونَ ا نَِّمَأ يُرِيدُ ٱلشَّ لَوٰةِۖ  فَهَلْ اأنَتُم مُّ َّهِ وعََنِ ٱلصَّ  ٩١عَن ذِكْرِ ٱلل
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intoxicating beverages are inferred to fall under the rulings of khamr through legal analogy (qiyās), a 
process considered a non-definitive proof (ẓannī) and subject to scholarly interpretation (ijtihād). 
Classical Muslim jurists unanimously agree that any beverage fermented from grape juice, with the 
potential to cause inebriation, is prohibited in both large and small quantities. Denial of this 
prohibition is considered disbelief due to its unequivocal evidence. 39 However, beverages containing 
ethanol derived from sources other than grapes (such as dates, wheat, barley, etc.) are similarly 
prohibited according to all Sunni schools, but denial of this prohibition is not considered disbelief as it 
falls within the realm of scholarly interpretation (ijtihād). 40 This is because while khamr specifically 

 

O believers! Intoxicants (khamr), gambling, idols, and drawing lots for decisions1 are all evil of Satan’s handiwork. 
So shun them so you may be successful. Satan’s plan is to stir up hostility and hatred between you with 
intoxicants (khamr)and gambling and to prevent you from remembering Allah and praying. Will you not then 
abstain? (Q. 5:90-91) 

نْيَأ فمََأتَ وَهُوَ يُدْمِنُهَأ لَ  مْ يََتبُْ لَمْ يَشْرَبْهَأ فِي الٰٓخِرَةِ ))صحيح  قول الرسول كُلُّ مُسْكِرٍ خَمْر  وَكُلُّ مُسْكِرٍ حَرَام  وَمَنْ شَربَِ الْخَمْرَ فِي الدُّ
 (( 3733مسلم، الحديث الرقم 

The Prophet  said: "Every muskir (inebriant) is khamr, and every muskir is forbidden. Whoever )صلى الل ه عليه وسلم( 

drinks khamr in this world and dies addicted to it without repenting will not drink it in the Hereafter." (Ṣaḥīḥ 
Muslim, Ḥadīth Number 3733) 

جمأعَ على حُرمةِ الخَمرِ المتَّخَذةِ مِن العِنَبِ:  39  نقل ال 
بَد، واأسكر الكثيرُ منه اأو القليلُ    ابنُ عبدِ البَرِّ  اأنَّه الخَمرُ   -قأل ابنُ عبد البر: )وكذلك اأجمعوا اأنَّ عصيرَ العِنَبِ ا ذا غلى واشتَدَّ وقذَفَ بألزَّ

ا لَّ قُتِل(. )الستذكأر(( ) نََّة المجتَمَع عليهأ، واأنَّ مُستَحِلَّهأ كأفر  يُستتأبُ، فأ ن تأب و  (.  10:8المحَرَّمةُ بألكتأبِ والسُّ
بَد، واأسكر الكثيرُ منه اأو القليلُ   وابنُ القَطَّأنِ  ةِ    -)واأجمعوا اأنَّ عصيرَ العِنَب ا ذا غلى واشتَدَّ وقذف بألزَّ اأنَّه الخمرُ ]المُحَرَّمة[ بألكتأبِ والسنََّ

جمأع() قنأع في مسأئل ال   (.  1:327 المجتَمَع عليهأ، واأنَّ مُستَحِلَّهأ كأفر (. )ال 
جمأعُ على تحريمِ قَليلِه وكثيرهِ ولو نقطةً منه، واأمَّأ مأ ع  والقُرطبيُّ  دا ذلك  )فأأمَّأ المُستخرجَُ من العِنَب المُسكِر النِّي، فهو الذي انعقد ال 

أ عدا مأ ذُكِرَ(. )تفسير القرطبي()فألجمهورُ على تحريمِه،   (.  6:295وخألف الكوفيونَ في القليلِ مَمَّ
)فألمُجمَعُ على تحريمِه عصيرُ العِنَب ا ذا اشتَدَّ وقذَف زَبَده، ومأ عداه من الأشربةِ المُسكِرة، فهو مُحرَّم (.    وابنُ قُدامةَ 
 (.  9:159)المغني()
مرِ،  )فأ نَّ خَمرَ العِنَبِ قد اأجمع المُسلمِونَ على تحريم قليلِهأ وكثيرهِأ، ول فَرقَ في الحِسِّ ول العَقلِ بين خمرِ العِنَبِ والتَّ   وابنُ تيميَّةَ 

لاةِ، وهذا يُوقِعُ العَداوةَ والبَغضأءَ،(. )الفتأوى الكبرى() بيبِ والعَسَل؛ فأ نَّ هذا يصُدُّ عن ذِكرِ الل هِ وعن الصَّ  ( 3:417والزَّ
جمأعُ على اأنَّ القليلَ مِن الخمر المُتَّخَذة مِن العِنَبِ يَحرُمُ قليلُه وكثيرُه، وعلى اأنَّ العِلَّةَ في تحريمِ   وابنُ حَجَرٍ  قَليلِه كَونهُ   )وقد انعقد ال 

 (. 10:40 رهِأ(. )فتح البأري()يدعو ا لى تنأوُلِ كثيرهِ، فيلزَمُ ذلك مَن فَرَّق في الحُكمِ بين المُتَّخَذةِ مِن العِنَبِ وبين المُتَّخَذةِ مِن غي
 يَحرُمُ شُربُ الخَمرِ المُتَّخَذةِ مِن غير العِنَبِ   ؛ قَليلِهأ وكثيرهِأ، بأتِّفأقِ المَذاهِبِ الفِقهيَّةِ الأربَعةِ:   40

 (.  6:455الحَنَفيَّةِ  )حأشية ابن عأبدين()
 (،  2:288(، الفواكه الدواني للنفراوي )1:442(، المقدمأت الممهدات لبن رشد )1:442والمألكِيَّةِ  الكأفي لبن عبد البر )
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denotes wine from grape juice, the prohibition of other alcohol-based beverages is determined through 
legal analogy (qiyās), which is a non-definitive form of evidence. 
 
The industrial production of ethanol from grapes is relatively limited compared to other sources such 
as grains, sugarcane, and cellulosic biomass. Grapes are primarily cultivated for winemaking purposes, 
and the ethanol produced from grapes is predominantly used in the wine industry as a beverage. While 
there may be some industrial-scale production of ethanol from grapes for other purposes, such as 
medicinal tinctures or perfumes, it is not as widespread as ethanol production from other feedstocks. 
Due to their abundance and efficiency in ethanol production, most industrial ethanol production comes 
from non-grape sources, including grains, sugarcane, and cellulosic biomass.41  
 
The industrial predominance of non-grape ethanol underscores its broader implications. While some 
scholars delineate khamr strictly within grape-derived contexts, others adopt a broader interpretation 
encompassing all inebriating beverages. Abū Ḥanīfah restricts it to when grape juice is boiled and gets 

 

أفِعيَّةِ  روضة الطألبين للنووي )  (. 4:158(، )اأسنى المطألب لزكريأ الأنصأري )3:370(، ويُنظر: المهذب للشيرازي )10:168والشَّ
 (.  ، 6:166(، كشأف القنأع للبهوتي )10:96والحَنأبلِةِ  الفروع لبن مفلح )

ةِ الفت ةِ  قأل ابن عبد البر: )وهو مذهَبُ اأهلِ الحِجأزِ مِن الصحأبةِ والتَّأبعينَ، وذهب ا ليه مِنَ الفُقهأءِ اأئمَّ وى بألأمصأرِ... اأبو ثور  والظَّأهِريََّ
ا سحأق وداود(. الستذكأر ) (.    وقأل ابنُ حزم: )كلُّ شيءٍ اأسكر كثيرُه اأحدًا من النَّأسِ، فألنقطةُ منه فمأ فوقَهأ ا لى اأكثَرِ المقأديرِ:  8:21و

يعُه،  يرُ كُلِّ مأ سواهأ ونقخَمر  حرام  مِلكُه، وبَيعُه، وشُربُه، واستعمألهُ على اأحدٍ؛ وعصيرُ العِنَبِ ونَبيذُ التِّينِ، وشَرابُ القَمحِ والسيكرانِ، وعَص
 (، 6:176سواء  في كُلِّ مأ ذكَرْنأ، ول فَرْقَ(. المحلى ) -طُبِخَ كلُّ ذلك اأو لم يطبخ، ذهب اأكثَرُه اأو اأقَلُّه  -وشَرابُه

لَفِ  قأل ابن عبد البر: )وهو قول جمأعةٍ من اأهل الحِجأز والشأم(. الكأفي) (. وقأل ابن حجر: )وقأل اأهلُ  1:442وهو قَولُ طأئفةٍ مِنَ السَّ
(. وقأل اأيضًأ:  10:47المدينة وسأئرُِ الحجأزيِّين واأهلُ الحديثِ كُلُّهم: كلُّ مُسكرٍ خَمر ، وحُكمُه حُكمُ مأ اتُّخِذَ من العِنَبِ(. فتح البأري )

: عُمَرُ، وعلي، وسعيد،  )وقد نقل ابنُ المُنذِرِ عن الشأفعيِّ مأ يوافِقُ مأ نقلوا عن المُزَني، فقأل: قأل: ا نَّ الخَمرَ مِن العِنَبِ ومِن غَيرِ العِنَبِ 
روةُ، والحسن، وسعيدُ بن جُبَير، وآٰخرون،  وابنُ عمر، واأبو موسى، واأبو هريرة، وابن عبَّأس، وعأئشةُ؛ ومن التأبعين: سعيدُ بنُ المُسَيب، وعُ 

، وابنِ المبأرك(. فتح البأري ) ، والثوريِّ  (. 10:49وهو قَولُ مألكٍ، والأوزاعيِّ
41 Traditional alcoholic fermentation (first-generation bioethanol production) has used food crops as feedstocks 
(e.g., wheat, corn, potatoes, beets, sugarcane), as these materials are superior sources of easily accessible starch 
and sugar required for fermentation. However, as the global population grows and the amount of arable land 
remains limited, there has been increasing concern regarding fuel production from food crops. Therefore, non-
edible sources of biomass, such as lignocellulosic materials and algae, are being explored as resources for 
environmentally sustainable bioethanol production. As a result, bioethanol production can be accomplished using 
an increasingly wide array of feedstock materials.  
(Tse, Timothy J., Daniel J. Wiens, and Martin J. T. Reaney. 2021. "Production of Bioethanol—A Review of Factors 
Affecting Ethanol Yield" Fermentation 7, no. 4: 268.) 
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excited and bubbles foam, as mentioned earlier.42 Due to the restriction of definition according to Abū 
Ḥanīfah and Abū Yūsuf anything other than grape juice containing muskir can be taken for medicinal 
purposes as long as it does not inebriate.43  
Most scholars of all schools agree that khamr is to be used in its general (āmm) sense as all drinks that 
inebriate the mind (al-muskir) and are not limited to grapes but include other sources.44  
 

 

, البهوتي: كشأف (2:187), الشيرازي: المهذب (6:44),  الزيلعي: تبيين الحقأئق  (6:448 ,4:37)ابن عأبدين: حأشية رد المحتأر 42
 (6:116)القنأع 

  (8:12), الرملي: نهأية المحتأج(5:116)الكأسأني: بدائع الصنأئع  43
 الأدلَّة:44

لً: مِنَ الكتأب  يْطَأنِ فَأجْتَنِبُوهُ لَعَلَّكُمْ  قَولهُ تعألى: يَأ اأيَُّهَأ الَّذِينَ آٰمَنُوا ا نَِّمَأ الْخَمْرُ وَالْمَيْسِرُ وَالْأنَْصَأبُ وَالْأزَْلَمُ رجِْس  مِنْ عَمَلِ  - اأوَّ  الشَّ
 [. 90تفُْلحُِونَ ]المأئدة: 

نََّة  ه  عن ابنِ عُمرَ رضي الل ه عنهمأ قأل: قأل النَّبيُّ صلَّى الل هُ عليه وسلَّم: ))كُلُّ مُسكِرٍ خَمر ، وكُلُّ خَمرٍ حَرام   ((  اأخرج  - - ثأنيًأ: مِنَ السُّ
 ( 2003مسلم )

للةِ من الٰٓيةِ والحَديثِ: اأنَّ لَفظَ الخَمرِ عأمٌّ في كُلِّ مُسكِرٍ؛ فأ خراجُ بَعضِ الأشرِبةِ المُسكِرةِ عن شُمولِ  اسمِ الخَمرِ لهأ: تَقصير     وَجهُ الدَّ
 (. 1:168به وهَضم  لعُمومِه  ا علام الموقعين لبن القيم )

 ثألثًأ: مِنَ الٰٓثأرِ 
بَعدُ، اأيُّهأ النَّأسُ، ا نَّه نزل  عن ابنِ عُمَرَ رضي الل ه عنهمأ قأل: سَمِعتُ عُمَرَ رضَِيَ الل ه عنه على مِنبَرِ النبيِّ صلَّى الل هُ عليه وسلَّم، يقولُ: )اأمَّأ 

عيرِ، والخَمرُ  (، 4619مأ خأمرَ العَقلَ  (  اأخرجه البخأري ) تحريمُ الخَمرِ، وهي مِن خَمسةٍ: مِنَ العِنَبِ والتَّمرِ، والعَسَلِ والحِنطةِ والشَّ
 (. 3032ومسلم )

للةِ: قولهُ: )والخَمرُ مأ خأمر العَقلَ( يريدُ اأنَّه ليس بمقصورٍ على هذه الخَمسةِ التي كأنت، واأنَّ العِلَّةَ النَّش وةُ ومأ خأمَرَ العَقلَ .  وجهُ الدَّ
 ( 8:196شرح الزرقأني على مختصر خليل ) 

أ نزل تحريمُ الخَمرِ فَهِموا من الأمرِ بأجتنأبِ الخَمرِ تحريمَ كُلِّ مُسكِرٍ، ولم يفَرِّقوا بين   حأبةَ لَمَّ مأ يَُتَّخَذُ مِن العنَبِ وبين مأ  رابعًأ: اأنَّ الصَّ
وا بينهمأ، وحَرَّموا كُلَّ مأ يُسكِرُ نَوعُه، ولم يتوقَّفوا ول استفصَل وا، ولم يُشكِلْ عليهم شيء  من ذلك، بل بأدروا ا لى  يتَّخَذُ من غيرهِ، بل سَوَّ

د  لتوقَّفوا عن راقةِ حتى يستكشِفوا    ا تلافِ مأ كأن مِن غيرِ عَصيرِ العِنَبِ، وهم اأهلُ اللِّسأنِ، وبلُِغَتِهم نزل القرآٰنُ، فلو كأن عندَهم فيه ترَدُّ ال 
قوا التحريمَ؛ لمِأ كأن تقَرَّر عندهم  تلافِ، عَلمِْنأ اأنَّهم  ويَستَفصِلوا ويتحَقَّ أ لم يفعَلوا ذلك وبأدروا ا لى ال  من النَّهيِ عن ا ضأعةِ المألِ، فلَمَّ

أ   (. 10:49فتح البأري لبن حجر )-فَهِموا التحريمَ نصًَّ
يَت خَمرًا لمُِخأمرتهِأ العَقلَ، فكُلُّ شرابٍ يُسكِرُ فهو خَمر   (.   6:44تبيين الحقأئق للزيلعي )-خأمسًأ: اأنَّهأ سُمِّ

ةِ المُطْرِبةِ، فوجب ا جراءُ العِلَّةِ حيثُ وُ  دَّ سكأرِ والشِّ تِ الخَمرَ بهذا السمِ؛ لوجودِ ال  جِدَت، وعَلمِْنأ اأنَّهأ علَّة   سأدسًأ: اأنَّ العَربَ ا نَّمأ سمَّ
شراف على نكت مسأئل الخلاف للقأضي عبد الوهأب  -بألطريقِ الذي به نعلَمُ العِلَلَ، وهو وجودُ الحُكمِ بوجودِهأ، وارتفأعُه بأرتفأعِهأ   ال 

 (.   2:926المألكي )
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Ultimately, ethanol's prohibition hinges on its potential as a beverage to induce inebriation, 
irrespective of its source. This criterion dictates the permissibility of ethanol-containing products, 
emphasising their classification based on inebriating properties and their utility as a beverage rather 
than their mere presence of ethanol. This distinction underscores the nuanced interpretation of khamr, 
where ethanol's potential for inebriation, or concentration of ethanol, remains paramount.  
 
Two critical considerations dictate whether a substance falls under the category of khamr, or is subject 
to the rulings pertaining to khamr, particularly concerning ethanol. Firstly, it hinges on the substance's 
capacity to induce inebriation; when ingested in significant quantities, it must lead to a state of 
inebriation. Secondly, it depends on the substance's primary designation as either a beverage or a non-
beverage. Understanding these determinants necessitates a thorough examination of the ethanol 
production process alongside the intended purpose and usage of the substance. 

 
1. The Ethanol Production Process: 45 

The ethanol production method directly influences the maximum attainable ethanol concentration 
or percentage, thereby affecting its potential to induce inebriation. 
 

2. Intended Use and Purpose: 
The classification between "khamr" (an inebriating beverage), non-khamr, and a poison ("mufsid") 
is primarily determined by the intended purpose of the ethanol. If ethanol is specifically produced 
for social or recreational consumption as a beverage with enough concentration to cause 
inebriation, it is categorised as "khamr." 46  In contrast, ethanol produced for purposes other than 
beverage consumption, such as industrial use, does not fall under the "khamr" category. 

 

45 There are a number of traditions in which questioners are asked by authority figures (including the Prophet) to 
explain the process by which an unfamiliar drink is prepared before ruling on its permissibility. For example al-
Bayhaqi, Sunan, 8:506, no. 17361- depicts the Prophet asking a visiting delegation to describe the manner in which 
they prepare two drinks that he subsequently identifies as bit‘ and mizr. 

 ط العلمية - البيهقي  -  السنن الكبرى  ١٧٣٦١
اأخبرنأ اأبو الحسن محمد بن الحسين بن داود العلوي قراءة عليه، اأنبأأ اأبو محمد عبد الل ه بن محمد بن الحسن بن   - ]اأبو بكر البيهقي[

الشرقي، ثنأ عبد الل ه بن هأشم بن حيأن الطوسي، ثنأ يحيى بن سعيد القطأن، ثنأ قرة، عن سيأر اأبي الحكم، عن اأبي بردة، عن اأبي  
أ اأشربة، اأو شرابأ، هذا البتع والمزر من الذرة والشعير، فمأ تأأمرنأ فيهمأ؟ فقأل: " اأنهأكم عن كل  موسى، قأل: قلت: يأ رسول الل ه ا ن عندن

 مسكر 
ا ن اشتد وهذا   في حاشية رد المحتار:جاء  46 والحلال منهأ اأربعة اأنواع : الأول : نبيذ التمر والزبيب ا ن طبخ اأدنى طبخه يحل شربه ، و

ا ذا شرب منه بلا لهو وطرب ، فلو شرب للهو فقليله وكثيره حرام ، ومأ لم يسكر فلو شرب مأ يغلب على ظنه اأنه مسكر فيحرم ، لأن  
ا ن اشتد يحل بلا لهو ، والثألث: نبيذ العسل    ن منالسكر حرام في كل شراب . والثأني : الخليطأ الزبيب والتمر ا ذا طبخ اأدنى طبخه و
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In truth, if we look at the reason for the prohibition of khamr, we find it lies in inebriation, 
impairment of reasoning, and the promotion of enmity, hatred, and turning away from the 
remembrance of Allāh and not merely the presence and absence of ethanol. Allāh says in the Qurān: 
"O you who have believed, indeed, intoxicants, gambling, [sacrificing on] stone altars [to other than 
Allāh], and divining arrows are but defilement from the work of Satan, so avoid it that you may be 
successful."  
However, ethanol not intended for beverage use does not cause these reasons for prohibition 
because it is not produced with the aim of causing inebriation, yet it can still pose significant risks 
other than inebriation, if it contains a potent concentration of ethanol or if it is mixed with toxic 
substances. In such cases, consuming large amounts of this type of ethanol with the aim of 
inebriation is futile as this could lead to poisoning before any inebriation effects are felt, as the 
body may react to the harmful components, preventing one from achieving the inebriating effects. 
Therefore, the intended use and the safety of the product are key factors in determining whether 
an ethanol beverage is classified as:  
(i) a non-khamr beverage (due to an insufficient concentration of ethanol to cause 

inebriation),  
(ii) as "khamr" (when it is a beverage with potential to inebriate), or, 
(iii) as a poison ("mufsid") when it is unsafe for consumption due to high concentrations of 

ethanol or harmful additives. 
 

7. The Ethanol Production Process and the State of Khamr 
 
There are four main processes relevant here in the production of ethanol. 
 

• Aerobic fermentation 
• Anaerobic fermentation 
• Distillation 

 

ا ن اشتد وهو مأ طبخ من مأء العنب حتى يذه ب  والتين والبر والشعير والذرة يحل سواء طبخ اأول بلا لهو وطرب ، والرابع : المثلث العنبي و
 (6:480)ثلثأه ويبقى ثلثه ا ذا قصد به استمرار الطعأم والتداوي والتقوى على طأعة الل ه تعألى ولو للهو ل يحل ا جمأعأً .. 

ا ن اشتد" وهذا عند   في الهداية في شرح بداية المبتدي  ]المرغينأني[قأل: "وعصير العنب ا ذا طبخ حتى ذهب ثلثأه وبقي ثلثه حلال و
اأبي حنيفة واأبي يوسف وقأل محمد ومألك والشأفعي: حرام، وهذا الخلاف فيمأ ا ذا قصد به التقوي، اأمأ ا ذا قصد به التلهي ل يحل  

اأنه توقف فيه لهم في ا ثبأت الحرمة قوله عليه الصلاة والسلام: "كل مسكر    بألتفأق وعن محمد مثل قولهمأ، وعنه اأنه كره ذلك، وعنه
م"  خمر" وقوله عليه الصلاة والسلام: "مأ اأسكر كثيره فقليله حرام" ويروى عنه عليه الصلاة والسلام: "مأ اأسكر الجرة منه فألجرعة منه حرا 

أ قوله عليه الصلاة والسلام: "حرمت الخمر لعينهأ" ويروى "بعينهأ قليلهأ  ولأن المسكر يفسد العقل فيكون حرامأ قليله وكثيره كألخمر ولهم
 ( 4:397وكثيرهأ، والسكر من كل شراب" خص السكر بألتحريم في غير الخمر)
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• Synthetic production 
 
Aerobic and Anaerobic fermentation: 
 
In a natural aerobic fermentation process, such as the fermentation of sugars by yeast in the presence 
of oxygen, the maximum concentration or percentage of alcohol that can be produced is generally 
lower than in anaerobic fermentation (fermentation in the absence of oxygen). In aerobic 
fermentation, yeast primarily undergoes respiration, using oxygen to convert sugars into energy, 
carbon dioxide, and water. This process produces less alcohol compared to anaerobic fermentation, 
where yeast converts sugars into alcohol and carbon dioxide in the absence of oxygen.  
 
Aerobic:  
 
In the context of aerobic fermentation of fruits, ethanol production typically remains below 1% Alcohol 
By Volume (ABV) 47, making it permissible to consume as it lacks the potential to inebriate. This 
inherently disqualifies it as muskir and, by extension, khamr. Natural fermentation under aerobic 
conditions yields ethanol concentrations within this range. 
 
Ethanol, generated naturally during fermentation in environments rich in oxygen, undergoes a two-
step metabolic pathway. Initially, sugars are metabolised into ethanol, followed by the conversion of 
ethanol into acetic acid. The presence of oxygen enables aerobic respiration, a more efficient process 
compared to fermentation. Yeast, the microorganisms responsible for ethanol production, switch to 
aerobic respiration in the presence of oxygen. This metabolic shift directs the utilisation of sugars 
towards aerobic pathways, preventing their conversion into ethanol. Moreover, in aerobic conditions, 
any ethanol produced is further metabolised into acetaldehyde and eventually into acetic acid. 
Consequently, the accumulation of ethanol is minimised. Ethanol production per unit of cell protein 
reaches its peak early in the process and gradually decreases as ethanol accumulates.48  

 

47 The Alcohol By Volume (ABV) measurement measures the strength of alcoholic beverages. It is used to inform 
consumers about the percentage of alcohol contained in the beverage they are drinking. It is expressed as a 
percentage of ethanol present in the total volume of the beverage. For example, a beverage with an ABV of 8% 
contains 8 milliliters of pure ethanol for every 100 milliliters of the beverage. ABV is primarily used in the 
alcoholic beverage industry for labeling and regulatory purposes. It helps consumers gauge the strength of an 
alcoholic drink. 
48 Dashko S, Zhou N, Compagno C, Piškur J. Why, when, and how did yeast evolve alcoholic fermentation? FEMS 
Yeast Res. 2014 Sep;14(6):826-32. doi: 10.1111/1567-1364.12161.; G. Polenta, C. Budde, R. Murray, Effects of different 
pre-storage anoxic treatments on ethanol and acetaldehyde content in peaches, Postharvest Biology and Technology, 
2005; 38(3):247-253; Levey, Douglas J. “The Evolutionary Ecology of Ethanol Production and Alcoholism.” 
Integrative and Comparative Biology 44, no. 4 (2004): 284–89; Bui LT, Novi G, Lombardi L, Iannuzzi C, Rossi J, 
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For example, research on ethanol levels in palm fruits revealed that unripe fruits had undetectable 
ethanol levels, while ripe hanging and over-ripe fallen fruits contained 0.6% and 0.9% ethanol, 
respectively—levels insufficient to induce inebriation. Ethanol concentration in over-ripe fallen fruits 
reached 4.5% after several days under anaerobic conditions. Similarly, fresh pineapples stored at 4°C 
showed ethanol levels increasing from 0.48% to 1% over ten days, remaining within safe limits. In 
contrast, grapes, with their high sugar content and conducive fermentation environment, exhibited 
higher ethanol production. Fresh grape juice increased from 0.29% to 2.11% ethanol after one day at 
room temperature, reaching the threshold for potential inebriation. After ten days, this concentration 
rose to 5.60%, highlighting variability in ethanol production based on fruit type and fermentation 
conditions. 49 
 
Therefore, the ethanol produced in fruits, except for grapes, does not exceed 1% under aerobic 
fermentation, rendering it incapable of inebriation and, consequently, not falling under the category of 
muskir or khamr. 
 
 
 
Anaerobic: 
 
Most alcoholic beverages undergo anaerobic fermentation, where yeast converts sugars into alcohol 
without oxygen. In this process, commonly used yeast strains in brewing and winemaking have an 

 

Santaniello A, Mensuali A, Corbineau F, Giuntoli B, Perata P, Zaffagnini M, Licausi F. Conservation of ethanol 
fermentation and its regulation in land plants. J Exp Bot. 2019 Mar 27;70(6):1815-1827. 
49 Ethanol levels in fresh fruits increase over time due to anaerobic fermentation of sugars (Logan & Distefano, 
1998). A study examined ethanol content in unripe, ripe hanging, and over-ripe fallen palm fruits. Unripe fruits 
had no detectable ethanol, while ripe hanging and fallen fruits had 0.6% and 0.9% ethanol, respectively. Over-ripe 
fallen fruits had 4.5% ethanol (Dudley, 2004). Similarly, fresh pineapple ethanol increased from 0.48% to 1% after 
10 days of storage at 4°C (Gunduz et al., 2013). Ethanol content was significantly increased in fresh grape juice, 
which saw ethanol rise from 0.29% to 2.11% after 1 day at room temperature, increasing dramatically to 5.60% 
after 10 days. 
In summary, as fruits ripen and age, anaerobic fermentation significantly increases ethanol content, with over-
ripe and older fruits having the highest ethanol levels. Although natural ethanol produced by natural 
fermentation under aerobic conditions is halāl by nature, high ethanol content in non-fresh grape juice needs to 
be labelled as non-ḥalāl juice. 
(Logan, B. K., & Distefano, S. (1998). The ethanol content of various foods and soft drinks and their potential 
interference with a breath-alcohol test. Journal of Analytical Toxicology, 22.; Dudley, R. (2004). Ethanol, fruit 
ripening, and the historical origins of human alcoholism in primate frugivory1. Integrative and Comparative 
Biology, 44, 315-323.; Gunduz, S., Yalmaz, H., & Goren, A. C. (2013). Halal food and Metrology: Ethyl alcohol 
contents of beverages. Journal Chemical Metrology, 7, 7-9.) 
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alcohol tolerance typically ranging from 12-18% alcohol by volume (ABV). Beyond this concentration, 
the yeast becomes toxified, and the zymase enzyme is inhibited, halting the fermentation process.50 In 
anaerobic fermentation, yeast converts sugar into alcohol without oxygen. The maximum alcohol 
concentration achievable depends on factors such as yeast type, initial sugar concentration, 
temperature, and fermentation conditions. Yet, yeast viability diminishes in high alcohol 
concentrations. Once the alcohol concentration nears approximately 15%, yeast activity is significantly 
inhibited, leading to a slowdown or cessation of fermentation.51 Producing alcoholic beverages with 
alcohol content significantly above 18-20% ABV usually involves additional processes beyond 
traditional fermentation, such as distillation. 
 
In summary:  
1. Ethanol produced from aerobic fermentation will not produce much above 1% ethanol except with 

grape juice. 
2. Ethanol produced from anaerobic fermentation will not produce much above 15% 
 

➢ a Non-khamr beverage, due to an insufficient concentration of ethanol to cause 
inebriation, (i.e., Ethanol < 1%), is Permissible  

If a 55 kg weight female consumed 1% ethanol within 1 hour, the inebriation limit will only be reached 
after ingesting a huge 4000 ml volume, [Blood Alcohol Concentration (BAC) of 0.09%]52.  
 

 

50 Thamilvanan, G., & Selvi, R. S. (2013). Distillation of ethanol from sugar molasses. International Journal of Medicine 
and Biosciences, 2, 33-35.  
51 There are specialized yeast strains, often referred to as "high-alcohol" yeast strains, that have been bred or 
engineered to tolerate higher alcohol concentrations. Some of these strains can potentially ferment up to around 
20% ABV or even slightly higher under optimal conditions. 
52 The Blood Alcohol Concentration (BAC) measurement, measures the concentration of alcohol in a person's 
bloodstream. It is used to assess inebriation levels and is legally relevant in contexts such as driving under the 
influence (DUI) regulations. It is expressed as a percentage but reflects the mass of alcohol per volume of blood. 
For example, a BAC of 0.08% means there are 0.08 grams of alcohol per 100 milliliters of blood, which is the legal 
limit for driving in most countries. BAC is used in medical, legal, and forensic fields to understand the level of 
impairment of an individual due to alcohol. It is crucial for enforcing laws regarding driving, operating 
machinery, and assessing medical intervention for alcohol poisoning.  
In contrast, ABV is a fixed measure indicating the alcohol content of beverages and remains constant for each 
specific drink. BAC, on the other hand, varies significantly between individuals depending on a wide range of 
factors including the amount and rate of alcohol consumption, body weight, metabolism rate, and the time span 
over which alcohol is consumed. A 55kg lady is more likely to be inebriated earlier and have a higher BAC than an 
average man and hence this physiological profile has been chosen as a cautionary measure.  
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Drinking 4 litres of 1%  ethanol to reach inebriation is practically impossible; therefore, such a beverage 
or solution will not have the potential to inebriate.53 There are many solutions and substances that 
contain a small amount of ethanol concentration, and they are considered ḥalāl in Islam, like vinegar,54 

 

53 From a medical standpoint, consuming 4 litres of water within a span of 1 hour can result in a swift and severe 
condition known as hyponatremia. This disorder arises when the concentration of sodium ions in the 
bloodstream drops to dangerously low levels. The excessive intake of water overwhelms the kidneys' ability to 
expel it efficiently, leading to a dilution of the blood and a state of waterlogged tissues. This, in turn, facilitates 
the influx of water into brain cells, culminating in cerebral oedema, which can progress to coma and ultimately 
prove fatal. In contrast, achieving inebriation by consuming 4 litres of a beverage containing only 1% alcohol is 
virtually unattainable due to the impractical volume required.  
(Sahay, M., & Sahay, R. (2014). Hyponatremia: A practical approach. Indian Journal of Endocrinology and Metabolism, 
18, 760e771.)  
54 There are beverages which contain a small percentage of alcohol per volume, which are clearly permitted to be 
consumed in Islam. For example, vinegar, characterised by its tangy flavour, is prominent in the food industry 
and is derived from various natural sources. Regarding its ḥalāl status, vinegar is generally regarded as 

permissible and even recommended.  It is established that the Prophet  (صلى الل ه عليه وسلم)  consumed vinegar and 

praised it in several authentic narrations. Among them: The Prophet  (صلى الل ه عليه وسلم) said: "What an excellent 

condiment vinegar is!" (Narrated by Muslim) 

 : ثبت اأن النبي صلى الل ه عليه وسلم اأكل الخل ، ووصفه له بأأنه ا دام ، واأثنى عليه في مجموعة من الأحأديث الصحيحة ، فمن ذلك
دامُ الخَلُّ ( رواه مسلم  . ( 2051 ) قأل صلى الل ه عليه وسلم : ) نعِْمَ ال ِ

هِ وَسَلَّمَ بيَِدِي  ( بسنده عن طَلْحَة بْن نأَفِعٍ ، اأنََّهُ سَمِعَ جَأبرَِ بْنَ عَبْدِ الل هِ ، يَقُولُ : اأخََذَ رسَُولُ الل هِ صَلَّى الل هُ عَلَيْ 2052وروى مسلم اأيضأ )
لهِِ ، فأَأخَْرجََ ا لَِيْهِ فِلَقًأ مِنْ خُبْزٍ ، فَقَألَ : مَأ مِ  نْ اأدُُمٍ ؟ فَقَألُوا : لَ ا لَِّ شَيْء  مِنْ خَلٍّ . قأَلَ : فأَ ِنَّ الْخَلَّ نعِْمَ الْأدُُمُ . قأَلَ جَأبرِ   ذَاتَ يَوْمٍ ا لَِى مَنْزِ

 .  لْخَلَّ مُنْذُ سَمِعْتُهَأ مِنْ جَأبرٍِ زلِْتُ اأحُِبُّ ا   : فمََأ زلِْتُ اأحُِبُّ الْخَلَّ مُنْذُ سَمِعْتُهَأ مِنْ نَبِيِّ الل هِ صَلَّى الل هُ عَلَيْهِ وَسَلَّمَ . وقأَلَ طَلْحَةُ : مَأ
َّهُ عَلَيْهِ وَسَلَّمَ فَقَألَ : هَلْ عِنْدَكُمْ شَيْء  ؟ فَقُلْتُ : لَ ، ا لَِّ كِ : وعَنْ اأمُِّ هَأنئٍِ بنِْتِ اأبَيِ طَألبٍِ قَألتَْ  َّهِ صَلَّى الل سَر  يَأبسَِة   دَخَلَ عَلَيَّ رسَُولُ الل

 . وَخَلٌّ 
بيِهِ ، فمََأ اأقَْفَرَ بَيْت  مِنْ اأدُْمٍ فِيهِ خَلٌّ  َّهُ عَلَيْهِ وَسَلَّمَ : قَرِّ    فَقَألَ النَّبِيُّ صَلَّى الل

Regarding its ethanol content, when vinegar's ethanol concentration reaches 1%, which is rare except for wine 
vinegar, it remains permissible (ḥalāl) as long as there is no deliberate intervention to accelerate the conversion 
of ethanol into acetic acid. Standards have been established to limit the ethanol content in vinegars to a 
maximum of 0.5% to 1%.  
(Heikefelt, C. (2011), Chemical and sensory analyses of juice, cider and vinegar produced from different apple 
cultivars. In Department of plant breeding and biotechnology (Vol. 62) Alnarp: Swedish University of Agricultural 
Sciences.) 
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bread, fruit juices, soy sauce and many other food products.55 Our body produces its own endogenous 
ethanol, which can be as much as 0.15% BAC, considering that an average man would need to consume 
approximately 825 ml of a 1% ABV ethanol solution to reach this BAC of 0.15%. Hence, it is clear that 
less than 1% alcohol is found in many foods and even in our blood circulation, so it is not khamr or 
muskir as it does not have the potential to lead to an inebriation state. 
 
The ḥadīth of the Prophet Muḥammad (صلى الله عليه وسلم) states that whatever inebriates in large 
quantities, a little of it is also forbidden (Tirmidhi, no. 1865), pertains specifically to khamr, where the 
concentration of ethanol is sufficiently high to cause inebriation. It does not apply to beverages with 
such low ethanol concentrations (below 1% ABV) that increasing their volume would not render them 
capable of inebriating. Classical Muslim scholars unanimously agreed that khamr must have the 
potential to inebriate upon consumption; it does not extend to substances lacking this potential. 
Early Ḥanafi scholars specifically limited this ruling to the final gulp of a beverage that has the capacity 
to inebriate. In contrast, later Ḥanafi scholars and others did not distinguish based on quantity but 
rather focused solely on the potential for inebriation; any beverage with this potential is considered 
khamr or subject to the legal rulings of khamr. This potential is determined by a threshold level of 
ethanol concentration, not merely any presence of ethanol. 
 
Therefore if <1% ethanol cannot inebriate even in large amounts beyond the capacity for a person to 
consume in one go to be inebriated, then ethanol of this concentration will not be khamr nor muskir.56 
 
Anaerobic: 
 
In Islamic jurisprudence, al-khamr encompasses beverages derived from fruits or any natural sugar 
source through anaerobic fermentation, as these possess the potential to induce inebriation. Ethanol, 
the primary constituent of al-khamr, is the chemical agent responsible for its inebriating effects. 
Typically ranging between 1-15% Alcohol by Volume (ABV), beverages resulting from anaerobic 
fermentation are deemed potentially inebriating and thus classified as khamr or muskir, subject to the 
same prohibitions. 
 

 

55 Gorgus E, Hittinger M, Schrenk D. Estimates of Ethanol Exposure in Children from Food not Labeled as Alcohol-
Containing. J Anal Toxicol. 2016 Sep;40(7):537-42. 

مأ حدثنأ فهد , قأل: ثنأ اأحمد بن يونس قأل: ثنأ ابن شهأب , عن اأبي ليلى , عن عيسى , »اأن   - ٦٤٣١ شرح معاني ال ثار الطحاوي  56
ا ن كثيره يسكر.  اأبأه بعثه ا لى اأنس في حأجة , فأأبصر عنده طلاء شديدا« والطلاء: مأ يسكر كثيره , فلم يكن ذلك عند اأنس خمرا , و

ولكنهأ من خأص من الأشربة. وقد وجدنأ من الٰٓثأر , مأ يدل على مأ ذكرنأ  وثبت بمأ وصفنأ اأن الخمر عند اأنس , لم يكن من كل شراب 
 (4:214) اأيضأ , ممأ تأأولنأ عليه اأحأديث اأنس 
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If the ethanol concentration remains below 1%, irrespective of quantity or volume during production, 
the beverage is not considered muskir, as it lacks the potential to cause inebriation. However, if it is 
deliberately crafted with the intent to produce an inebriating beverage, even if the ethanol content 
remains below 1%, the action is deemed impermissible due to the intention behind it, aligning with the 
Islamic principle that deeds are judged by intentions (niyyah). As Prophet Muḥammad ( مصلى الله عليه وسل ) 
stated, "Verily, deeds are only with intentions" (Ṣaḥīḥ al-Bukhārī). 57 Therefore, any endeavour aimed 
at creating alcoholic beverages for the purpose of inducing partial or complete inebriation is 
prohibited, irrespective of the ethanol content being below 1%, even though the beverage itself will not 
be considered khamr or muskir. 58 
 
Explaining the positions of each Sunni school in light of ethanol concentration: 59 

 

َّهِّ وَرسَُولِّهِّ   57 جْرَتهُُ ا ِّلَى الل ا ِّنَّمَأ لِّكُل ِّ امْرِّئٍ مَأ نَوَى فمََنْ كَأنَتْ هِّ جْرَتهُُ لِّدُنْيَأ  ا ِّنَّمَأ الْأعَْمَألُ بِّألن ِّيَّأتِّ وَ َّهِّ وَرسَُولِّهِّ وَمَنْ كَأنَتْ هِّ جْرَتهُُ ا ِّلَى الل فَهِّ
جْرَتهُُ ا ِّلَ  يبُهَأ اأوَِّ امْرَاأةٍَ يََنْكِّحُهَأ فَهِّ  ى مَأ هَأجَرَ ا ِّلَيْهِّ يصُِّ

]اأبو بكر الرازي الجصأص[ ووجه آٰخر: وهو اأنه لو صح اأنه اأراد تحريم القليل ممأ لم يسكر ا ذا   في شرح مختصر الطحاوي للجصاص 58
كأن ممأ يسكر كثيره، كأن المعنى فيه: اأنه متى قصد عند ابتداء شربه ا لى بلوغ حد السكر: فكله عليه حرام؛ لأنه قصد بألشرب  

شي ا لى سرقة، اأو ا لى زنى: كأن مشيه ذلك معصية، كذلك ا ذا شرب وهو  معصية، واأرادهأ بألشرب كله، كمأ اأنه ا ذا نوى بمشيه اأن يم
وقد حدثنأ ابن قأنع قأل: حدثنأ محمود بن محمد قأل: حدثنأ رحموية قأل:   .يريد بذلك اأن يشرب حتى يسكر: كأن القليل محرمأ

حدثنأ سوار بن مصعب عن المفضل عن اأبي اأمأمة قأل: قأل رسول الل ه صلى الل ه عليه وسلم: "من شرب شرابأ ينوي فيه السكر، فقد  
* ووجه آٰخر: وهو اأن الشراب ا ذا كأن عنه السكر، فكله عأمل فيه، وعن جميعه وقع، فصأر جميعه مؤثرا فيه، كمأ اأن   ."عصى الل ه ورسوله

الجراح الكثيرة ا ذا قتلت، كأن جميعهأ موجبأ للقتل، وكجمأعة جرحوا رجلا، وكل واحدة من الجراحأت لو انفردت لم توجب الموت، ثم  
أ عن جميعهأ، وكذلك حأل السكر، وعلى هذا معنى قوله عليه الصلاة والسلام: "مأ اأسكر الفرق  ا ذا اجتمعت فقتلت، كأن القتل حأدث

 ( 2:369منه، فألجرعة منه حرام"، ا ذ كأن جميعه مؤثرا في ا يجأب السكر، وعلى الوجه الٰٓخر، ا ذا قصد بهأ السكر. )
 :عند المألكية  59

مام مالك للباجي قأل مألك : السنة عندنأ اأن كل من شرب شرابأً مسكراً فسكر اأو لم يسكر فقد وجب عليه    في المنتقى شرح موطاأ ال 
الحد ، فأ ن من شرب مسكراً اأي نوع كأن من الأنواع المسكرة من عنب كأنت اأو من غير عنب مطبوخأً كأن اأو غير مطبوخ قليلاً شرب  

 ( 3:147) . اأهل المدينة مألك وغيرهمنه اأو كثيراً فقد وجب عليه الحد سكر اأو لم يسكر ، وهذا مذهب  
 عند الشأفعية :

 . (4:187كل شراب اأسكر كثيره حرم هو وقليله جميع الأشربة من نقيع التمر والزبيب وغيرهمأ " ) في مغني المحتاج للشربيني 
 عند الحنأبلة :  

   في تحريمه ووجوب الحد على شأربه اأن كل مسكر حرام قليله وكثيره وهو خمر حكمه حكم عصير العنبفي المغني لبن قدامه 
(10:327) 

 :عند الأحنأف
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It is agreed by all Classical scholars that fermentation of water-based drinks like nabīdh is permissible 
as long as it doesn't reach an intense level of inebriation, based on the Prophet's saying: "Ferment 
nabīdh, but every inebriant is unlawful." It is also confirmed that he used to ferment and drink nabīdh 
on the second or third day. 60 The Mālikī and Ḥanbalī schools have stated that there is no issue with "al-
fuqqāʿ" (a drink made from wheat and dates, sometimes with added raisins or similar ingredients until 
they dissolve) because it is not inebriating; it is made to aid digestion. They also permit "sūbyā" drink, 
made from cooking rice intensely until it dissolves in water, then sweetening it with sugar. 
Additionally, they permit "ʿuqīd al-ʿinab" (grape syrup), which is grape juice boiled until it thickens and 
its intoxicating properties disappear at the beginning of boiling, referred to as "silent wine (al-rabu al-
ṣāmit)." However, these beverages are only permissible if one is safe from it causing inebriation. This 
indicates that syrups and similar products are permissible due to the absence of inebriating effects.61 

 

اأنه يحل تنأول بعض من الأشربة المذكورة ، ول يحرم منه ا ل المقدار المسكر ولهم في ذلك تفصيل هو الحرام عندهم اأربعة اأنواع :  
 الخمر، الطلاء ، نقيع التمر ، نقيع الزبيب

: والأشربة المحرمة اأربعة : الخمر وهي عصير العنب ا ذا على واشتد وقذف بألزبد والعصير ا ذا طبخ حتى يذهب اأقل من   جاء في الهداية 
 (9:21)ثلثيه وهو الطلاء ، ونقيع التمر وهو السكر ، ونقيع الزبيب ا ذا اشتد وغلى . )الهداية للمرغينأني من نتأئج الأفكأر لقأضي زاده 

: اأمأ السكر والفضيخ ونقيع الزبيب فيحرم شرب قليلهأ وكثيرهأ الحلال منهأ عندهم اأربعة اأنواع )بدائع الصنأئع   وجاء في بدائع الصنائع 
 (5:114)للكأسأني 

ا ن اشتد وهذا ا ذا  جاء في حاشية رد المحتار : والحلال منهأ اأربعة اأنواع : الأول : نبيذ التمر والزبيب ا ن طبخ اأدنى طبخه يحل شربه ، و
شرب منه بلا لهو وطرب ، فلو شرب للهو فقليله وكثيره حرام ، ومأ لم يسكر فلو شرب مأ يغلب على ظنه اأنه مسكر فيحرم ، لأن السكر  

ا ن اشتد يحل بلا لهو ، والثألث: نبيذ العسل والتين   أن من حرام في كل شراب . والثأني : الخليط الزبيب والتمر ا ذا طبخ اأدنى طبخه و
ا ن اشتد وهو مأ طبخ من مأء العنب حتى يذهب ثلثأه   والبر والشعير والذرة يحل سواء طبخ اأول بلا لهو وطرب ، والرابع : المثلث العنبي و

لتقوى على طأعة الل ه تعألى ولو للهو ل يحل ا جمأعأً .. فيكون عند الأحنأف نبيذ التمر  ويبقى ثلثه ا ذا قصد به استمرار الطعأم والتداوي وا 
والزبيب ، والتمر اسم جنس فيتنأول اليأبس والرطب والبسر، ويتحد حكم الكل ، والنبيذ يتخذ من التمر والزبيب ، اأو العسل اأو السبر اأو  

لقأء ، واأن يطبخ اأدنى طبخه وهو اأن يطبخ ا لى اأن ينضج ، وقيد  غيره ، بأأن يلقى في المأء ويترك حتى يستخرج منه مشت ق من النبذ وهو ال 
 (6:480))حأشية رد المحتأر على الدر المختأر لبن عأبدين به لأن غير المطبوخ من الأنبذة حرام فهذا حلال عندهم 

  -]ابن رشد الحفيد[ واتفقوا على اأن النتبأذ حلال مأ لم تحدث فيه الشدة المطربة الخمرية؛ لقوله بداية المجتهد ونهاية المقتصد  60
: »اأنه كأن ينتبذ، واأنه كأن يريقه في اليوم  -عليه الصلاة والسلام   -: »فأنتبذوا، وكل مسكر حرام« . ولمأ ثبت عنه -عليه الصلاة والسلام 

 ( 3:26الثأني اأو الثألث  )
سلامي واأدلته للزحيلي  61 وصرح المألكية والحنأبلة  بأأنه لبأأس بألفقأع )وهو شراب يتخذ من قمح وتمر،   ]وهبة الزحيلي[  الفقه ال 

ا نمأ يتخذ لهضم الطعأم. ويحل عندهم شراب السوبيأ: وهو مأيتخذ من   وقيل: مأجعل فيه زبيب ونحوه حتى انحل فيه( لأنه غير مسكر، و
يحلو به. ويحل عقيد العنب: وهو مأء العنب المغلي حتى الأرز بطبخه طبخأ شديدا حتى يذوب في المأء، ويصفى ويوضع فيه السكر ل
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In summary, according to the Mālikī school of thought, the primary criterion for determining the 
permissibility of a beverage is its potential to cause inebriation, irrespective of its source (such as 
dates/raisins versus grain/honey) or method of preparation (cooked versus uncooked). Nabīdh and 
naqī‘ are considered lawful when fresh, as they typically contain minimal ethanol, if any. However, 
after three days, these drinks have fermented a significant amount of ethanol, resulting in an ethanol 
content exceeding 1% and thus becoming potentially inebriating. Mixtures containing substances 
prone to fermentation (such as dates, grapes/raisins, grain, honey) are prohibited because they tend to 
ferment more rapidly than single-source drinks, leading to an ethanol content likely to surpass 1%. 
Consuming a juice- or water-based beverage reduced to one-third of its original volume by cooking is 
permissible, as it would typically contain less than 1% ethanol, provided it does not possess inebriating 
properties. However, if such beverages (both juice- and water-based) exhibit fizziness or bubbling, it 
indicates an ethanol content above 1%, rendering them prohibited.62 

 

يعقد ويذهب ا سكأره الذي حصل في ابتداء غليأنه، ويسمى الرب الصأمت. ولتحل هذه الأشربة ا ل ا ذا اأمن السكر منهأ. وبه يظهر اأن  
سكأر. )  ( 4:527الدبس ونحوه من المربيأت مبأح لعدم ال 

مأ اأسكر من الأشربة كلهأ فهو خمر يضرب صأحبه فيه ثمأنين. وفي رائحته ا ذا شهد عليه بهأ اأنهأ رائحة   []مالك بن اأنس المدونة  في   62
قلت: من حنطة كأن هذا النبيذ اأو من شعير؟ قأل: نعم، والسكركة وغيرهأ فأ نهأ عنده   .مسكر، نبيذا كأن اأو غيره، فأ نه يضرب فيه ثمأنين

قأل: سأألت مألكأ عن   قلت: اأراأيت عكر المسكر، اأيجعل في شيء من الأشربة اأو من الأطعمة في قول مألك؟ .خمر ا ذا كأنت تسكر
قلت: اأراأيت النبيذ ا ذا انتبذته،  .دردي النبيذ المسكر فقأل مألك: ل يحل اأن يجعل شراب يضر به، فكذلك الطعأم عندي ل يجعل فيه

فيه  اأيصلح لي اأن اأجعل فيه عجينأ اأو دقيقأ اأو سويقأ اأو مأ يشبه، ليشتد به النبيذ قليلا اأو ليعجل به النبيذ؟ قأل: سأألت مألكأ عنه فأأرخص  
ا ن   .وقأل: ل اأرى به بأأسأ، ثم سأألته بعد فنهى عنه قأل: وقأل لي مألك: وقد قأل لي اأهل المغرب ا ن ترابأ عندهم يجعلونه في العسل، و

قلت: اأراأيت البسر والتمر اأو الرطب والتمر اأو   .قأل ابن القأسم: واأنأ ل اأرى به بأأسأ مأ لم يسكر .هذه اأشيأء يريدون بهأ ا جأزة الحرام فكرهه
ا ن نبذا مختلفين شربأ حلال، ول اأحب   الزبيب والتمر، اأيجمعأن في النبيذ جميعأ في قول مألك؟ قأل: قأل لي مألك: ل ينبذان جميعأ و

نهى اأن ينبذ البسر والتمر جميعأ، اأو يشرب الزهو والتمر جميعأ. قأل:   -صلى الل ه عليه وسلم  -اأن يخلطأ في ا نأء واحد ثم يشربأ لأن النبي 
ا ن كأنأ حلالين  فهذه الأشيأء كلهأ ل يجمع منهأ شيئأن في النتبأذ، ول يج مع منهأ شيئأن في ا نأء واحد يخلطأن فيشربأن جميعأ و

قلت: وكذلك الحنطة والشعير ل يجمعأن في النتبأذ ول في الشرب؟ قأل:   .الذي جأء فيه  -صلى الل ه عليه وسلم   -كلاهمأ لنهي النبي 
ا نمأ يكره   .نعم في راأيي قلت: اأراأيت ا ن مزج نبيذه بألمأء، اأيكون هذا قد جمع شيئين في قدح واحد؟ قأل: ل، لأن المأء ليس بنبيذ، و

 ( 4:523اأن )
]ابن اأبي زيد القيرواني[ فألخمر لم تحرم لطيب طعم ول للون ول   النوادر والزيادات على ما في المدونة من غيرها من الأمهات في

ا نمأ سميت خمرا لمخأمرتهأ العقل، والسكر ا نمأ سمى   لرائحة، ولكن لمأ يكون عنهأ. ول فرق بين مسكر العنب ومسكر التمر وغيرة. و
وقأل اأنس: ا ن   .تخذون منة سكرا( فألسكر الخمرسكرا لأنة يسكر لمخأمرتة العقل. قأل اللة عز وجل )ومن ثمرات النخيل والأعنأب ت
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In contrast, the Shāfiʿī school of thought and Ḥanbalī school do not provide a detailed classification of 
drinks or delve into the cooking of juice. Once a general prohibition is established, these nuances 
become irrelevant. "Sukr" is viewed as a physical characteristic specific to certain substances, not 
determined by quantity but potential i.e., by concentration, which remains consistent regardless of 
quantity.63 It is disliked (makrūh) to ferment substances that do not inebriate. This includes "al-

 

خمرهم كأنت يوم نزل تحريمهأ من فضيخ التمر والرطب. وقد اأمر من حضر من النصأر اأن يريقهأ حتى نزلت الٰٓية فلم يشكوا اأنهأ  
ا ن لخمر مأ خأمر العقل، فتبين معنأهأ. ولو كأن ا لى   الخمر. وعمر قد قأل: نزل تحريمهأ يوم نزل وهى من خمس، ثم اأجمل فقأل: األ و

ير العنب على )كل( مسكر التمر وغيرة، لأن السكر ممأ عدا العنب ليس الغرض منة ا ل السكر، فهو اأخص  القيأس وجب اأن يقأس عص
 ( 14:283بألتحريم، ا ذ من اأجل السكر حرمت واحتيط على العبأد فمنعوا من قليلهأ ا ذ كأن داعية ا لى كثيرهأ. )

والخمر والسكر معنى واحد وقد قرن )العلة( النخيل والأعنأب فيمأ يتولد عنهمأ ممأ يجب له هذا السم. وثبت اأن النبى قأل: كل مسكر  
حرام وقأل: مأ اأسكر كثيرة فقليلة حرام وقأل: كل مسكر خمر وخطب به عمر على النأس وقأل: ا ن الخمر من خمسة اأشيأء يوم نزل  

 خمر مأ خأمر العقل. وثبت اأن النبى سئل عن البتع فقأل: كل شراب اأسكر فهو حرام...تحريمهأ. ثم قأل: وال
ولمأ كأن العصير من عنب اأو فضيخ تمر ل يجب له اسم لخمر اأو المسكر ا ل بحدوث الشدة دل على ان الشدة الحأدثة اأوجبت هذا  
السم لقليله وكثيرة، فصأر تحريم قليله وكثيرة بهذة العلة الحأدثة التى نقلت اسمه، فوجب لغيره من الأشربة حكمه اأن يستحق السم  

مأ قأم فى العصير بألشدة من المعأنى التى لهأ وجب السم، وله حرمت، فصأر قليله وكثيرة معلول مقيسأ عليه، ا ذ  والمعنى ا ذا قأم فيه 
وجب اسم الخمر لقليله بهذا كمأ وحب لكثيرة. ولو كأن قليله لم يسم خمرا لعلة الشدة ولكن لغير علة، لزمك اأن قليل عصير العنب  

 ( 14:285اسمه خمر قبل الشدة )
  .قأل المأوردي: اأصل المسكرات كلهأ الخمر، ومأ سواه من الأنبذة المسكرة تأبع له ومستنبط منه الحاوي الكبير ]الماوردي[ في 63

وقأل اأبو حنيفة: ل يصير خمرا   .والخمر هو عصير العنب ا ذا صأر مسكرا بحدوث الشدة المطرية فيه فيصير خمرا بشرطين: الشدة والسكر 
وفي تسميتهأ خمرا   .وليس قذف الزبد عندنأ شرطأ؛ لأنه ل تأأثير له في شربهأ .بهأ حتى ينضم ا ليهمأ شرط ثألث وهو اأن يقذف زبده

نأء حتى يصير خمرا اأي يغطى ولو لم يغط لم يصر خمرا والتخمير التغطية ومنه سمي خمأر   :تأأويلان اأحدهمأ: لأنه يخمر عصيره في ال 
قول الل ه تعألى: }ومن ثمرات النخيل والأعنأب   والثأني: لأنه يخأمر العقل بألسكر اأي: يغطيه ويخفيه .المراأة؛ لأنه يغطيهأ ويسترهأ

اأحدهأ: اأن السكر مأ اأسكر من الخمر والنبيذ، والرزق الحسن وهو مأ    :وفيه ثلاث تأأويلات. [ ٦٧تتخذون منه سكرا ورزقأ حسنأ{ ]النحل: 
التمر والزبيب، ونزلت هذه الٰٓية قبل تحريم الخمر ثم حرمت الخمر من بعد، وهذا قول ابن عبأس، ومجأهد وقتأدة وسعيد بن    اأثمر من

والسكر: الخمر، والمزاء:  (بئس الصحأة وبئس الشرب شربهم ... ا ذا جرى فيهم المزاء والسكر) :جبير، وشأهده من اللغة قول الأخطل
والتأأويل الثألث: اأن السكر الطعأم، والرزق   .وقيل بلغة اأزدعمأن .نوع من النبيذ المسكر. والتأأويل الثأني: اأن السكر الخل بلغة الحبشة

 ( 13:337الحسن: الثنأن، وهذا قول الأخفش )
ط المنأر ]ابن اأبي عمر[ولنأ مأروى ابن عمر قأل: قأل رسول الل ه صلى الل ه عليه وسلم )كل مسكر خمر    - في الشرح الكبير على المقنع

وكل خمر حرام( وعن جأبر قأل: قأل رسول الل ه صلى الل ه عليه وسلم )مأ اأسكر كثيره فقليله حرام( رواهمأ اأبو داود والثرم وغيرهمأ وعن  
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munaṣṣaf" which is made from dates and raisins, and "al-khalīṭān" which is made from a mixture of 
dates and raisins or grapes and raisins, as long as it has not been boiled or left for three days. If the 
duration is shortened, then there is no dislike. Therefore, fermentation (soaking dates, raisins, or grains 
in water) is permissible if it remains for a short period, such as a day or night, and so on, where the 
expectation of inebriation is unlikely. This is evidenced by the narration of Ibn Abbas, reported by 
Ahmad, Muslim, and Abu Dawud, that he used to soak raisins for the Prophet مصلى الل ه عليه وسل) ) who 
would drink them on the day, the next day, and the day after until the evening of the third day, then he 
would order it to be discarded.64 
The Māliki school mentioned that it is disliked to ferment in "dabbā’" and "muzaffat" containers only, 
but it is not disliked in other types of containers, such as pottery and others, as long as the duration is 
not extended to the point where inebriation is feared. The reason for the dislike is the fear of hastening 
inebriation due to what is fermented in them, as their nature facilitates it, unlike other containers.65 
On the other hand, the Shāfi'i and Ḥanbali schools, like the Ḥanafi school, allow fermentation in all 
types of containers.66 
 

 

عأئشة قألت سمعت رسول الل ه صلى الل ه عليه وسلم يقول )كل مسكر حرام ومأ اأسكر منه الفرق فملء الكف منه حرام( رواه اأبو داود وغيره 
وقأل عمر رضي الل ه عنه نزل تحريم الخمر وهي من العنب والتمر والعسل والبر والشعير، والخمر مأ خأمر العقل متفق عليه، ولأنه مسكر  

العنب فأأمأ حديثهم فقأل اأحمد ليس في الرخصة في المسكر حديث صحيح وحديث ابن عبأس رواه سعيد عن مسعر عن    فأأشبه عصير
اأبي عون عن ابن شداد عن ابن عبأس قأل والمسكر من كل شراب، وقأل ابن المنذر جأء اأهل الكوفة بأأحأديث معلولة ذكرنأهأ مع عللهأ  

ن النبي صلى الل ه عليه وسلم والصحأبة فضعفهأ كلهأ وبين عللهأ، وقد قيل ا ن خبر ابن عبأس  وذكر الأثرم اأحأديثهم التي يحتجون بهأ ع 
موقوف عليه مع اأنه يحتمل اأنه اأراد بألسكر المسكر من كل شراب فأ نه يروي هو وغيره عن النبي صلى الل ه عليه وسلم انه قأل )كل مسكر  

 ( 10:328لعطش ول غيره ا ل اأن يضطر ا ليه لدفع لقمة غص بهأ فيجوز( )حرام( )مسأألة( )ول يجوز شربه للذة ول للتداوي ول 
سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 64 بأحة.   الفقه ال  غير المسكر: يحل شرب كل الأشربة غير المسكرة؛ لأن الأصل في الأشيأء ال 

(: المنصف: وهو مأ يعمل من تمر ورطب، والخليطأن: وهو مأ يعمل من بسر ورطب، اأو تمر  ١لكن يكره تحريمأ من غيرالمسكر ) 
فيبأح النتبأذ )طرح التمر اأو الزبيب اأو الحبوب في المأء(  وزبيب، مأ لم يغل، اأو لم تأأت عليه ثلاثة اأيأم، فأ ن قصرت المدة، فلا كراهة. 

سكأر فيهأ، بدليل مأ روى اأحمد ومسلم واأبو داود عن ابن عبأس: اأنه   ا ذا بقي مدة يسيرة كيوم اأو ليلة ونحوهأ بحيث ل يحتمل توقع ال 
 ( 4:562م يأأمر به فيهراق. )كأن ينقع الزبيب للنبي، فيشربه اليوم والغد وبعد الغد ا لى مسأء الليلة الثألثة، ث

 174، القوانين الفقهية: ص (1:460)، بداية المجتهد: (2:117)الشرح الكبير:  65
 (8:318)، المغني (6:120)، كشأف القنأع: ١٣/ ١٥٨شرح مسلم للنووي:  66



 

Revising the Fiqh of Khamr and Alcohol 

44 

 

The Ḥanafī school of thought, represented by both Abū Ḥanīfah and Muḥammad al-Shaybānī, generally 
permits the consumption of water-based drinks like nabīdh or naqīʿah.67 
 
Regarding uncooked nabīdh and naqīʿah: 
 

 

ا ذا طبخ حتى نضج حل شربه، وكأن    -رحمه الل ه   -]شمس الأئمة السرخسي[ وقأل حمأد بن اأبي سليمأن  المبسوط للسرخسي في 67
يقول اأول: ا ذا طبخ حتى ذهب منه النصف،   -رحمه الل ه   -بشر المريسي يقول: ا ذا طبخ اأدنى طبخه، فلا بأأس بشربه، وكأن اأبو يوسف 

  - ، وعن محمد -رحمه الل ه  -أن بألطبخ ل يحل شربه ا ذا اشتد، وهو قول اأبي حنيفة فلا بأأس بشربه، ثم رجع، فقأل مأ لم يذهب منه الثلث
اأنه كره الثلث اأيضأ، وعنه اأنه توقف فيه، وعنه اأنه حرم ذلك كله ا ذا كأن مسكرا، وهو قول مألك والشأفعي، وطريق من توسع    -رحمه الل ه 

حأ، ثم نزل تحريم الخمر، ومأ عرفنأ هذه الحرمة ا ل بألنص، فبقي سأئر  في هذه الأشربة مأ ذكرنأ اأن قبل نزول التحريم كأن الكل مبأ 
الأشربة بعد نزول تحريم الخمر على مأ كأن عليه قبل نزوله، ومن اأثبت التحريم في الكل قأل: نص التحريم بصفة الخمرية، والخمر مأ  

، ولكنأ نقول السم للتي من مأء العنب حقيقة، ولسأئر  خأمر العقل، وكل مأ يكون مسكرا، فهو مخأمر للعقل، فيكون النص متنأول له
ومتى كأنت الحقيقة مرادة بأللفظ تنحى المجأز، وهبك اأن الخمر يسمى لمعنى مخأمرة العقل، فذلك ل يدل على اأن كل   الأشربة مجأزا

 (24:6مأ يخأمر العقل يسمى خمرا. )
النقيع    –سوى نبيذ الزبيب  –]اأبو بكر الرازي الجصأص[ قأل اأبو جعفر: )وكل شيء من الأنبذة  في شرح مختصر الطحاوي للجصاص

ا نمأ المكروه   من العسل والذرة والزبيب والتمر ومأ سواهن، عتق اأو لم يعتق، خلط بعضه ببعض اأو لم يخلط، بعد اأن يطبخ: فلا بأأس به، و
 محمد عن اأبي يوسف في كتأب الأشربة من الأصول  يفة رضي الل ه عنه الذي رواهنبيذ الزبيب المعتق ا ذا على، وهذا كله قول اأبي حن

  قأل اأبو بكر: ل فرق بين المعتق وغير المعتق من نبيذ الزبيب والتمر بعد اأن يكون مطبوخأ عند اأبي حنيفة، والذي ذكره اأبو جعفر عن اأبي.
حنيفة من كراهة نبيذ الزبيب المعتق غير معروف، والأصل الذي يجمع مذهب اأبي حنيفة في ذلك: مأ رواه ابن رستم عن محمد قأل:  

- قأل اأبو بكر: يعني مطبوخ العنب   –الأنبذة كلهأ حلال ا ل اأربعة اأشيأء: الخمر، والمطبوخ ا ذا لم يذهب ثلثأه ويبقي ثلثه قأل اأبو حنيفة: 
واأمأ اأبو يوسف: فأ نه كأن يقول في سأئر الأشربة ا ذا بقيت بعد البلوغ عشرة اأيأم: فلا خير فيهأ،   .، ونقيع الزبيب-فأ نه سكر  -، ونقيع التمر

وحكي ابن شجأع عن الحسن بن اأبي مألك اأن اأبأ يوسف قيل له: هل في   .ثم رجع ا لى قول اأبي حنيفة، روى ذلك ابن سمأعة عنه
نفسك من النبيذ شيء؟ فقأل اأبو يوسف: وكيف ل يكون؟ في نفسي منه شيء، وقد اختلف فيه اأصحأب رسول الل ه صلى الل ه عليه 

واأمأ محمد بن الحسن: فأ ن هشأمأ ذكر اأنه سأأله عن النبيذ مأ اأسكر كثيره؟ فقأل: اأحب ا لى اأن ل   .وسلم، في نفسي منه مثل الجبأل
وقأل في كتأب الأشربة من الأصل: وقأل اأبو يوسف: يكره كل شراب من الأنبذة يزداد جودة على طول الترك، ول   .اأشربه، ول اأحرمه

ا ن كأن يحمض في عشرة اأيأم، اأو اأقل: فلا بأأس به وهو قول   .اأجيز بيعه، ووقته عشرة اأيأم، فأ ذا بقي اأكثر من عشرة اأيأم: فهو مكروه، و
والذي ذكره اأبو جعفر من قول اأبي يوسف في كراهة المعتق، هو مرجوع عنه  .محمد، ثم رجع اأبو يوسف وحده، وقأل: ل بأأس بذلك كله

فأأمأ الحجة لمأ قدمنأ ذكره من قول اأبي حنيفة في ا بأحة مأ خلا   * .من قول اأبي يوسف ا لى قول اأبي حنيفة، قد روى رجوعه جمأعة
 ( 6:348) .الأربعة الأشربة التي ذكرنأهأ: فهي من جهة ظأهر الكتأب، والسنة، واتفأق السلف، والنظر
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• Other than grape juice, if these beverages exhibit bubbling or intensification, they are considered 
prohibited but not classified as khamr. Uncooked nabīdh and naqīʿah made from raisins or dried 
dates are permissible as long as they retain their sweetness and have not intensified. However, 
once they intensify, there is a difference of opinion within the school. Al-Sarakhsī (d. 483 H) leans 
towards prohibition but acknowledges that such substances are not strictly classified as khamr. 
This situation arises when their ethanol content exceeds 1%, similar to grape juice. Al-Ṭaḥāwī (d. 
321 H) deems lawful any water-based drink produced from sources other than grapes or dates, such 
as honey or grain, regardless of their physical characteristics or production methods. These 
beverages are unlikely to have an ethanol content above 1%, unlike grapes. Abū Ḥanīfah suggests 
that these substances become reprehensible (makrūh) and should be avoided once they mature and 
begin to bubble. Al-Shaybanī (d. 189 H) goes further by advising against the consumption of any 
drink that may lead to inebriation in large quantities. However, he does not explicitly forbid such 
drinks, stating, "I am not forbidding such a drink."  We now understand that if left to ferment alone 
in aerobic conditions, these drinks are unlikely to exceed 1% ethanol content and thus would not be 
prohibited as muskir. However, if they begin to froth and bubble, there is a possibility that the 
ethanol content exceeds 1%, and they should be avoided. The Prophet (صلى الل ه عليه وسلم) and 
important companions consumed small quantities of these beverages, distinguishing them from 
khamr, which has been diluted. Al-Sarakhsī extends this prohibition to date and grape drinks 
regardless of their preparation, attributed to al-Shaybānī, who unconditionally prohibited them. 

 
• Regarding grape juice: Abū Ḥanīfah and al-Shaybānī diverge on the issue of cooked juice. Abū Ḥanīfah 

permits any drink, including grape juice (whether fermented or not), derived from juice that has 
been reduced by cooking to one-third of its original volume, as there is a likelihood of it having a 
low concentration of ethanol due to evaporation. In this case, the juice is considered to have 
transformed into an entirely new substance that can be fermented into a lawful drink. This 
contradicts Muḥammad al-Shaybāni's stance, as there is still a chance it will contain over 1% 
ethanol. Al-Shaybāni, however, prohibits fermented grape juice regardless of its preparation, which 
is supported by the understanding that any fermenting grape juice will likely produce ethanol 
above 1%. This disagreement stems from al-Shaybani's strict association of khamr with grape juice, 
irrespective of its production method. Any uncooked grape juice that begins to bubble naturally or 
acquires froth indicates fermentation and is classified as khamr, as it is likely to produce ethanol 
above 1%. 
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Table 2. All Classical Beverages Considered Prohibited and Permissible68 
 

1. Prohibited Ethanol- based Beverages (i.e., ethanol ABV > 1%) 
Al-khamr uncooked (i.e., not matured or touched by fire) grape juice after boiling, 

intensifying, skimming off the foam, settling from boiling, and becoming 
clear. This definition is the view of Abū Ḥanifah because the essence of 
intoxication (al-iskār) is not complete except with skimming off the foam; 
hence, it does not become khamr without it. 
 
Abū Yusuf, Muḥammad al-Shaybānī, as well as other imāms of other 
schools: If it boils and intensifies, then it is khamr, even if it has not settled 
from boiling. Because the essence of inebriation is achieved without 
skimming off the foam, and this is the predominant view among the 
Ḥanafis.  
 

Al-Sukr uncooked soft dates that have not been touched by fire, or the unripe (نيء) 
from date water (نبيذ) when it boils, intensifies, and the foam (زبد) is 
skimmed off. According to Abū Ḥanīfah, its boiling subsides. 
 

Al-Faḍīkh unripe (نيء) from dry grape water (ماء البسر) when it boils, intensifies, and 
the foam ( زبد) is skimmed off, or not, as per previous disagreement. It is 
named "فضيخ" because it breaks and softens (فضح). 
 

Naqīʿ al-Zabīb unripe (نيء) from soaked raisin water (ماء الزبيب) until its sweetness 
emerges, without cooking. It intensifies, and the foam (زبد) is skimmed off, 
or not, as per the previous disagreement. 
 

Al-Ṭilā’ or al-
Muthallath 

cooked grape water when two-thirds of it evaporates, and one-third 
remains, becoming intoxicating, as per the correct view according to 
Hanafis. According to Abū Ḥanīfah and Abū Yusuf, it is prohibited if 
intended for amusement and pleasure, as most drinkers do. However, they 
permit it if intended for strength or medicinal purposes (though rare). It is 
completely prohibited, according to the majority of other scholars. 
 

Al-Bādhiq or al-
Munaṣṣaf 

cooked grape water that is less than two-thirds cooked, whether less than 
one-third or half, becomes inebriating. The evidence that exceeding two-
thirds is prohibited is established by ʿUmar, who permitted what two-

 

سلامي واأدلته للزحيلي  68    (7:490)]وهبة الزحيلي[ الفقه ال 
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thirds evaporated, and one-third remained. Therefore, if less than two-
thirds is evaporated, its inebriating strength remains. 
 

Al-Jamhūrī The mixture is where water is added until it melts and returns to its 
original amount, then cooked until slightly cooked, becoming inebriating. 
It is prohibited according to Abū Ḥanīfah and Abū Yusuf if intended for 
amusement and completely prohibited according to the majority of other 
scholars. 

2. Permissible Beverages according to the Weak Opinion (i.e.,  borderline ethanol ABV or 
below 1%) 

[As held by Abū Ḥanīfah and Abū Yusuf, there are four types, if the intention behind drinking them is for 
fortification, sustaining strength, or medicinal purposes.] 
Nabīdh al-Tamar, 
al-Zabīb (Water-
based beverage 
from dates and 
raisins, if cooked to 
the slightest extent 
of cooking) 

cooked until they ripen, are permissible to drink. They are allowed if 
consumed without indulgence or entertainment and without causing 
inebriation. However, if one drinks expecting it to be inebriating, and it 
turns out to be so, the last cup that causes inebriation by drinking it is 
prohibited because inebriation is prohibited from all drinks. 
 
 
 
 

Al-Khalīṭān When cooked to the slightest degree, the mixture of raisins and dates is 
permissible to drink without indulgence, such as when consumed for 
fortification or to sustain oneself. 
 

Nabīdh al-ʿAsal, al-
Tīn, al-Bir and al-
Dharrah (Water-
based beverage 
from Honey, fig, 
barley, and corn  

These are permissible, whether cooked or not, without indulgence or 
entertainment. Honey wine is called "al-Bitʿ" when it becomes inebriating. 
Barley and wheat wine are called "al-Jiʿah" when they become inebriating. 
Corn wine is called "al-Mirz" when it becomes intoxicating. However, it 
remains permissible, according to Abū Ḥanīfah, for amounts below 
inebriation 

Al-Ṭilā’ or al-
Muthallath al-
ʿAnbī (grape juice) 
when intensified 

cooked from grape juice until two-thirds are gone and one-third remains. It 
is permissible to drink if the intention is for fortification, sustaining 
oneself, or medicinal purposes in obedience to Allāh, according to Abū 
Ḥanīfah and Abū Yusuf. 

 
 
The legal reasoning upheld by all Sunni schools underscores the importance of a beverage's potential to 
cause inebriation in determining whether it falls under the category of muskir or khamr. Analysis of 
the beverage's source and production methods is conducted to ascertain this potential, recognising 



 

Revising the Fiqh of Khamr and Alcohol 

48 

 

that there must be a certain threshold of potency for it to be classified as muskir or khamr. Typically, 
this threshold is considered to be above 1% ethanol content. 
 
 

➢ "Khamr", when it is a beverage with potential to inebriate, (i.e., Ethanol >1%), then it is 
Prohibited (Muskir) 

 
When ethanol content is produced through anaerobic fermentation, producing a concentration of 
between 1-15% ethanol ABV (around 15% being the maximum concentration that can be obtained by 
anaerobic fermentation), it is treated as khamr as it inebriates, its status is forbidden (non-ḥalāl); 
preparing, carrying, and drinking it is forbidden as mentioned in the Holy Qurān. A small quantity is 
prohibited just as large as the concentration of ethanol remains the same regardless of the quantity of 
the beverage.69  
 
If the ethanol content is higher than 15%, it is usually inaccessible via fermentation. An alternative 
method is needed to achieve the desired high concentration, which is obtained either by distillation or 
synthetically.  
 
 
Distilled Ethanol: 
 
Distillation is a method that separates ethanol from fermented liquids, leading to the creation of spirits 
such as whiskey, vodka, and rum with higher alcohol content. It works by exploiting the different 
boiling points of substances. In the realm of alcoholic beverage production, distillation is crucial for 
isolating ethanol from the fermented liquid (mash or wine) to produce these potent spirits. However, 
the maximum alcohol percentage attainable through distillation isn't determined by the alcohol 
tolerance of fermentation yeast. Instead, it's capped by the azeotropic point of the alcohol-water 
mixture, which is approximately 95.6% alcohol by volume (ABV) at standard atmospheric pressure. This 
means that even with multiple distillations, achieving pure ethanol (100% ABV) is impossible using 
simple distillation alone. Additional methods, such as molecular sieves or specialised distillation 
processes, are necessary to reach higher concentrations. 
 

 

69 Complete inebriation is achieved when blood alcohol content (BAC) ranges between 0.08 and 0.10% depending 
on gender, weight and age. Utilising Widmark's formula (Widmark, 1981), a female with 55 kg weight, if consumed 
10% (w/v) ethanol (e.g., Wine), inebriation is achieved within 1 hour after ingestion of 500 ml volume, equivalent 
to 50 g of absolute ethanol; this ratio may slightly decrease or increase depending on the individual sensitivity.  
(Widmark, E. M. P. (1981). Principles and Applications of Medicolegal Alcohol Determination (pp. 107e108). 
Biomedical Publications.) 
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Alcoholic beverages are made industrially through fermentation, distillation, and sometimes additional 
steps for flavouring, ageing, and quality control. If consumed as alcoholic beverages, the ethanol 
concentration tends to vary from 2-60% or more.70 These are all khamr or under the ruling of khamr as 
they are intended to inebriate as a beverage and are at a concentration that they can. 
Not all alcoholic beverages are produced through distillation. While many spirits like whiskey, vodka, 
rum, gin, and tequila are made through distillation, other alcoholic beverages are produced 
anaerobically using fermentation without distillation. For example, beer and wine are fermented 
beverages that do not undergo distillation. Beer is made by fermenting sugars derived from grains such 
as barley or wheat, while wine is produced by fermenting sugars found in grapes or other fruits. These 
beverages typically have lower alcohol content compared to distilled spirits. Some traditional 
beverages like sake, mead, cider, and certain fruit wines are also produced through fermentation 
without distillation. These beverages retain the natural flavours of their ingredients and do not 
undergo the concentration process of distillation. 
 
 

➢ A poison ("mufsid") when it is unsafe for consumption due to high concentrations of 
ethanol or harmful additives, then it is Prohibited because it is Mufsid  
 

The majority of ethanol-containing products that are not intended for consumption as beverages do 
not fall under the category of khamr or its associated legal rulings in Islamic law. Rather, they should 

 

70 The percentage of alcohol found in alcoholic beverages can vary depending on the type of beverage and 
regional regulations. Here are some general guidelines: 

• Beer: Beers typically have an alcohol by volume (ABV) content ranging from around 3% to 12%. Light 
beers might have an ABV as low as 2-3%, while stronger ales and craft beers can have ABV levels above 
10%. 

• Wine: Wines usually have an ABV ranging from about 8% to 15%. Lighter wines like many white wines 
can be on the lower end of this range, while full-bodied red wines and certain fortified wines can have 
higher ABV percentages. 

• Spirits: Spirits, also known as distilled beverages or hard liquor, have significantly higher alcohol 
content. Common spirits like vodka, rum, gin, and whiskey typically have ABV percentages ranging from 
40% to 60% or more. Some specialized spirits, like overproof rum or grain alcohol, can have ABV levels 
exceeding 60%. 

• Fortified Wines: Fortified wines like sherry, port, and vermouth have had extra alcohol added to them 
during production. These beverages usually have ABV percentages in the range of 15% to 20% or higher. 

• Liqueurs: Liqueurs are sweet, flavored spirits that often have added sugar and other flavorings. They 
typically have ABV levels ranging from 15% to 30% or more, depending on the specific liqueur. 

• Ciders and Perry: These are alcoholic beverages made from fermented apples (cider) or pears (perry). 
Their ABV can vary widely, usually falling within the 4% to 8% range. 
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be classified as toxic substances or poisons (al-summ) which are harmful substances (mufsid) due to 
two main reasons: (i) their very high and potentially unsafe concentrations of ethanol, and (ii) the 
presence of other toxic ingredients that are inherent to their formulation, as these products are not 
designed for drinking. Industrially, ethanol intended for non-beverage uses is predominantly produced 
from non-fruit-based raw materials.71 

Although these products contain more than 1% ethanol, they are not classified as alcoholic beverages 
because their primary purpose is not consumption for inebriation. Consuming them in large amounts 
can be extremely hazardous and toxic. These substances are designed primarily for their antiseptic, 
solvent, and preservative qualities in various applications, and using them as a drink can lead to severe 
health risks. 
 
In the distillation process, naturally occurring sugars from sources like grains, fruits, or sugarcane 
undergo fermentation by yeast, resulting in alcohol production. This alcohol is then concentrated 
through distillation, where the fermented liquid is heated to vaporise the alcohol and condensed back 
into liquid form. Distilled ethanol finds applications in beverages, industry, and biofuel. However, 
liquids with high alcohol concentrations, like pure ethanol, are unsuitable for consumption and are not 
produced for beverage purposes. Concentrations above 50-60% ABV are deemed potentially hazardous 
and toxic if consumed rapidly or inappropriately. It's crucial to recognise that such high-alcohol liquids 
are usually intended for industrial or fuel use, not for drinking, due to their inherent toxicity. 
 
Synthetic Ethanol: 
Synthetic ethanol is chemically synthesised from non-biological sources and not through fermentation. 
This involves using chemical reactions to convert raw materials such as ethylene, natural gas, or acetic 
acid into ethanol. The process may involve catalysis and other chemical transformations to create 
ethanol molecules. Synthetic ethanol is generally produced in industrial settings and is commonly used 
for industrial purposes, such as solvents, cleaning agents, and chemical feedstocks. It is less commonly 
used than distilled, producing less than 10% of all non-beverage ethanol.  
 
The main difference between distilled and synthetic ethanol is their origin and production methods. 
Distilled ethanol is derived from natural fermentation processes involving sugars, while synthetic 
ethanol is chemically synthesised from non-biological sources. From a chemical perspective, both 
distilled and synthetic ethanol are the same compound with the same molecular structure (C2H5OH), 
and they exhibit the same chemical properties.  

 

71 Ethanol used for industrial purpose, not for drinking, is commercially prepared from one of the following 
starting materials: ethylene, ethane, ethylacetate, ethylperoxide, ethylene oxide, ethylene glycol, acetic acid, 
acetaldehyde, aceticanhydride, carbon mono oxide, carbon dioxide, dimethylether, propylene glycol, cellulose, 
glucose. (Jawad Alzeer, Khaled Abou Hadeed, Ethanol and its Halal status in food industries, Trends in Food Science & 
Technology, Volume 58, 2016, Pages 14-20), 
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It's worth noting that most of the ethanol used for consumption in alcoholic beverages is produced 
through natural fermentation and distillation processes, while synthetic ethanol is primarily used for 
industrial and non-consumable applications due to its higher production costs and different production 
processes. 
 
As previously stated, non-beverage products are classified as mufsid (harmful poison) rather than 
khamr (alcoholic beverage) due to two key reasons: 
 
(i) High and Potentially Unsafe Concentrations of Ethanol:   
 
Based on distilled and synthetic ethanol; there are certain types of ethanol: 
 

• Distilled Ethanol (95%-95.6%) ethanol: This is the highest concentration of ethanol one can 
obtain by distillation; 95.6% ethanol is an azeotrope, which means the vapour state has the 
same ethanol-water ratio as the liquid state. This alcohol could be obtained synthetically in the 
lab from various starting materials or by fermentation of different biomasses. The quality of 
this alcohol is compatible with food industries and could be used in flavours, candy, personal 
care products and as a carrier for a wide spectrum of medicines such as cough, decongestants 
and iodine solutions through dilution. 

• Absolute (99-100%) ethanol: Certain experiments are water-sensitive, so absolute ethanol is 
required. A common method to produce ethanol with a concentration higher than 95% is to use 
additives, such as toluene, heptane, cyclohexane, and 2-butanone, that disrupt the azeotrope 
composition and allow further distillation. For this reason, absolute ethanol contains trace 
amounts of these additives.  

• Denatured ethanol: It is made unhealthy for human consumption by adding one or more 
chemicals. Denatured ethanol (either 95% or absolute) contains chemicals, such as methanol 
and isopropanol, therefore it is not safe to drink. Usually, it is cheaper than pure ethanol, as it 
is exempted from beverage taxes and frequently used as a cleaning and disinfectant agent. 
Ethanol is an effective disinfectant at concentrations between 70 and 90%, aqueous ethanol is a 
more effective protein denaturant than absolute ethanol. Denatured ethanol is commonly used 
in perfume industries.  

 

Unsafe elevated ethanol content and concentration 

It is important to understand some key points supported by statistical analysis, which demonstrate the 
effects of different ethanol concentrations on BAC and the potential outcome of inebriation and/ or 
poisoning. Levels required to cause inebriation or inebriation are typically achieved at a Blood Alcohol 
Content (BAC) between 0.08% and 0.10%. Consuming 500 ml of a 10% ethanol solution (like wine) as a 
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beverage, which contains 50 g of absolute ethanol, can lead to a state of inebriation within one hour for 
a 55 kg female who is likely to be inebriated sooner. 

The following table shows the estimate of the alcohol concentration consumed as a beverage that 
corresponds to these BAC levels. It's important to note that the amount of alcohol consumed to reach 
these BAC levels can vary significantly based on factors like body weight, gender, metabolism, and the 
time span over which alcohol is consumed. The table shows an approximate range of alcohol 
consumption needed to reach these BAC levels for an average individual and on the inebriation and 
poisoning effect:72 
 
Table 3. BAC/Symptoms and Approximation of Ethanol Consumption 
 

BAC Level 

 
 

Common Symptoms and Impairments 

 
 

Risks and Additional Effects 

Approx. Alcohol 
Consumed as 

Beverage 

0.02% 
- Relaxed feeling 
- Altered mood 
- Slight warmth 

Minimal but measurable impact 
on brain and body. 

1 standard 
drink 

0.05% 

- Slight exaggerated behaviour 
- Louder speech and more gestures 
- Slight blurring of vision due to slight 
loss of small muscle control 

Initial and brief stage of loss of 
control over motor functions. 

2-3 standard 
drinks 

0.08% - Loss of coordination affecting balance, 
speech, reaction times, and hearing 

Illegal to drive in most 
Countries:  
Significant impairment. 

3-4 standard 
drinks 

0.10% 
- Slurred speech 
- Slow thinking and reasoning 
- Poor coordination of arms and legs 

Reduced reaction time and 
control; notable impairment in 
motor functions. 

4-5 standard 
drinks 

0.15% 
- Poor balance and control over 
voluntary muscles 
- Difficulty in walking and talking 

High risk of falling and injuring 
oneself. 

6-7 standard 
drinks 

0.20-0.29% 

- Confusion and disorientation 
- Altered pain sensation 
- Nausea and vomiting 
- Impaired gag reflex 

Risk of serious injury due to lack 
of pain awareness; possibility of 
choking or aspirating on vomit. 

8-10 standard 
drinks 

 

72 Blood Alcohol Level, What is a blood Test? Medline Plus, https://medlineplus.gov/lab-tests/blood-alcohol-
level/ (Retrieved April 2024); Blood Alcohol Content calculator, IUPUI, 
https://alcohol.iupui.edu/calculators/bac.html (Retrieved April 2024) 

https://medlineplus.gov/lab-tests/blood-alcohol-level/
https://medlineplus.gov/lab-tests/blood-alcohol-level/
https://alcohol.iupui.edu/calculators/bac.html
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BAC Level 

 
 

Common Symptoms and Impairments 

 
 

Risks and Additional Effects 

Approx. Alcohol 
Consumed as 

Beverage 

0.30-0.39% 

- Possible unconsciousness 
- Severe increase in heart rate 
- Irregular breathing 
- Loss of bladder control 

High potential for death; severe 
systemic impairments. 

10-12 standard 
drinks 

0.40% and 
over 

- Potential coma 
- Sudden death due to cessation of heart 
or breathing 

Extremely high risk of mortality; 
considered lethal BAC level. 

12+ standard 
drinks 

Note: A standard drink contains roughly 14 grams of pure ethanol, which corresponds to approximately 12 
ounces of beer (355ml, less than a pint which is approx. 500ml), 5 ounces of wine (148ml- approx. a glass of 
wine), or 1.5 ounces of distilled spirits (44ml, just over a quarter wine glass). These estimates are based on 
averages and should be interpreted with caution. Individual differences and drinking circumstances play 
significant roles in actual BAC outcomes. 

 
Increasing the ethanol concentration to 27% and consuming a volume of 500 ml can result in a blood 
alcohol concentration (BAC) of 0.30%, which is lethal and toxic. This high BAC can severely impair 
bodily functions and may lead to death. However, drinking smaller quantities can cause inebriation 
before reaching lethal levels, thus classifying such a beverage as khamr, according to Islamic teachings. 
Beverages with more than 1% ethanol are typically produced through fermentation and are deemed 
non-ḥalāl and prohibited as they fall under the classification of khamr. 
 
Similarly, consuming 900 ml of a beverage with 15% ethanol concentration can also lead to a fatal BAC 
of 0.30% and thus is classified as khamr since smaller amounts can result in inebriation. If the ethanol 
concentration exceeds 15% in non-beverage applications, it typically cannot be achieved through 
fermentation alone; methods such as distillation or adding absolute ethanol are required. Producing 
ethanol as a non-beverage through distillation or synthetic production involves toxic additives, making 
even small quantities unsafe to consume. The consumption of such toxic substances can cause severe 
harm or death before inebriation occurs, akin to a suicide attempt, which is strictly forbidden in Islam. 
 
Beverages containing 40-50% alcohol by volume (ABV), such as vodka, whiskey, rum, and gin, are 
generally regarded as safe for consumption, but excessive intake can still pose health risks. Legal 
regulations on alcohol concentration in beverages vary globally, with many countries allowing up to 
75-80% ABV for commercial drinks. Examples include certain high-proof spirits like overproof rum or 
grain alcohol. However, these beverages are to be mixed or diluted or made into cocktails before 
consumption to mitigate toxicity and thus reduce the ethanol concentration ABV and are not to be 
consumed straight or undiluted. The maximum ABV consumed neat varies depending on tolerance and 
body weight. For most individuals, beverages with 40-50% ABV are manageable, while higher 
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concentrations may necessitate dilution or mixing. ABV exceeding 60% can be lethal and toxic if 
consumed undiluted. Ethanol beverage with ethanol concentration above 60% will be considered 
khamr as it is produced as a beverage, but only if it is to be diluted so that it has the potential to cause 
inebriation, otherwise if it is a non-beverage, pure ethanol, and is consumed straight, it will be toxic 
and mufsid. 
 
(ii) Presence of Toxic Ingredients  
Non-beverage ethanol often includes additional ingredients not typically found in beverage ethanol. 
These ingredients are primarily used to denature the ethanol, making it unfit for human consumption 
or to adapt it for specific industrial or pharmaceutical applications. Here are the main types of 
additional ingredients used in non-beverage ethanol: 
 

1. Denaturants: These are substances added to ethanol to make it toxic, bad-tasting, foul-smelling, 
or otherwise undesirable to drink. Common denaturants include: 
• Methanol: Often added to ethanol to render it poisonous. 
• Isopropanol: Used to add a bitter flavour and enhance toxicity. 
• Denatonium benzoate: Known as the most bitter chemical compound, used to impart an 

extremely bitter taste to discourage ingestion. 
• Acetone: Added for its strong, unpleasant smell and taste. 

2. Additives for Performance Enhancement: In addition to denaturants, non-beverage ethanol may 
also contain other additives to enhance its performance for specific applications, such as: 
• Antioxidants: Added to prevent oxidation and stabilise the ethanol. 
• Colourants: These are used in some industrial applications to give the ethanol a distinct 

appearance for safety or process reasons. 
• Antifoaming agents: These are used during the fermentation or distillation processes to 

control foam. 
• Corrosion inhibitors: These are added when ethanol is used as a fuel or in environments 

where it may come into contact with metal surfaces. 
3. Purification Chemicals: During the distillation and purification processes, substances like 

activated carbon or diatomaceous earth might be used to help remove impurities and ensure 
the ethanol meets the required standards for its intended use. 

 
In contrast, beverage ethanol (ethanol intended for consumption in alcoholic drinks) is typically free 
from toxic additives. Beverage ethanol may still undergo processes to enhance flavour or purity, but it 
will not contain the toxic denaturants or some of the industrial performance enhancers found in non-
beverage ethanol. The key difference lies in the purpose—beverage ethanol is made to be consumed, 
while non-beverage ethanol is tailored for industrial, pharmaceutical, or other technical uses where 
ingestion in large amounts is not only not intended but actively discouraged through the use of these 
additional ingredients. 
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Non-beverage ethanol is a poison due to the presence of denaturants and other toxic additives designed 
specifically to prevent its consumption. While ethanol itself is an inebriant, the additional chemicals in 
non-beverage ethanol make it hazardous and unsuitable for drinking. The primary purpose of these 
additives is to induce unpleasant effects or outright toxicity to deter misuse. 

Inebriation by non-beverage ethanol, particularly if it is denatured, would be classified primarily as 
poisoning rather than simple inebriation. While the initial effects might include some typical 
symptoms of alcohol inebriation, such as euphoria and impaired coordination, the presence and impact 
of toxic additives make this situation much more dangerous and medically severe. 

In summary, while there might be some overlap in initial symptoms, the consumption of non-beverage 
ethanol is considered a serious case of poisoning, requiring immediate and specialised medical 
intervention. Thus, while non-beverage ethanol contains ethanol, which is an inebriant, the product as 
a whole is more accurately described as a poison, reflecting its intended use, regulatory status, and the 
severe health risks associated with its consumption. 

Non-beverage alcohol will be prohibited from being consumed in large amounts because of its toxicity, 
as attempts to drink toxic substances are considered suicide attempts in Islam. Hence, toxic ethanol 
solution (mufsid) is pure and can be prepared, held, transferred and used for disinfection and other 
industrial use as long as the amount consumed or used is safe because it is not under the category of 
khamr. 

 
 
8. Definition and Effects of Neurotoxic Substances (Al-Mufsid) in the Sharīʿah 
 
Muslim jurists have mentioned several other mind-altering substances that possess properties distinct 
from those of inebriation (sukr), yet similar in that they are mind-altering substances, placing them 
into different categories. 73 Among these categories is "Mufsid," which, in this context, refers to 

 

 ]الفرق بين قأعدة المسكرات وقأعدة المرقدات وقأعدة المفسدات[  ]القرافي[ = اأنوار البروق في اأنواء الفروق الفروق للقرافي في 73
وذلك اأن المتنأول لمأ يغيب العقل ا مأ اأن يغيب معه الحواس اأو ل فأ ن غأبت معه الحواس كألبصر والسمع واللمس والشم والذوق فهو  

ا مأ اأن ل يحدث معه   ا ن لم تغب معه الحواس فأ مأ اأن تحدث معه نشوة وسرور وقوة نفس عند غألب المتنأول له فهو المسكر و المرقد و
رقد مأ يغيب العقل والحواس كألسكران بضم الكأف اأوله مهمل اأو معجم كمأ في الحطأب والمفسد مأ يغيب  ذلك فهو المفسد فألم

   (1:215العقل دون الحواس ل مع نشوة وفرح كألأفيون وعسل البلادر الذي يشرب للحفظ )
فألمسكر يزيد في الشجأعة والمسرة وقوة النفس والميل ا لى البطش والنتقأم من الأعداء والمنأفسة في العطأء واأخلاق   الفروق للقرافي في 

 (1:217) الكرمأء وهو معنى البيت المتقدم الذي وصف به الخمر وشأربهأ ولأجل اشتهأر هذا المعنى في المسكرات
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neurotoxic substances. These substances encompass chemical agents or compounds capable of causing 
damage or harm to the nervous system, including the brain and nerves. They can potentially disrupt 
the normal functioning of nerve cells, even at small doses, leading to adverse effects on cognitive 
functions, emotions, and overall mental health. Despite initially inducing symptoms akin to inebriation 
(muskir) upon consumption, their effects escalate rapidly with increasing amounts, akin to any poison, 
as they are not produced for the purpose of a beverage. 
 
The Mālikī jurist Shihāb al-Dīn al-Qarāfī (d. 684 H) explains in detail the difference between muskir and 
mufsid, in that when someone consumes a substance, there are two scenarios: either their ability to 
think is impaired, and their senses are lost, or their senses remain unaffected. In the first case, where 
the senses like sight, hearing, touch, smell, and taste are impaired due to sedating effect, it is referred 
to as al-muraqqad (sedating and anaesthetising). In the second case, if the senses remain intact, then 
there are two possibilities: either the person experiences a state of ecstasy, pleasure, and heightened 
inner strength, mainly affecting the individual consuming the substance, which is termed al-muskir 
(inebriant). Alternatively, if these effects don't manifest predominantly but other harmful or additional 
effects ensue, the substance falls into the category of al-mufsid (toxin or poison, which has neuro-toxic 
properties).  
 
He further elaborates on the difference between muskir and mufsid as they can sometimes be confused 
at times due to some similar effects. He explains that muskir  (inebriants) are substances that cloud the 
mind while inducing euphoria and pleasure, such as wine and beer, made from barley and dates, made 
from honey, and distilled spirits made from corn. Whilst mufsid (toxic substances), on the other hand, 

 

وبهذا الفرق يظهر لك اأن الحشيشة مفسدة وليست مسكرة لوجهين اأحدهمأ اأنأ نجدهأ تثير الخلط الكأمن في الجسد كيفمأ كأن   
فصأحب الصفراء تحدث له حدة وصأحب البلغم تحدث له سبأتأ وصمتأ وصأحب السوداء تحدث له بكأء وجزعأ وصأحب الدم  

صمته واأمأ الخمر والمسكرات فلا تكأد تجد اأحدا ممن يشربهأ   كأؤه ومنهم من يشتدتحدث له سرورا بقدر حأله فتجد منهم من يشتد ب 
ا ل وهو نشوان مسرور بعيد عن صدور البكأء والصمت وثأنيهمأ اأنأ نجد شراب الخمر تكثر عربدتهم ووثوب بعضهم على بعض بألسلاح  

  واأسدا مأ ينهنهنأ اللقأء  :قولهويهجمون على الأمور العظيمة التي ل يهجمون عليهأ حألة الصحو وهو معنى البيت المتقدم في 
ول نجد اأكلة الحشيشة ا ذا اجتمعوا يجري بينهم شيء من ذلك ولم يسمع عنهم من العوائد مأ يسمع عن شراب الخمر بل هم همدة  

سكوت مسبوتين لو اأخذت قمأشهم اأو سببتهم لم تجد فيهم قوة البطش التي تجدهأ في شربة الخمر بل هم اأشبه شيء بألبهأئم ولذلك  
اب الخمر ول يوجدون مع اأكلة الحشيشة فلهذين الوجهين اأنأ اأعتقد اأنهأ من المفسدات ل من  ا ن القتلى يوجدون كثيرا من شر 

  المسكرات ول اأوجب فيهأ الحد ول اأبطل بهأ الصلاة بل التعزير الزاجر عن ملابسهأ
)تنبيه( تنفرد المسكرات عن المرقدات والمفسدات بثلاثة اأحكأم الحد والتنجيس وتحريم اليسير والمرقدات والمفسدات ل حد فيهأ ول  

ن  نجأسة فمن صلى بألبنج معه اأو الأفيون لم تبطل صلاته ا جمأعأ ويجوز تنأول اليسير منهأ فمن تنأول حبة من الأفيون اأو البنج اأو السيكرا 
م يكن ذلك قدرا يصل ا لى التأأثير في العقل اأو الحواس اأمأ دون ذلك فجأئز فهذه الثلاثة الأحكأم وقع بهأ الفرق بين المسكرات  جأز مأ ل

  (1:218)والٰٓخرين فتأأمل ذلك واضبطه فعليه تتخرج الفتأوى والأحكأم في هذه الثلاثة
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confuse the mind without inducing predominant pleasure, such as hemp and saqran. So, muskir 
inebriants increase courage, joy, self-confidence, inclination towards aggression and retaliation against 
enemies, whereas this is not the predominant effect of mufsid. By this distinction, he explains that it 
becomes clear that something like ḥashīsh (which was thought to be harmful) is mufsid and not muskir 
for two reasons. Firstly, it induces hidden confusion in the body, causing drowsiness and silence in 
some, crying and panic and/ or experiencing joy in others, according to their condition. Some of them 
intensify their crying, and some intensify their silence i.e., produce varied symptoms which are 
confusing. As for wine and inebriants, you hardly find anyone drinking them without being inebriated, 
far from shedding tears and silence. Secondly, we find that the drinkers of wine become more violent, 
their disputes escalate, and they attack great matters they wouldn’t while sober...Yet, when the 
consumers of ḥashīsh gather, you don’t find any of that between them, nor do you hear about the 
consequences of wine. Instead, they remain in a state of subdued silence. If you were to provoke them 
or cause them trouble, you wouldn’t find in them the aggression you find in wine drinkers. They are 
more like animals, so there are many casualties from drinking wine but not from consuming ḥashīsh. 
For these reasons, Imām al-Qarāfī considers them under mufsid (toxic substances) rather than muskir 
(intoxicants). He further adds that there is no prescribed punishment for it, nor does it invalidate 
prayers as it is not to be considered as khamr, but rather a deterrent punishment (ta’zīr) should be 
applied to its users instead if consumed for recreational purposes. 74 

 

= اأنوار البروق في اأنواء الفروق ]القرافي[ ]الفرق بين قأعدة المسكرات وقأعدة المرقدات وقأعدة المفسدات[ وذلك    في الفروق للقرافي 74
اأن المتنأول لمأ يغيب العقل ا مأ اأن يغيب معه الحواس اأو ل فأ ن غأبت معه الحواس كألبصر والسمع واللمس والشم والذوق فهو المرقد  

ا ن لم تغب معه الحواس فأ مأ اأن ا مأ اأن ل يحدث معه ذلك فهو    و تحدث معه نشوة وسرور وقوة نفس عند غألب المتنأول له فهو المسكر و
المفسد فألمرقد مأ يغيب العقل والحواس كألسكران بضم الكأف اأوله مهمل اأو معجم كمأ في الحطأب والمفسد مأ يغيب العقل دون  

 ( 1:215رب للحفظ )الحواس ل مع نشوة وفرح كألأفيون وعسل البلادر الذي يش
فألمسكر هو المغيب للعقل مع نشوة وسرور كألخمر والمزر وهو المعمول من القمح والبتع وهو المعمول من العسل والسكركة وهو  

 (1:217)  المعمول من الذرة والمفسد هو المشوش للعقل مع عدم السرور الغألب كألبنج والسيكران 
 …فألمسكر يزيد في الشجأعة والمسرة وقوة النفس والميل ا لى البطش والنتقأم من الأعداء والمنأفسة في العطأء واأخلاق الكرمأء  …

وبهذا الفرق يظهر لك اأن الحشيشة مفسدة وليست مسكرة لوجهين اأحدهمأ اأنأ نجدهأ تثير الخلط الكأمن في الجسد كيفمأ كأن  
فصأحب الصفراء تحدث له حدة وصأحب البلغم تحدث له سبأتأ وصمتأ وصأحب السوداء تحدث له بكأء وجزعأ وصأحب الدم  

صمته واأمأ الخمر والمسكرات فلا تكأد تجد اأحدا ممن يشربهأ   كأؤه ومنهم من يشتدتحدث له سرورا بقدر حأله فتجد منهم من يشتد ب 
ا ل وهو نشوان مسرور بعيد عن صدور البكأء والصمت وثأنيهمأ اأنأ نجد شراب الخمر تكثر عربدتهم ووثوب بعضهم على بعض بألسلاح  

 …ويهجمون على الأمور العظيمة التي ل يهجمون عليهأ حألة الصحو
ول نجد اأكلة الحشيشة ا ذا اجتمعوا يجري بينهم شيء من ذلك ولم يسمع عنهم من العوائد مأ يسمع عن شراب الخمر بل هم همدة  

سكوت مسبوتين لو اأخذت قمأشهم اأو سببتهم لم تجد فيهم قوة البطش التي تجدهأ في شربة الخمر بل هم اأشبه شيء بألبهأئم ولذلك  
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The distinction between "muskir" (a substance which causes inebriation) and "mufsid" (harmful toxic 
substance) is evident despite initial symptom overlap. Muskir, exemplified by alcoholic beverages, 
induces euphoria and heightened emotional states, often leading to increased aggression and reckless 
behaviour. Conversely, mufsid substances may not initially induce euphoria but cause hidden confusion 
within the body, leading to subdued responses due to the toxicity, which may lead to fatal symptoms of 
poisoning. While both may initially show similar effects, muskir typically results in heightened 
emotional states and violent behaviour, while mufsid leads to passive behaviour and a lack of 
aggression. Therefore, the fundamental difference lies in the predominant outcomes and behavioural 
manifestations, with muskir inducing inebriation and mufsid causing confusion without predominant 
pleasure. 
 
This is affirmed by all sunni schools that the main reasons why khamr is prohibited is because of 
euphoria and heightened emotional states, often leading to increased aggression and reckless 
behaviour.  Allāh says, “Satan’s plan is to stir up hostility and hatred between you with intoxicants and 
gambling and to prevent you from remembering Allāh and praying. Will you not then abstain?” [Q. 
5:91] A small amount is prohibited because it can very quickly lead to consuming an amount sufficient 
to be inebriated. 75 
 

 

ا ن القتلى يوجدون كثيرا من شراب الخمر ول يوجدون مع اأكلة الحشيشة فلهذين الوجهين اأنأ اأعتقد اأنهأ من المفسدات ل من  
  (1:218) المسكرات ول اأوجب فيهأ الحد ول اأبطل بهأ الصلاة بل التعزير الزاجر عن ملابسهأ

لْمَيْسِرُ وَٱلْأنَصَأبُ وَٱلْأزَْلـَمُٰ رجِْس ٌۭ مِّنْ عَمَلِ ٱلشَّ  75 لْخَمْرُ وَٱ ا۟ ا نَِّمَأ ٱ لَّذِينَ ءَامَنُوٰٓ ٰٰٓأأيَُّهَأ ٱ  يْطَـنِٰ فٱَجْتَنِبُوهُ لَعَلَّكُمْ تفُْلحُِونَ  يَـ
، شمس الدين[ثم قأل:" ا نمأ يريد الشيطأن اأن يوقع بينكم العداوة والبغضأء" الٰٓية.  ]القرطبي تفسير القرطبي = الجامع لأحكام القرا ن

فكل لهو دعأ قليله ا لى كثير، واأوقع العداوة والبغضأء بين العأكفين عليه، وصد عن ذكر الل ه وعن الصلاة فهو كشرب الخمر، واأوجب اأن  
در معه على الصلاة وليس في اللعب بألنرد والشطرنج هذا المعنى، قيل  يكون حرامأ مثله. فأ ن قيل: ا ن شرب الخمر يورث السكر فلا يق

ه  له: قد جمع الل ه تعألى بين الخمر والميسر في التحريم، ووصفهمأ جميعأ بأأنهمأ يوقعأن العداوة والبغضأء بين النأس. ويصدان عن ذكر الل  
ند الل ه افتراقهمأ في ذلك يمنع من التسوية بينهمأ في التحريم  وعن الصلاة، ومعلوم اأن الخمر ا ن اأسكرت فألميسر ل يسكر، ثم لم يكن ع

  لأجل مأ اشتركأ فيه من المعأني. واأيضأ فأ ن قليل الخمر ل يسكر كمأ اأن اللعب بألنرد والشطرنج ل يسكر ثم كأن حرامأ مثل الكثير، فلا
ا ن كأن ل يسكر. واأي  ضأ فأ ن ابتداء اللعب يورث الغفلة، فتقوم تلك الغفلة ينكر اأن يكون اللعب بألنرد والشطرنج حرامأ مثل الخمر و

سكأر عن الصلاة، فليحرم اللعب بألنرد  ١المستولية على القلب مكأن السكر » «، فأ ن كأنت الخمر ا نمأ حرمت لأنهأ تسكر فتصد بأل 
  (6:291) والشطرنج لأنه يغفل ويلهي فيصد بذلك عن الصلاة. والل ه اأعلم.

جمأعُ على اأنَّ القليلَ مِن الخمر المُتَّخَذة مِن العِنَبِ يَحرُمُ قليلُه وكثيرُه، وعلى اأنَّ العِلَّةَ في تحريمِ   وابنُ حَجَرٍ  فتح الباري   )وقد انعقد ال 
 (. 40:10رهِأ( )غي قَليلِه كَونهُ يدعو ا لى تنأوُلِ كثيرهِ، فيلزَمُ ذلك مَن فَرَّق في الحُكمِ بين المُتَّخَذةِ مِن العِنَبِ وبين المُتَّخَذةِ مِن
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Non-beverage ethanol solutions are not classified as khamr and, therefore, do not fall under the rulings 
associated with khamr. Several important Islamic legal principles and pharmacological effects support 
this position: 
 
1.  Distinction Based on Principle of Default Purity and Permissibility: In Islamic jurisprudence, substances are 
initially deemed pure and permissible unless unequivocally proven otherwise. Therefore, the onus of 
proof rests upon those asserting impurity or impermissibility.76 To classify a substance as khamr and 

 

76 He is the One Who created everything (permissible) in the earth for you. [Q. 2:29]  
He subjected for you whatever is in the heavens and whatever is on the earth (as permissible)—all by His grace. 
Surely in this are signs for people who reflect. [Q. 45:13]  
Imām al-Qurṭubī affirms this interpretation, stating it allows for deriving benefits from all things. Many scholars 
assert that all things are permissible based on this verse until evidence of prohibition is established. 

« هذا المعنى. وقأل ابن كيسأن:" خلق لكم" اأي من  ١= الجأمع لأحكأم القرآٰن ]القرطبي، شمس الدين[ وقد تقدم »  تفسير القرطبي 
اأجلكم. وقيل: المعنى اأن جميع مأ في الأرض منعم به عليكم فهو لكم. وقيل: ا نه دليل على التوحيد والعتبأر. قلت: وهذا هو الصحيح  

استدل من قأل ا ن اأصل الأشيأء التي ينتفع بهأ   -ه مأ هم ا ليه محتأجون من جميع الأشيأء. الثأنيةعلى مأ نبينه. ويجوز اأن يكون عني ب
بأحة بهذه الٰٓية ومأ كأن مثلهأ حتى يقوم   -[ الٰٓية١٣« " ]الجأثية: ٢كقوله:" وسخر لكم مأ في السمأوات ومأ في الأرض جميعأ منه »  -ال 

 (1:251) .الدليل على الحظر
: الأصل في جميع الأعيأن الموجودة على اختلاف اأصنأفهأ وتبأين اأوصأفهأ اأن تكون حلالً مطلقأً   مجموع الفتاوى لبن تيمية

فأصلة، عظيمة   للاأدميين، واأن تكون ظأهرة ل يحرم عليهم ملابستهأ ومبأشرتهأ وممأرستهأ، وهذه كلمة جأمعة، ومقألة عأمة، وقضية
 (21:535)المنفعة، واسعة البركة، يفزع ا ليهأ حملة الشريعة فيمأ ل يحصى من الأعمأل وحوادث النأس 

الطهأرة الأعيأن اأصله :   ا عداد المهج للاستفادة من المنهج في قواعد الفقه المالكي للشنقيطي في شرح قول صاحب المنهج 
 .(234الأعيأن جمع عين، والمراد به الشيء القأئم بنفسه اأي الأصل في الأشيأء الطهأرة حتى تثبت النجأسة )ص 

ا ن المحكوم بنجأسته معدود محدوده  الغياثي غياث الأمم في التياث الظلم  مأم الحرمين الجويني: ا ن الأصل طهأرة الأشيأء، و ل 
ثم قأل :   ( وقأل: فأ ن مأ تقرر في قأعدة الشريعة استصحأب الحكم بيقين طهأرة الأشيأء ا لى اأن يطراأ عليهأ يقين النجأسة ...و439)ص

والذي يقتضيه مذهب الشأفعي ا جراء الأحكأم على التحليل ا لى اأن يقوم دليل على الحظر والتحريم..فأ ن قبل : من الأصول اأن الأعيأن  
الل ه تعألى، فلتبق على الحظر ا لى اأن يرد من مألك الأعيأن ا طلاق...قلنأ: هذا قول من يرى المصير ا لى الحظر قبل ورود الشرائع، وهذا  

 (491ذهب بأطل قطعأً، وقد رددنأ على منتحليه في اأصول الفقه، فليطلبه من يحأوله في ذلك الفن . )صالم
وقأل الشوكأني : ا ن الأصل في كل شيء اأنه طأهر، لأن القول بنجأسته يستلزم تعبد العبأد   شرح الدرر البهية للشوكاني المضية  الدراري 

وليس من اأثبت  . بحكم من الأحكأم، والأصل عدم ذلك، والبراءة قأضية بأأنه ل تكليف بألمحتمل حتى يثبت ثبوتأً ينقل من ذلك
م  الأحكأم المنسوبة ا لى الشرع بدون دليل بأأقل ا ثمأً ممن اأبطل مأ قد ثبت دليله من الأحكأم، فألكل ا مأ من التقول على الل ه تعألى بمأ ل

 ( 1:20)  يقل، اأو من ا بطأل مأ قد شرعه لعبأده بلا حجة
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consequently prohibited, it must meet specific criteria: it must be intended for beverage consumption 
and have the potential to induce inebriation. Historically, khamr was banned even for medicinal 
purposes because it was administered as a beverage capable of causing inebriation, unlike the non-
beverage chemical suspensions used today in medical contexts. Non-beverage ethanol solutions, 
commonly employed in industrial or medical settings, do not fulfill these criteria. They are neither 
designed for beverage consumption nor intended to induce inebriation. Instead, their toxic and 
poisonous effects outweigh any potential for inebriation when consumed in quantities intended to 
cause inebriation, making the achievement of inebriation unlikely. Therefore, by default, they are 
permissible and not prohibited as muskir or khamr. However, they may become prohibited if they pose 
a risk of poisoning. 
 
2. Distinction Based on Effects Rather than Composition: Classical Muslim jurists based their classification of 
mind-altering substances on their observable effects or symptoms rather than their chemical 
composition. While ethanol can indeed alter mental states, Muslim jurists did not automatically 
categorize any substance with mind-altering properties as khamr. Instead, Islamic law distinguishes 
between various substances based on their primary effects. For example, substances like muraqqad 
(sedatives), mukhaddir (narcotics), and mufsid (toxins) may affect the mind but are not considered 
khamr due to their distinct purposes and effects. Some of these substances are used for medicinal 
purposes, while others are inherently toxic and poisonous, neither of which are consumed to induce 
inebriation. Therefore, the classification of a substance or solution depends on its observable effects on 
human behaviour rather than merely its ethanol content. If an ethanol solution primarily exhibits toxic 
effects, leading to neurotoxicity before any potential inebriation occurs, it is more appropriately 
classified as a toxin (mufsid) rather than an inebriant. 
 
3. Distinction Based on the Primary Rationale behind the Prohibition of Alcoholic Beverages: Islamic teachings 
hold that the prohibition of khamr stems from its potential to breed discord and hostility among 
individuals, as outlined in Quranic scriptures. If a substance primarily inflicts harm or leads to death 
before inducing inebriation, it fails to meet the Quranic rationale for the prohibition of khamr. 
Beverages that induce inebriation are prohibited due to their adverse effects on individuals, resulting 

 

بأحة حتى يدل الدليل على التحريم(. ويتخرج عن هذه القأعدة كثير من  في الأشباه والنظائر للسيوطي : »قأعدة: )الأصل في الأشيأء ال 
ومنهأ : النبأت المجهول  . الرافعي منهأ: الحيوان المشكل اأمره. وفيه وجهأن؛ اأصلحهمأ الحل، كمأ قأل : المسأئل المشكل حألهأ 

 .(60تسميته. قأل المتولي : يحرم اأكله، وخألفه النووي وقأل : الأقرب الموافق للمحكي عن الشأفعي في التي في مثلهأ الحل )ص
سنوي على قوله تعألى: ﴿ هُوَ الَّذِي خَلَقَ لَكُم مَّأ فِي الْأرَْضِ جميعأ فقأل : ا ن البأري تعألى اأخير بأأن جميع   في نهاية السول وعلق ال 

المخلوقأت الأرضية للعبأد، لأن )مأ( موضوعة للعموم، ل سيمأ وقد اأكدت بقوله: )جميعأً(، واللام في )لكم( تفيد الختصأص على  
طبين، األ ترى اأنك ا ذا قلت : )الثوب لزيد( فأ ن معنأه اأنه مختص بتنفعه، وحينئذ فيلزم اأن يكون النتفأع بجميع  جهة النتفأع للمخأ

 (2:353المخلوقأت مأأذونأً فيه شرعأً )
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in diminished inhibitions and reckless behaviour. However, if a substance serves purposes other than 
consumption or inebriation, it does not fall within the khamr category. This is because its composition 
does not correspond to the characteristics of a consumable beverage. Non-beverage ethanol often 
contains harmful substances such as methanol, isopropanol, acetone, or denatonium benzoate, which 
pose significant health hazards and are unsuitable for human consumption. These substances can lead 
to severe health complications that surpass the effects of typical alcohol inebriation. 
 
4. The Predominant Consequence of Ingesting Non-Beverage Ethanol is Poisoning rather than Inebriation: Unlike 
typical alcohol consumption, which may lead to inebriation, non-beverage ethanol ingestion can result 
in poisoning. Mufsid (toxic substances), in a broader sense, refer to any substances that can cause harm 
or adverse effects to living organisms, including humans. A small amount does not quickly lead to 
consuming an amount sufficient to be inebriated like is the case for khamr, and hence the incentive to 
ban small amounts also, rather this is deterred on the basis of its additives and severe intensity of 
ethanol which burns if consumed. These effects can be immediate and can be physical, mental, or both. 
There are multiple symptoms, but the common neurological symptoms are headaches or migraines, 
dizziness or vertigo, confusion or difficulty concentrating, memory problems or cognitive impairments, 
mood swings or emotional disturbances, anxiety or depression and seizures or convulsions (in severe 
cases). Treatment for non-beverage ethanol poisoning involves addressing these toxic effects, often 
requiring antidotes like fomepizole for methanol poisoning, dialysis in severe cases, and supportive 
care to manage symptoms such as metabolic acidosis, respiratory distress, and potential organ failure. 
This approach sharply contrasts with managing alcohol inebriation, where the focus is primarily on 
allowing the body to metabolize the alcohol with supportive care. Consumption of non-beverage 
ethanol entails significantly higher risks, including potential blindness, organ damage, or even death, 
depending on the denaturants present. Therefore, management strategies prioritize addressing the 
toxic effects and immediate health risks rather than solely managing intoxication. 

 
The illustration below clarifies the differentiation between non-inebriating (non-muskir) and 
inebriating (muskir) beverages, illustrating the point at which they transition into being deemed 
mufsid, and therefore permissible or prohibited. 
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Figure 1. Differentiation between non-inebriating (non-muskir) and inebriating (muskir) beverages. 

 
 

These points establish that non-beverage ethanol solutions should not be considered khamr under 
Islamic law due to their intended use, effects, and possible transformation, distinguishing them 
significantly from ethanol used in inebriating beverages. 
 
In summary: Any liquid containing ethanol below a 1% concentration is deemed non-khamr, regardless 
of its intended use as a beverage. Should it be consumed with the intention of inebriation, despite 
lacking the potential for inebriation, such an act is considered sinful. This is not due to its classification 
as khamr, but rather because of the sinful intent behind its consumption. 
 
However, if the ethanol concentration exceeds 1%, regardless of the production method to produce a 
beverage, it is considered khamr. Consumption of such beverages is prohibited, and they are deemed 
impure. This classification extends to beverages derived from other than grapes or dates. Conversely, 
beverages not intended for consumption, such as medicinal purposes, are not classified as khamr, 
regardless of source or ethanol concentration. This is because they are not intended for beverage 
consumption in quantities significant enough to induce inebriation. Instead, they may contain 
ingredients or excipients that are toxic and unsafe if consumed in large amounts before inebriation 
occurs, thus qualifying as mufsid rather than khamr. The following table provides a simple outline for 
easy reference. 
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Table 4 Permissibility of Ethanol with respect to Concentration, Purpose and Process of Production 
 

Process Concentration of Ethanol 
Aerobic or 
generally (<1%) 

Anaerobic (1-
15%) 

Distillation (1- 
>15%) 

Synthetic (1- 
>15%) 

Purpose Beverage  Permitted 
 (Non-Khamr) 

 

Prohibited 
(Khamr) 

Prohibited 
(Khamr) 

Prohibited 
(Khamr) 

Not 
beverage 

Permitted  
(Non-Khamr) or 

(Mufsid) 
 

Permitted  
(Mufsid)  

Permitted 
(Mufsid)  

Permitted 
(Mufsid)  

 
Addressing the Cautionary Principle: 
 
It can be argued that ethanol generally should be avoided as a point of caution even if the production 
process and intention are not for beverage purposes, there is a remote chance that individuals may 
have an inebriation effect through consumption of these non-beverages. The Prophet   صلى الل ه عليه
,(وسلم ) ordered avoiding doubtful matters. In the authentic ḥadīth of Nuʿmān ibn Bashīr, may Allah be 

pleased with him, he reported that he heard the Prophet صلى الله عليه وسلم), ) saying: "The lawful is clear, 
and the unlawful is clear, and between them are doubtful matters that many people do not know about. 
Whoever avoids doubtful matters clears his religion and honour, but whoever falls into doubtful 
matters falls into the unlawful, like a shepherd who grazes near a sanctuary, all but grazing therein."  
There may be doubt of unlawfulness due to the presence of alcohol. The Prophet, صلى الل ه عليه وسلم), ), 
mentioned that whoever avoids doubtful matters has cleared his religion and honour, so it is best to 
avoid them.77 
 
It is important to understand the context of this ḥadīth in light of our understanding of the use of 
ethanol for beverage and non-beverage purposes. The statement "The lawful is clear, and the unlawful 
is clear, and between them are doubtful matters" means that things fall into three categories: what 
Allah explicitly permits is lawful, such as "Lawful to you are the good foods and [the game] caught by 

 

سمعت  “اأن الرسول صلى الل ه عليه وسلم اأمر بأتقأء الشبهأت، ففي الصحيحين من حديث النعمأن ابن بشير رضي الل ه عنهمأ قأل:  77
رسول الل ه صلى الل ه عليه وسلم يقول:" ا ن الحلال بين، والحرام بين، وبينهمأ اأمور مشتبهأت ل يعلمهن كثير من النأس، فمن اتقى  

 الشبهأت استبراأ لدينه وعرضه، ومن وقع في الشبهأت وقع في الحرام، كألراعي يرعى حول الحمى يوشك اأن يرتع فيه "
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what you have trained of hunting animals" [Qurān 5:4], and similar verses. What Allah explicitly 
prohibits is unlawful, such as "Prohibited to you are your mothers, your daughters" [Quran 4:23], and 
"Forbidden to you is the game of the land as long as you are in the state of ihram" [Qurān 5:4]. 
Prohibitions include clear and hidden sins and anything for which Allah has set a limit, punishment, or 
warning. Doubtful matters are those on which the evidence from the Quran and Sunnah conflicts, and 
thus, one should refrain from them out of caution. 
 
There is a difference of opinion among scholars regarding the doubtful matters mentioned by the 
Prophet صلى الله عليه وسلم,) ) in this ḥadīth. Some consider them unlawful, as not avoiding them implies 
falling into the unlawful. Others consider them lawful, as indicated by the analogy of the shepherd 
grazing near the sanctuary, suggesting permissibility and cautious avoidance. Yet another group 
refrains from categorizing these doubtful matters as either lawful or unlawful, considering the 
Prophet's placement of them between clear lawful and unlawful matters, indicating the need to abstain 
from them out of caution (tawaqquf) as well. This reflects the principle of taqwa (God-consciousness). 
Some scholars categorize doubtful matters into three types: those initially known to be prohibited but 
later become doubtful due to uncertainty, such as food whose purification is in doubt until confirmed; 
those initially considered permissible but later doubted regarding their permissibility, such as a man 
questioning his wife's divorce or a slave's emancipation; and those falling into the third category, 
where the default ruling is permissibility until certainty is attained regarding their prohibition. The 
third category involves situations where one is unsure whether something is permissible or prohibited, 
and both possibilities seem equally likely, with no clear evidence pointing to either direction. In such 
cases, it's best to abstain, as exemplified by the Prophet Muhammad ,(صلى الل ه عليه وسلم ) when he found 
a fallen date in his house and refrained from eating it, saying, "Had I not feared that it might be from 
charity, I would have eaten it". 
 
However, if there's a valid reason to choose one possibility over the other based on non-definitive 
proof, such as leaving the use of water that has changed slightly in colour or odour due to a perceived 
risk of impurity or omitting prayer in a place where there's a possibility of unseen impurity, like dried 
urine, or refraining from washing a garment for fear of unseen impurity, then this caution is 
unwarranted. Refraining in such cases would be excessive and unnecessary, as there's no real basis for 
doubt, which may lead to undue hardship. Ultimately, the decision should not be based on unfounded 
conjecture.78  

 

]ابن دقيق العيد[هذا الحديث اأصل عظيم من اأصول الشريعة قأل اأبو داود السجستأني:   شرح الأربعين النووية لبن دقيق العيد  78
سلام يدور على اأربعة اأحأديث ذكر منهأ هذا الحديث واأجمع العلمأء على عظيم موقعه وكثير فوائده ا ن الحرام   .ال  قوله: "ا ن الحلال بين و

بين وبينهمأ اأمور مشتبهأت" يعني اأن الأشيأء ثلاثة اأقسأم: فمأ نص الل ه على تحليله فهو الحلال كقوله تعألى: }اأحل لكم الطيبأت وطعأم  
. ونحو ذلك، ومأ نص الل ه على تحريمه فهو الحرام البين، مثل قوله  ١}واأحل لكم مأ وراء ذلكم{  الذين اأوتوا الكتأب حل لكم{. وقوله:
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Regarding differentiating between ethanol and khamr is clear, where khamr is defined as a beverage 
which has potential to cause inebriation, whereas ethanol is found in substances which have non-
beverage uses, produced differently having different effects and with different properties. We have 
already deduced that by default all substances are permissible unless proven with good evidence of 
impermissibility, which is not the case here, rather the contrary there is a strong case of permissibility 
suggesting that this issue is not of the third category but of the first, which is clear permissibility.  
 
Consider the analogy of tobacco. Let’s say tobacco was prohibited because of its transient mind-altering 
neurological stimulant effects.  Tobacco is taken from tobacco leaves, and its use as chewing tobacco is 
known to have neurological effects. Different substances are made with different constituents and 
concentrations of tobacco, all having different levels of neurological stimulant effect. We now know 
that this primarily stems from the presence of nicotine, a highly addictive chemical compound 
naturally found in tobacco leaves. Nicotine acts as a stimulant in the central nervous system, leading to 
various physiological and psychological effects upon consumption. When nicotine is inhaled through 
smoking or absorbed through other forms of tobacco use, it quickly enters the bloodstream and reaches 
the brain and can have the same effect. Despite nicotine’s association with tobacco use, nicotine has 

 

. وكتحريم الفواحش مأ ظهر منهأ ومأ بطن،  ٣. الٰٓية. }وحرم عليكم صيد البر مأ دمتم حرمأ{  ٢تعألى: }حرمت عليكم اأمهأتكم وبنأتكم{  
وكل مأ جعل الل ه فيه حدا اأو عقوبة اأو وعيدا فهو حرام، واأمأ الشبهأت فهي كل مأ تتنأزعه الأدلة من الكتأب والسنة وتتجأذبه المعأني  

مسأك عن  .ه ورعفأل 
وقد اختلف العلمأء في المشتبهأت التي اأشأر ا ليهأ النبي صلى الل ه عليه وسلم في هذا الحديث فقألت طأئفة: هي حرام لقوله: "استبراأ  
لدينه وعرضه" قألوا: ومن لم يستبرئ لدينه وعرضه فقد وقع في الحرام، وقأل الٰٓخرون: هي حلال، بدليل قوله صلى الل ه عليه وسلم في  

عي يرعى حول الحمى" فيدل على اأن ذلك حلال واأن تركه ورع. وقألت طأئفة اأخرى: المشتبهأت المذكور في هذا  الحديث "كألرا
من   الحديث ل نقول ا نهأ حلال ول ا نهأ حرام فأ نه صلى الل ه عليه وسلم جعلهأ بين الحلال البين والحرام البين فينبغي اأن نتوقف عنهأ وهذا

نسأن اأنه حرام ثم يشك فيه هل زال تحريمه اأم ل،   وقأل بعض العلمأء: المشتبهأت ثلاثة اأقسأم: ..بأب الورع اأيضأ. منهأ مأ يعلم ال 
كألذى يحرم على المرء اأكله قبل الذكأة ا ذا شك في ذكأته لم يزل التحريم ا ل بيقين الذكأة والأصل في ذلك حديث عدي المتقدم  

فيشك في تحريمه كرجل له زوجة فشك في طلاقهأ اأو اأمة فيشك في عتقهأ. فمأ كأن من   ١وعكس ذلك اأن يكون الشيء حلال .ذكره
بأحة حتى يعلم تحريمه والأصل في هذا الحديث عبد الل ه بن زيد فيمن شك في الحدث بعد اأن تيقن الطهأرة   هذا القسم فهو على ال 

ري اأحلال اأم حرام ويحتمل الأمرين جميعأ ول دللة على اأحدهمأ فألأحسن التنزه كمأ فعل  القسم الثألث: اأن يشك في شيء فلا يد
واأمأ ا ن جوز   .النبي صلى الل ه عليه وسلم في التمرة السأقطة حين وجدهأ في بيته فقأل: "لول اأني اأخشى اأن تكون من الصدقة لأكلتهأ"

نقيض مأ ترجح عنده بأأمر موهوم ل اأصل له كترك استعمأل مأء بأق على اأوصأفه مخأفة تقدير نجأسة وقعت فيه اأو كترك الصلاة في  
موضع ل اأثر فيه مخأفة اأن يكون فيه بول قد جف اأو كغسل ثوب مخأفة ا صأبة نجأسة لم يشأهدهأ ونحو ذلك فهذا يجب اأن ل يلتفت  

 (43وقف لأجل التجويز هوس والورع منه وسوسة شيطأن ا ذ ليس فيه من معنى الشبهة شيء والل ه اأعلم )صا ليه فأ ن الت
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various other applications and potential uses. It can be used as a natural insecticide to control pests in 
agriculture. It also has potential use as a cognitive enhancer, such as improving attention, memory, and 
executive function, with potential use in conditions such as Alzheimer's disease, attention deficit 
hyperactivity disorder (ADHD), and cognitive decline associated with ageing. It has also been 
incorporated into some skincare products for its anti-inflammatory and antioxidant properties. The 
nicotine would be prohibited because of its effects as a substance found in tobacco and hence 
prohibiting tobacco if used recreationally, but it would be absurd to consider everything that contains 
nicotine to be prohibited or considered tobacco because it contains nicotine.   
 
Similarly, is the case of wine or other fermented fruit juices which cause inebriation (i.e. muskir or 
khamr). Wine is fermented from grapes and fruits and its use as a beverage is known to have the 
inebriation effect. Different beverages are made with different constituents and concentrations of 
fermented juices all having different levels of inebriation effect. We now know that this primarily 
stems from the presence of ethanol concentration, the chemical compound naturally found in wine and 
hence khamr. Ethanol acts as an inebriant, leading to various physiological and psychological effects 
upon consumption. When ethanol is consumed through other sources that are not produced for 
beverage use, it quickly enters the bloodstream and reaches the brain and can have the same effect. 
Despite ethanols association with khamr, ethanol has various other applications and potential uses as 
detergents, fuel, sanitizers etc. The ethanol would be prohibited because of its effects as a substance 
found in beverages as khamr and hence prohibiting ethanol if used recreationally, but it would be 
absurd to consider everything that contains ethanol to be prohibited or considered khamr because it 
contains ethanol.   
 
The same applies to caffeine, a widely consumed stimulant in coffee, tea, and energy drinks. When 
consumed in beverages, caffeine can provide a temporary boost in energy and alertness, making it 
popular among many people. However, excessive doses of caffeine in a solution not intended as a 
beverage can lead to negative health effects such as jitteriness, insomnia, and increased heart rate 
which can be harmful. Despite the energy boost effects associated with consuming caffeine in 
beverages, it is also used in various other products for unrelated purposes. For example, caffeine is 
commonly found in skincare products for its ability to reduce puffiness and tighten the skin. It is also 
used in some medications to treat migraines and enhance the effectiveness of pain relievers. If it was to 
be consumed in large amounts to achieve the same effect, then this would be toxic and a harmful 
poison. The use of caffeine in beverages is associated with temporary stimulating effects. However, 
when used in skin care products or medications, its consumption is not the same, as it serves different 
purposes, and its effects are controlled and regulated. Similarly, consuming non-beverage ethanol at 
very high concentrations, if taken straight, would be considered mufsid (a poison) and not khamr, 
which is prohibited in Islam.  
 
There are many other similar examples; consider a versatile ingredient like sugar. When used in baking, 
it contributes sweetness and texture to cakes and pastries, enhancing their flavour. In this context, 
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sugar is an essential component of these desserts. However, if the same sugar is utilised in making 
homemade skincare scrubs, it serves a completely different purpose. Here, sugar acts as a natural 
exfoliant, helping to remove dead skin cells. Similarly, ethanol, when found in beverages like wine or 
spirits, serves as the primary inebriating agent, leading to its classification as 'khamr'. However, when 
ethanol is utilised in other applications, such as pharmaceuticals, disinfectants, or perfumes, its role 
and effects are distinct. In these cases, it serves a specific function unrelated to intoxication and does 
not carry the same implications as an alcoholic beverage. 
 
In summary, while pure ethanol and alcoholic beverages like wine and spirits share ethanol as a 
common component, they differ significantly in their properties, manufacturing processes, uses, and 
effects. 
 
 
9. Processes which Relinquish Khamr Status  
 
Ethanol beverages that have the potential to induce inebriation are classified as khamr and/or fall 
under the rulings associated with khamr. Ethanol from beverages is generally not used for industrial 
purposes due to its high cost and purity requirements. Instead, industrial ethanol, often derived from 
sources like sugarcane, corn, or biomass, is used. However, some industrial processes, like certain 
perfumes and flavourings, may use small amounts of food-grade ethanol. Still, it's not a common 
practice due to cost and regulatory considerations.79 
Ethanol beverages, such as beer, wine, and spirits, have applications beyond recreational consumption.  
 
Here are some alternative uses: 
 
3. Cooking and Flavouring: Many culinary recipes call for enhancing the flavours of dishes with wine, 

beer, or spirits.  
• Wine (9-16% ABV): Used in sauces, marinades, braises, and reductions. Red wine is often 

used in hearty dishes like stews and roasts, while white wine is used in lighter sauces and 
seafood dishes. 

• Beer (4-6% AV): Used in batters for frying, stews, soups, and as a flavour enhancer in dishes 
like beer cheese soup or beer-battered fish. 

• Spirits (40-60% ABV, e.g., rum, brandy, whiskey): These are used in desserts like flambés, 
sauces such as bourbon glaze, and cakes and candies as flavouring agents. 

 

79 European Renewable Ethanol, https://www.epure.org/about-ethanol/beverage-industrial-use/ (retrieved May 
2024) 

https://www.epure.org/about-ethanol/beverage-industrial-use/
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4. Preservation: Alcohol (>40% ABV) is a preservative due to its antimicrobial properties. It has been 
historically used to preserve fruits, herbs, and other food items. Fruits can be soaked in alcoholic 
beverages to create preserves or flavourings, such as brandied cherries or rum-soaked raisins. 

5. Medicinal Purposes: While not as common today, historically, alcoholic beverages were used for 
medicinal purposes. Some herbal remedies are prepared by soaking herbs in alcohol beverage to 
extract their medicinal properties. However, it's essential to note that the medicinal use of alcohol 
beverage is limited due to its potential negative health effects. 

6. Fuel: Ethanol (approx. 95% ABV) derived from beverages can be used as a fuel source, although this 
is less common due to its higher cost than ethanol produced from other sources such as corn or 
sugarcane. However, in some cases, surplus or waste alcoholic beverages are converted into ethanol 
fuel through processes like distillation. 

 
There are two processes which can potentially render alcoholic beverages, khamr, permissible. These 
processes usually occur when khamr is processed or used or consumed in other pure substances. The 
processes are the Transformation (Istiḥālah) and Dissolution (Istihlāk) of khamr. Ethanol's properties may 
change through chemical transformation (istiḥālah), such as when it becomes a completely different 
substance through chemical reactions or through dissolution (istihlāk), where its presence becomes 
negligible as it dissolves in the pure liquid. Both these processes can render an otherwise prohibited 
substance, like ethanol-based beverages, pure and permissible. These processes support the idea that if 
khamr is added to other substances in food, drinks, and other products, the final product would not be 
contaminated and would be permissible to consume.  
 
Istiḥālah and Istihlāk are two potential processes Muslim jurists have outlined that can relinquish 
Khamr status and its impurity in a product, thereby making it uncontaminated.  
 
Transformation of khamr (Istiḥālah):  
 
Transformation (Istiḥālah) is defined by Muslim jurists as an essential (haqīqī) change in the essence of 
the thing, such that after the change, it becomes a new, different entity, not the original one in terms of 
its essence.80  

 

 (1:316)حأشية ابن عأبدين -تعريف الحنفية :عرف الحنفية الستحألة بأأنهأ : تغير العين، وانقلاب حقيقتهأ  80
ا نمأ حكم لهأ بألطهأرة، والل ه اأعلم؛ لأنهأ   : تعريف المألكية قأل في مواهب الجليل في سيأق الكلام عن طهأرة فأأرة المسك: و

 (1:97)مواهب الجليل  -استحألت عن جميع صفأت الدم، وخرجت عن اسمه ا لى صفأت واسم يختص بهأ، فظهرت لذلك
عرفهأ الشأفعية بأأنهأ تغير صفأت الشيء بأأن ينقلب من صفة ا لى صفة اأخرى؛ كميتة وقعت في ملاحة، فصأرت  : تعريف الشأفعية

 (1:303)حواشي الشرواني على تحفة المحتأج شرح المنهأج  -ملحأً، اأو اأحرقت، فصأرت رمأدا 
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If an ethanol-based beverage is changed to vinegar naturally, then all Muslim jurists agree that this is 
no longer khamr and is considered permissible to consume. This has undergone the process of 
istiḥālah, rendering the khamr as another substance which is both permissible and pure to consume.81 
The difference of opinion exists if this is not naturally converted to vinegar, but there is human 
intention or intervention to cause the change.  
 
1. It is permissible to transform, it can be consumed, and it is pure: This is attributed to Abū Ḥanīfah.  
2. It is not permissible to transform, but if it undergoes transformation, it becomes pure and can be 

consumed: This is attributed to Mālik.  
3. It is not permissible to transform; even if it undergoes transformation, it remains impure, 

Attributed to the Shāfi'ʿī and Ḥanbalī schools. It has also been said that it is permissible to consume 
and is pure if it is moved from sunlight to shade, uncovering it, and similar actions, without 
introducing anything into it. Yet another opinion states that it is not permissible under any 
circumstances, as some followers of the Shāfiʿī and Ḥanbalī schools assert.82 

 
To provide more detail there are two opinions regarding whether that which is transformed through 
istiḥalah becomes pure:83 
 
• First Opinion: Transformation (Istiḥālah) purifies substances that is considered impure if no 

remaining traces of the impurity, including its taste, colour, or smell, remain.84 This stance is 
upheld by the Ḥanafī school of thought, represents a viewpoint within the Mālikī and Ẓāhirī 

 

 قأل في المطلع«: »الستحألة استفعأل من حأل الشيء عمأ كأن عليه زال وذلك مثل اأن تصير العين النجسة رمأداً، اأو: تعريف الحنأبلة
 35)ص (المطلع على اأبواب المقتع  -غير ذلك

 تخلل الخمر وتخليلهأ: اتفق الفقهأء على اأن الخمر ا ذا تخللت بنفسهأ، جأز اأكلهأ، لقوله صلى الل ه عليه وسلم: »نعم الأدم الخل« 81
 (21:71)اتفقوا كلهم، على الخمر ا ذا صأرت خلاً، بفعل الل ه تعألى صأرت حلالً طيبأً  -مجموع الفتاوى ابن تيمية 

اأمأ التخليل ففيه نزاع، قيل يجوز تخليلهأ كمأ يحكى عن اأبي حنيفة. وقيل: ل يجوز؛ لكن ا ذا خللت  -  مجموع الفتاوى ابن تيمية82
طهرت كمأ يحكى عن مألك وقيل يجوز بنقلهأ من الشمس ا لى الظل وكشف الغطأء عنهأ ونحو ذلك؛ دون اأن يلقى فيهأ شيء. كمأ هو  

وله من يقوله من اأصحأب الشأفعي واأحمد وهذا هو الصحيح؛ فأ نه قد ثبت  وجه في مذهب الشأفعي واأحمد. وقيل ل يجوز بحأل. كمأ يق
راقتهأ  عن النبي صلى الل ه عليه وسلم }اأنه سئل عن خمر ليتأمى فأأمر بأ راقتهأ. فقيل له: ا نهم فقراء فقأل: سيغنيهم الل ه من فضله{ فلمأ اأمر بأ  

ق الخمرة ول تخلل. هذا مع كونهم كأنوا يتأمى ومع كون تلك  ونهى عن تخليلهأ وجبت طأعته فيمأ اأمر به ونهى عنه. فيجب اأن ترا 
  (21:483)الخمرة كأنت متخذة قبل التحريم فلم يكونوا عصأة.

المغني    (1:168)المحلى ,، (1:106)مراهب الجليل  , (1:76)تبين الحقأئق , (1:85)بدائع الصنأئع , (1:315)حأشية ابن عأبدين  83
نصأف  , (1:56)  (2:14)ا علام الموقعين  (3:639)بدائع الفوائد   (21:481) مجموع الفتأوى  ,(2:532)المجموع  (1:318)ال 

   (21:481)مجموع الفتأوى  84
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schools, and is also a perspective among the Ḥanbalis, as detailed in 'Al-Inṣāf', based on a narration 
from Imām Aḥmad. It is a recognised opinion among the Shāfiʿīs as well. This position was favoured 
by prominent scholars, including Ibn Taymiyyah (d. 728 AH) and his disciple Ibn al-Qayyim (d. 751 
AH). This view is widely accepted by the majority of scholars.85 

 
• Second Opinion: Transformation (Istiḥālah) does not purify impure substances, which is the position 

of the Shāfiʿī and Ḥanbalī schools, as well as a view held by the Mālikī school and the opinion of Abū 
Yusuf from the Ḥanafī school. However, they differ amongst themselves whether this is just in the 
case of khamr fermented from grapes and not regarding that other than dates, which are purified.86 

 
In summary: The Ḥanafī and Mālikī schools maintain the permissibility of converted vinegar through 
human intervention, while the Shāfiʿī and Ḥanbalī schools do not share this view. According to them, 
the product retains its original status of prohibition and impurity—despite the transformation. They 
argue that human intervention, being unnatural, cannot render khamr pure upon its conversion to 
vinegar. In the case of ethanol-based beverages, if the chemical composition of ethanol undergoes a 
substantial change resulting in a different substance, this process, known as istiḥālah, diverges in 
interpretation among the schools. The Ḥanafī and Mālikī schools deem the product pure, whereas the 
Shāfiʿī and Ḥanbalī schools maintain its prohibition due to impurity.87 
 

 

 (21:510)مجموع الفتأوى  85
بأتفأق ، واأمأ الخمر المتخذ من غير   تفصيل عند السأدة الشأفعية: فألخمر المتخذ من العنب يحرم تخليلهأ ويحرم استخدام خلهأ 86

تخليلهأ وحرمة استخدام خلهأ، وذهب البعض الٰٓخر ا لى ا بأحة ذلك.   العنب كألمتخذة من التمر فأختلفوا فيهأ: فذهب البعض ا لى حرمة
مأم النووي  (1:42)حأشية الدسوقي على الشرح الكبير  (1:51)مختصر خليل  ينظر: شرح الزرقأني على مغني  (2:576) ،المجموع للا 

قنأع في حل األفأظ اأبي شجأع  ،(1:236)المحتأج     (9:172)قدامة.  المغني لبن ،(1:94)ال 
: فقد راأينأ طيب المطعم يؤثر في الحل، وخبثه يؤثر في الحرمة، كمأ جأءت به السنة في لحوم الجلالة، ولبنهأ، مجموع الفتاوى  87

 من يقول به  وبيضهأ، فأ نه حرم الطيب؛ لغتذائه بألخبيث وكذلك النبأت المسقي بألمأء النجس، والمسمد بألسرقين، عند
 يأأكل الجيف  وقأل: »المطعم ا ذا خبث وفسد، حرم مأ ثبت منه من لحم، ولبن، وبيض كألجلالة والزرع المسمد، وكألطير الذي

وتبديله، من جنس ا لى جنس مثل جعل الخمر خلاً، والدم منيأً، والعلقة مضغة، ولحم   وقأل: »الستقراء دلنأ، اأن كل مأ بداأ الل ه بتحويله،
الجلالة الخبيث طيبأً، وكذلك بيضهأ ولينهأ، والزرع المسقى بألنجس، ا ذا سقي بألمأء الطأهر، وغير ذلك فأ نه يزول حكم التنجس،  

نأزعة فيه، فأ ن جميع الأجسأم المخلوقة في الأرض فأ ن الل ه  ويزول حقيقة النجس واسمه التأبع للحقيقة، وهذا ضروري ل يمكن الم
 . موادهأ وعنأصرهأ  يحولهأ من حأل ا لى حأل ويبدلهأ خلقأً بعد خلق ول التفأت ا لى

نسأن؛ كأ حراق الروث حتى يصير رمأداً ووضع الخنزير في الملاحة حتى يصير ملحأً، ففيه خلاف   واأمأ مأ استحأل بسبب كسب ال 
 (21:601)القسم الأول والل ه الحمد . مشهور وللقول بألتطهير اتجأه وظهور، ومسأألتنأ من 
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When ethanol-based beverages are used, they are typically added in small quantities to other 
substances without undergoing a chemical reaction or altering their properties. In scenarios like using 
ethanol as an extract, it's often employed for a specific purpose and subsequently disposed of or 
evaporated, leaving no residual presence in the final product. However, in most cases, ethanol-based 
beverages remain integrated with the added substances and are consumed alongside them, particularly 
when incorporated into products intended for oral consumption, such as those where ethanol serves as 
a solvent, preservative, or flavouring agent. From a fiqh perspective, in the majority of these instances, 
ethanol-based beverages do not undergo a transformation, even when utilised to produce non-
beverage items. This remains true except in cases where ethanol is transformed into ethylene, ethyl 
esters, or acetaldehyde. However, even this transformation may not be considered istiḥālah by certain 
Sunni schools, emphasising the crucial role of human intervention in this context.88 
 
Dissolution of Khamr (Istihlāk): 
 
Istihlāk is defined by Muslim jurists as the introduction of something impure into a large quantity of 
pure liquid, where it either disappears or mixes in a way that eliminates the existing characteristics i.e., 
dissolves. This is a type of transformation (istiḥālah) intended to occur when impurity ‘falls’ into water 
or other liquids, leaving no trace, disappearing within it, and losing its characteristics. Most jurists 
believe that water contaminated by impurities remains unaffected and stays pure if the water is 
abundant enough not to be contaminated. This is the case if it is flowing, according to the Ḥanafī 
school, if the properties of the pure water remain unchanged because of the dominance of water not 
being affected by the impurity, according to the Mālikī school, and in the Shāfiʿī and Ḥanbalī schools, 
when the quantity of water reaches the measure of two qullas (large amounts of water) it will not be 
affected.89 
 
Drinking water mixed with khamr is prohibited due to the presence of the impure properties of khamr, 
and the drinker is reprimanded. If the khamr content exceeds the water content, punishment is 
mandated because the identity and essence of khamr (i.e., a beverage with the potential to cause 
inebriation) is maintained. Similarly, drinking cooked khamr is prohibited because cooking doesn't 
make something forbidden permissible, and if consumed, punishment is mandated as the identity and 
essence of khamr is also maintained. The Ḥanafī school also dislikes eating bread leavened with khamr 

 

]ابن عأبدين[ ولم يعول الشرنبلالي في شرحه على هذا الجواب، وكأأنه والل ه تعألى اأعلم،   = رد المحتأر ط الحلبي  حاشية ابن عابدين 88
لأن الخمر حرمت لعينهأ، ول نسلم انقلاب العين بهذا الطبخ، ولذا لو وقعت قطرة منهأ في المأء الغير الجأري، اأو مأ في حكمه نجسته،  

ا ن استهلكت فيه وصأر مأء وكذا لو وقعت في قدر الطعأم ا ن صأرت طعأمأ كمأ لو وقعت فيه قطرة بول، واأمأ طهأرتهأ بأنقلابهأ   و نجسته، و
دام الخل« فليتأأمل    (6:450) خلا فهي ثأبتة بنص المجتهد اأخذا من ا طلاق حديث »نعم ال 

ا عأنة الطألبين )8:24البحر الرائق ) 89  (  2:305( والشرح الكبير )1:69( ومغني المحتأج )3:33( و
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due to the presence of khamr particles, and there is a punishment for it. However, there is no 
punishment for it in other schools, but they still prohibit it, with the disagreement mainly concerning 
terminology and semantics of what constitutes khamr.90 In other words, if the khamr maintains its 
properties, as being a beverage that has the potential to cause inebriation, after being added to 
anything pure then the pure substance will be considered impure and contaminated. If khamr loses its 
properties when added to large amount of pure liquids which dominate, then it will be inconsequential 
through istihlāk. 
 
All juristic schools acknowledge the principle of istihlāk, which involves the inconsequence of added 
impurity, like blood, urine and khamr to pure liquids. However, they diverge in their criteria for 
determining the extent of pure liquid required and the degree of change in attributes for the pure 
liquid to be considered contaminated. According to this principle, the pure liquid should fully dissolve, 
eliminating all characteristics of the added khamr, and the volume of the pure liquid should be 
sufficient to ensure that the khamr becomes negligible. The overarching goal of istihlāk is to ensure the 
added khamr is inconsequential, maintaining the purity of the liquid. On the contrary, the act of adding 
water or a pure substance to khamr (dilution) presents a distinct situation. 
 
Distinction between dissolution of khamr and dilution  
 
When a significant amount of pure liquid is added to khamr, diluting it to the extent that it no longer 
has the ability to cause inebriation, the khamr ceases to retain its classification as khamr or muskir. 
Consequently, such a solution should be considered pure, as it no longer qualifies as khamr.  
It's important to differentiate between dissolution (inḥilāl), which is the common understanding of 
istihlāk relating to purity, and dilution (tarqīq) of khamr. While both are recognised by Muslim jurists 
as forms of istihlāk (purification through mixing), they are approached differently when it relates to 
khamr. Istihlāk occurs when either (1) the impurity loses its colour, taste, or smell due to significant 
dilution, effectively neutralising its impure properties in favour of the dominant pure water; or (2) 
when the impurity becomes negligible relative to the pure solution, effectively being dissolved and 
nullified (itlāf). 91 The latter scenario is commonly associated with istihlāk. 

 

سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 90 خلط الخمر بغيرهأ: يحرم بألتفأق شرب المأء الممزوج بألخمر، لمأ فيه منذرات    الفقه ال 
الخمر، ويعزر الشأرب، ويجب الحد ا ن كأنت الخمر اأكثر من المأء، لبقأء اسم الخمر ومعنأهأ. كمأ يحرم شرب الخمر المطبوخة؛ لأن  

ويكره تحريمأ عند الحنفية اأكل الخبز المعجون بألخمر، لوجود   الطبخ ل يحل حرامأ، ولو شربهأ يجب الحد، لبقأء اسم الخمر ومعنأهأ
 ( 4:524) ذرات الخمرفيه، وفيه التعزير. ويحرم ذلك عند غير الحنفية، ول حد فيه عند الكل، والخلاف في التسمية والصطلاح فقط.

سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 91 يطلق الستهلاك في الصطلاح على معنيين : الأول: األ يبقى للمستهلك لون، ول   الفقه ال 
الثأني:  . ريح الخمر : الستهلاك اأن ل يبقى له طعم، ول لون، ول طعم، ول ريح. قأل في حأشية الجمل في سيأق الكلام عن استهلاك 

تلاف  .ال 
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While the first perspective may seem similar to the second, when applied to khamr, it introduces the 
additional concept of dilution (tarqīq) of khamr, which affects rulings related to khamr beyond mere 
purification. 
 
Dissolution (inḥilāl) and dilution (tarqīq) are two distinct processes often encountered in the chemical 
and other scientific contexts: 
 
1. Dissolution (istihlāk): refers to the process of an impure, solid, insoluble liquid, or water-soluble 

liquid like blood, urine and khamr becoming solvated (dissolved) or dispersed in a pure solvent or 
water and polluting it. In other words, it's the breaking down of impure solid or liquid substances 
into individual molecules or ions dispersed uniformly throughout the pure solvent. This process 
typically occurs when an impure solid or impure miscible liquid substance is added to a pure liquid 
solvent, and it dissolves or disperses to form a homogeneous mixture, which may become 
contaminated depending on the amount of solute. An example of dissolution is when sugar (solid) 
is added to water (liquid) and completely dissolves to form a sugar solution. The water is sweetened 
by the added sugar, but if the water dominates significantly, the sugar is inconsequential in its 
sweetness and cannot be tasted. Al-Zuhaylī describes this as a type of istihlāk through consumption 
by blending with other substances ( الفنأئي للشيء مع غيرهالستهلاك  ). This method involves mixing an 
impure substance with a pure one in such a way that the impure substance becomes 
indistinguishable and loses its original properties, making something perish or become as if it has 
perished, or mixing it with other substances so that it merges and cannot be separated, like 
consuming fat in bread. The mixture becomes pure as long as the impurity's characteristics (colour, 
taste, smell) are completely gone. An example is mixing impure fat with flour, where the fat blends 
so thoroughly with the flour that it no longer retains its impure characteristics, making the 
product pure.92 

 

 ( 7:499وهو اأشهر من السأبق، ويستعمله الفقهأء بكثرة )
: وهو لغة:  الستهلاك الفنائي للشيء مع غيره-حكم استعمأل الدواء المشتمل على شيء من نجس العين |)اأ. د. وهبة الزحيلي(  92

ا فنأؤه، وشرعأً: هو تصيير الشيء هألكأً اأو كألهألك مثل لبس الثوب حتى يبلى، اأو خلطه بغيره بحيث يندمج به، ويتعذر   ا هلاك الشيء و
ا ذا استعمل     .فصله اأو ا فراده عنه كأستهلاك السمن في الخبز، واستخلاص البروتين من شعر الٰٓدمي واستعمأله في تركيب الطحين و

النجس مع غيره من المواد الطأهرة، يصبح طأهراً، وتزول عين النجأسة، دون اأن يبقى له اأثر من لون اأو رائحة اأو طعم، فيصبح طأهراً يحل  
حألة  النتفأع به، ومجأله في استعمأل الأدهأن والألبأن والأشربة الطيبة والخبيثة في صنأعة اأشيأء اأخرى، وذلك يدخل تحت مفهوم الست

بألمعنى المتقدم، فيزول السم الأصل وتنعدم الأوصأف والخواص السأبقة، فيتغير الحكم الشرعي، لأن الحكم يدور مع الأسمأء  
قأل ابن حزم: الدم والخمر والبول وكل مأ في العألم، لكل منه صفأت، مأ دامت فيه، فهو خمر له حكم الخمر،    .والصفأت وجوداً وعدمأً 

ء  اأو دم له حكم الدم، اأو بول له حكم البول، اأو غير ذلك، فأ ذا زالت عنه، لم تكن تلك العين خمراً ول مأء ول دمأً ول بولً ول الشي
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2. Dilution (tarqīq) refers to the process of reducing the concentration of an impure solute, which has 

particular implications for khamr beyond its purity. This is achieved by adding more solvent (such 
as water) to the solution, thereby decreasing the number of impure solute particles per unit volume 
and resulting in a less concentrated khamr solution. Unlike dissolution which concerns purity, 
dilution does not entail breaking down solid or liquid substances, nor does it involve dispersion; 
rather, it increases the solution's volume while maintaining the constant amount of impure solute. 
For instance, adding water to a concentrated salt solution reduces its concentration and results in a 
diluted salt solution. The salt concentration is reduced due to the addition of water until the 
solution no longer tastes salty. In terms of purity, the disappearance of its taste, smell, and colour 
indicates its purification. Al-Zuhaylī describes this as a type of istihlāk where there is consumption 
by overwhelming quantity (الستهلاك بألمكأثرة). If a substance becomes impure and then is 
overwhelmed by a large quantity of water, it becomes pure. This is supported by the ḥadīth about 
the well of Buḍāʿa, where it was mentioned to the Prophet (peace be upon him) that menstrual 
cloths, dog meat, and decaying matter were thrown into the well. The Prophet said, "Water is pure 
and nothing makes it impure." This ḥadīth indicates that water does not become impure by the 
mere presence of something in it, whether small or large, even if some or all of the characteristics 
of the impurity (colour, taste, smell) change. However, there is consensus that if one of the water's 
characteristics changes due to impurity, it loses its purifying quality. Thus, the ruling is based on 
whether the water's characteristics remain unchanged, regardless of the quantity involved.93 
However, in the context of khamr specifically, another significant outcome of dilution is that the 
concentration of khamr can be greatly reduced, eliminating its potential to cause inebriation 
(sukr). 

 
When khamr, an inebriating, impure beverage, is mixed or added to water, even in small amounts, the 
water becomes impure due to contamination, rendering it impermissible for consumption if the water 
volume is not large or flowing. However, if a large amount of pure water is added to khamr in a 

 

ا ذا وقعت هذه الأشيأء في المأء، فليس ذلك الجرْم الواقع يعد خمراً ول دمأً   الذي كأن ذلك السم واقعأً من اأجل تلك الصفأت عليه. و
 https://almoslim.net/node/268904 .ول بولً، بل هو مأء على الحقيقة اأو لبن على الحقيقة، وهكذا في كل شيء

ا ذا كأن الشيء متنجسأً ثم   الستهلاك بالمكاثرة: -حكم استعمأل الدواء المشتمل على شيء من نجس العين |)اأ. د. وهبة الزحيلي(  93
(، حين ذكر للنبي صلى الل ه عليه وسلم اأنه يلقى فيهأ  47غلبه المأء طهر، في راأي الحنفية والمألكية، بدليل حديث بئر بضُأعة)

سه شيء")48الحِيَضُ) شيء فيه،  ( الحديث يدل على اأن المأء ل يتنجس بوقوع 49( ولحُوم الكلاب والنَّتين، فقأل: "المأء طهور ل ينجِّ
جمأع على اأن المأء ا ذا تغير اأحد اأوصأفه بألنجأسة خرج عن   سواء كأن قليلاً اأو كثيراً، ولو تغيرت اأوصأفه، اأو بعضهأ، لكنه قأم ال 

الطهورية، فكأن الحتجأج به، ل بتلك الزيأدة، فلا ينجس المأء بمأ لقأه، ولو كأن قليلاً ا ذا ا ذا تغير، وهو مذهب مألك وجمأعة،  
 https://almoslim.net/node/268904 مألكية ل حد للكثرة عندهم، فليس لهأ حد مقدر...وال

https://almoslim.net/node/268904
https://almoslim.net/node/268904


 

Revising the Fiqh of Khamr and Alcohol 

75 

 

container, effectively diluting it, and the dilution is significant enough to reduce the ethanol 
concentration below the threshold for inebriation, then the resulting solution is no longer khamr and is 
permissible and may also become pure depending on the amount of water added, thereby making it 
lawful for consumption and other uses. 
 
Conceptualising the Dilution (tarqīq) of Khamr 
 
The concept of dilution (tarqīq) arises from adding pure liquids or substances to khamr, thereby 
affecting its permissibility and purity through istihlāk, particularly in ethanol-based beverages where 
there is concern about the ethanol concentration potentially causing inebriation. Dilution aims to 
reduce the ethanol concentration to a level below 1%, which typically renders it non-inebriating and 
potentially purifies it from its impure state. 
 
An illustrative example is during the process of istiḥālah from khamr to vinegar, where any residual 
ethanol, which has not transformed to vinegar, is diluted and becomes pure, thus resulting in a final 
solution that is permissible and pure. Classical Muslim jurists hold that if a person treats khamr by 
adding vinegar, salt, or other pure substances until it turns acidic, the majority of the ethanol 
transforms into vinegar, leaving only a minimal percentage or concentration of ethanol which is also 
purified. They deem this vinegar permissible for consumption, likening this transformation process to 
tanning leather, which purifies it. This view is supported by the Prophet's saying: "The best of your 
vinegar is the vinegar of khamr" and also: "Vinegar is a good condiment." The residual ethanol 
remaining in the transformed khamr, now vinegar, is inconsequential due to its significantly reduced 
concentration. This reduction renders it irrelevant to the purity and permissibility of the final vinegar. 
 
Classical jurists consider the final solution pure and permissible despite the presence of some ethanol 
or khamr remnants and this is due to the dilution or reduced concentration of khamr.  
According to Abū Ḥanīfah, transformation (istiḥālah) is defined as the change from bitterness (murrāh) 
to acidity (ḥumūdah), such that no trace of bitterness remains, in other words the acidity dominates 
enough to overpower the taste of bitterness. If any bitterness persists, drinking it remains 
impermissible, because according to him, khamr does not become vinegar unless the full 
transformation to its essential meaning is completed i.e., it no longer can inebriate. This is akin to how 
juice does not become khamr until it fully acquires the characteristic of fermentation.  
However, Abū Yusuf and Muḥammad al-Shaybānī argue that khamr transitions into vinegar upon the 
appearance of slight acidity, without necessitating the complete disappearance of bitterness, 
emphasizing the adequacy of vinegar's distinctive properties. Similarly, juice becomes khamr with the 
appearance of the characteristics of fermentation according to them. It appears that this is the opinion 
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of the rest of the jurists of other schools. 94 This suggests that even slight acidity would suffice in 
considering the solution as vinegar and not khamr. There will indeed be remnants of ethanol, albeit in 
a diluted and reduced concentration, but they are inconsequential. 
 
Adding to Khamr to make Permissible and Pure 
 
According to certain classical Muslim jurists, particularly Ḥanafī scholars, the addition of a sufficient 
amount of pure water to khamr renders it permissible and pure once its ethanol concentration falls 
below 1%. This purification extends to its container as well, making both the khamr and its vessel pure 
and permissible for use. 
 
For example, transforming khamr through treatment by adding foreign pure substances such as salt, 
vinegar, fish, hot bread, onions, or by exposing it to fire until it becomes acidic, is permissible according 
to the Ḥanafī school. Drinking it becomes permissible because it is considered a corrective action, and 
corrective actions are permissible by analogy to tanning leather, which purifies it. They did not 
distinguish between the transformation itself and the deliberate act of transforming by others. 
Transformation eliminates the harmful qualities and introduces beneficial properties to khamr, and 
corrective measures are permissible.95 
 
The addition of these purifying substances to khamr removes its harmful attributes, rendering it 
suitable for consumption and permissible. When khamr transforms into vinegar, not only does the 
liquid inside the vessel become purified, but even the vessel itself becomes purified if washed with 
vinegar. This distinction emphasizes that adding a purifying substance to khamr fundamentally alters 
its status. Once khamr loses its inebriating potential through transformation into vinegar or any 
process that renders it non-khamr, it becomes pure. Consequently, anything it touches or purifies also 
becomes pure. 

 

سلامي واأدلته للزحيلي  94 ويعرف التخلل عند اأبي حنيفة بألتغير من المرارة ا لى الحموضة، بحيث ل يبقى فيهأ   ]وهبة الزحيلي[ الفقه ال 
مرارة اأصلا، فلو بقي فيهأ بعض المرارة، ل يحل شربهأ؛ لأن الخمر عنده ل تصير خلا ا ل بعد تكأمل معنى الخلية فيه، كمأ ل يصير  

وقأل الصأحبأن: تصير الخمر خلا بظهور قليل من   .حد الشرب العصير عنده خمرا ا ل بعد تكأمل معنى الخمرية، كمأ سأأذكر في
  .الحموضة فيهأ، اكتفأء بظهور الخلية فيهأ، كمأ اأن العصير يصير خمرا بظهور دليل الخمرية عندهمأ. ويظهر اأن هذا هو راأي بقية الفقهأء

(4:529) 
سلامي واأدلته للزحيلي  95 اأمأ تخليل الخمر بعلاج بأ لقأء جسم غريب عنهأ كألملح اأو الخل اأو السمك اأوالخبز   ]وهبة الزحيلي[ الفقه ال 

صلاح مبأح، قيأسأ   الحأر، اأو البصل، اأو بأ يقأد النأر قربهأ، حتى صأرت حأمضأ، فيجوز، ويحل شربهأ عند الحنفية، لأنه ا صلاح، وال 
ولأن التخليل يزيل الوصف المفسد،   .لم يفرق بين التخلل بنفسه، والتخليل، فألنص مطلق على دبغ الجلد، فأ ن الدبأغ يطهره...

صلاح مبأح، كمأ تقدم، لأنه يشبه ا راقة الخمر.  (4:529) ويجعل في الخمر صفة الصلاح، وال 
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On the contrary, according to al-Shāfiʿī, treating khamr with pure substances does not render it 
permissible or pure afterwards, as the command is to avoid it entirely. Introducing such treatment 
would contradict the directive to abstain from khamr. Moreover, any pure liquid or substance added to 
khamr becomes impure upon contact, maintaining its impurity even after khamr transforms into 
vinegar. 
If khamr undergoes natural processes, such as being moved from shade to sunlight and fermenting. As 
a result, it may become permissible and pure according to the majority view and also according to al-
Shāfiʿī's preferred opinion, as this is a natural transformation. However, the scenario differs when a 
pure substance is intentionally added through human intervention. In such cases, the impurity persists 
regardless of any transformation into vinegar.96 
 
To clarify, the Shāfiʿī position centres on istiḥālah, the process of transforming khamr into vinegar, 
which they maintain remains impure if achieved through human intervention as they consider 
transformation of khamr through human intervention as something which is not permitted. Even 
though khamr has transformed into vinegar, the final solution remains prohibited due to the persistent 
impurity. 
 
Distinguishing between Prohibition Due to Inebriation and Impurity  
 
The confusion arises from conflating classical Muslim jurists' discussions on the purity of liquids when 
impurities are added with the unique concept of loss of inebriation by diluting khamr using sufficient 

 

سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 96 اأمأ ا ذا خلل الخمر صأحبهأ بأ لقأء علاج فيهأ من خل اأو ملح اأو غيرهمأ، حتى   الفقه ال 
( دبغ الجلد، فأ ن الدبأغ يطهره، ولقوله عليه 7:497صأرت حأمضأ، فيحل شربهأ، ويكون التخليل جأئزا عند الجمهور، قيأسأ على )
دام الخل« ولم يفصل بي ن تخلل الخمر بنفسهأ والتخليل، ولأن التخليل يزيل  السلام: »خير خلكم خل خمركم«  وقوله اأيضأ: »نعم ال 

نأء، ويطهر اأعلى   ا ذا صأرت الخمر خلا يطهر مأ يجأورهأ من ال  صلاح مبأح. و الوصف المفسد، ويجعل في الخمر صفة الصلاح، وال 
نأء ا ذا غسل بألخل. وقيل: يطهر تبعأ، وهو المفتى به    ال 

وقأل الشأفعي: ل يحل التخليل بألعلاج، ول تطهر الخمر حينئذ، لأننأ مأأمورون بأجتنأبهأ، فيكون التخليل اقترابأ من الخمر على وجه  
ا ذا نقلت   .التمول، وهو مخألف للاأمر بألجتنأب، ولأن الشيء المطروح في الخمر يتنجس بملاقأتهأ، فينجسهأ بعد انقلابهأ خلا و

 ( 7:499)  الخمر من الظل ا لى الشمس اأو بألعكس، فتخللت، تحل عند الجمهور، وكذا عند الشأفعية في الأصح
وقول ز في التنبيه الأول ا ذا تخلل الخمر طهر ا نأؤه الخ هذا نص عليه الأبي عن عيأض في شرح مسلم   - خليل  الزرقاني على مختصر

نأء يتنجس بألخمر الذي حل فيه اأول فأ ذا انقلبت خلا انقلبت سأئر الأجزاء   ونقله الشيخ اأبو زيد ونصه وفي الأبي من كلام عيأض اأن ال 
  (1:51)التي دخلته فزال حكم النجأسة



 

Revising the Fiqh of Khamr and Alcohol 

78 

 

pure water. When khamr's ethanol concentration falls below 1% ABV through dilution, it loses its 
inebriating properties, ceases to be considered khamr or muskir, and consequently becomes pure. 
Conversely, when khamr is added to water or any other pure substance, regardless of the quantity 
added, the focus shifts exclusively to the purity of the resultant mixture. Even a small amount of khamr 
can compromise the purity of the substance or liquid, thereby rendering it impure and prohibited for 
consumption. 
 
The Shāfiʿī scholars clearly differentiate between rulings of the prohibition of khamr as an inebriating 
substance and its status as an impure substance. When khamr is diluted with water or another pure 
liquid, it loses its classification as khamr, ceasing to be considered an inebriating beverage. However, it 
remains impure unless the water added is above 2 qullas. This distinction implies that when khamr 
loses its inebriating properties through dilution, it may be permissible for medicinal use in cases of 
necessity. This allowance is not because it is still classified as khamr, which is generally prohibited for 
medical purposes according to the majority Shāfiʿī opinion, but because it retains its impurity due to 
inadequate dilution with water or other pure liquids. Therefore, the impurity of the liquid persists even 
when it no longer functions as an inebriant. 
The Shāfiʿī scholar Imām al-Ramlī (d. 957 AH) states: "The more correct opinion is the prohibition of it 
(i.e., khamr) as an absolute [ethanol-based] beverage for treatment. However, if it is mixed (istihlāk) 
[i.e., dissolved or diluted] with another medicine (i.e., pure liquid), it is permissible to use it for 
treatment, similar to the absoluteness of the remainder of other impurities [i.e., blood, urine, which are 
other than khamr], if it is necessary or a trustworthy physician informs of its benefit and prescribes it, 
ensuring that a pure alternative is not available."97 
 
The question arises: why does khamr remain impure despite mixing with another pure liquid or 
transforming into vinegar, which is generally considered pure? Additionally, if human intervention is 
prohibited, why do Shāfiʿī scholars argue that consuming it does not incur legal punishment (ḥudūd) 
for the drinker?98 Certainly, we recognise that when a ruling is established based on a specific reason 
(ʿillah), it ceases to apply when that reason no longer exists. Therefore, since the impurity and 
prohibition of khamr are contingent upon their potential for causing inebriation, making it permissible 
and pure occurs through removing this potential. Consequently, its impurity and prohibition should be 
lifted because it no longer meets the definition of khamr. 

 

والأصح تحريمهأ )اأي الخمر( صرفأً لدواء ... اأمأ مستهلكة مع دواء آٰخر،فيجوز التداوى بهأ كصرف بقية  نهاية المحتاج للرملي 97
 ( 8:14بنفعهأ وتعيينهأ بأأن ل يغنى عنهأ طأهر. ) النجأسأت، ا ن غرف، اأو اأخبره طبيب عدل 

ل يحل تخليل الخمر، فأ ن خللهأ بخل اأو ملح األقأه فيهأ فهي نجسة ل يحل شربهأ لكن ل يفسق   الحاوي الكبير ]الماوردي[  98
 (6:115)مستحلهأ، ول يحد شأربهأ
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Moreover, since the ruling of impurity and prohibition includes prescribed punishments (ḥudūḍ) for 
the consumer and legal penalties for the drinker of khamr, why do scholars negate the obligation of 
punishment for the drinker if it is still to be considered khamr.99 
 
A detailed explanation is presented by the renowned Shāfiʿī jurist al-Māwardī (d. 450 AH) whilst 
disagreeing with the explanation put forth by the Shāfiʿī jurist al-Isfarāyīnī (d. 418 AH). Al-Isfarāyīnī 
posited that if vinegar is poured into khamr, the added vinegar becomes impure upon contact with the 
khamr, and this impurity persists rendering the resulting transformation of khamr into vinegar 
impure. He also claimed that this is the jurisprudence of the matter and its strongest evidence. 
However, al-Māwardī (d. 450 AH) argues against this view, asserting that there is no evidence or 
condition indicating that the added vinegar renders the transformed khamr into vinegar impure upon 
contact with it. Water, being the strongest in purification, becomes impure by contact with impurity if 
it encounters it, yet it being impure does not prevent its removal and the purity of its location. Stones 
become impure in cleansing during instinjā by contact with impurity in their place, yet they do not 
prevent purification of the area wiped. The same applies to alum and alkali used in tanning; they 
become impure by contact with the skin of a dead animal, yet this does not prevent their purification of 
the animal skin. If all of this were impure with contact with khamr and made everything around them 
impure, then purification would not occur with it.100 
 
Al-Māwardī clarifies the reason behind the impurity of the final solution even after transforming 
khamr into pure vinegar by adding vinegar. He points out that the added vinegar becomes impure upon 
contact with khamr and does not have the ability to purify other substances once it itself becomes 
impure, primarily because its use is forbidden. According to him, substances that are permissible in 

 

وتحريمها عندكم بحدوث الشدة فيها وعندنا   قألوا: ولأن الحكم ا ذا ثبت لعلة زال بزوالهأ فلمأ كأن تنجيسهأ الحاوي الكبير]الماوردي[ 99

   .لنطلاق اسم الخمر عليهأ وكأن تخليلهأ يزيل الشدة منهأ وبنقل اسم الخمر عنهأ وجب اأن يزيل تنجيسهأ وتحريمهأ
قألوا: ولأن من حكمهأ مع تنجيسهأ وتحريمهأ تفسيق متنأولهأ ووجوب الحد على شأربهأ، فلمأ كأن تخليلهأ مأنعأ من تفسيق متنأولهأ،  

  (6:115)ومسقطأ لوجوب الحد على شأربهأ وجب اأن يكون رافعأ لتنجيسهأ وتحريمهأ
سفراييني يعتمد في هذه المسأألة على اأن الخل ا ذا األقي في الخمر فقد نجس بملاقأة الخمر فلا     الحاوي الكبير]الماوردي[ 100 وكأن ال 

يطهر بأنقلابهأ خلا لنجأسة مأ األقي فيهأ من الخل كمأ لو كأن الخل نجسأ من قبل ويزعم اأن هذا فقه المسأألة واأقوى دلئلهأ وهذا ليس  
ه لظهور فسأده بكل مأ تقع الطهأرة به لأن المأء وهو اأقوى الأشيأء في التطهير ينجس بملاقأة  بصحيح لأنه ل دليل في المسأألة اأو رهن من

النجأسة ا ذا ورد عليهأ ول يمنع من ا زالتهأ وطهأرة محلهأ. والأحجأر تنجس في الستنجأء بملاقأة النجأسة في محلهأ ول تمنع ا زالة  
 .حكمهأ

والشث والقرظ في الدبأغ ينجس بملاقأة جلد الميتة ول يمنع من تطهيره ولو كأن هذا كله نجسأ قبل الملاقأة لم تقع به الطهأرة فمأ  
 (6:114)المأنع اأن يكون حكم الخل كذلك 
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their use or production have the potential to purify other items. Conversely, those that are prohibited 
do not purify other substances when they themselves become impure. For example, since khamr is 
inherently impure and its production is prohibited, it does not have the capacity to purify other items. 
The impurity of khamr is effectively removed by its transformation into vinegar through the addition 
of vinegar, but the impurity of the added vinegar persists upon contact with the khamr. Thus, the 
resulting solution is impure due to this added impure vinegar, not because of the khamr itself, which 
has been converted into pure vinegar. Consequently, the transformation of khamr into vinegar does 
not entail the prescribed punishments (ḥudūd) for those who consume it, as it no longer falls under the 
classification of khamr.101 
 
However, the dynamics change when discussing dilution: if sufficient pure water is added to khamr 
instead of other additives like vinegar, this dilution reduces its alcohol concentration to a level where it 
no longer retains its defining characteristics or potential to cause inebriation. In such instances, the 
original khamr beverage gradually ceases to be impure because it no longer meets the criteria for 
classification as khamr after the addition of sufficient pure liquid or water. However, some hold that 
despite dilution, the final product may still become impure upon contact, rendering it impermissible to 
consume not due to its status as khamr but because of its impurity from the added water if the act of 
adding water is seen as forbidden. 
On the contrary, if the original fermented solution is not considered khamr but rather a beverage with 
no or uncertain potential for inebriation (non-khamr) or classified as mufsid due to a high 
concentration of ethanol, dilution becomes permissible according Muslim jurists. Adding water in such 
cases ensures that the water remains pure, thereby transforming the final product into one that is 
permissible and pure for consumption. However, there are differences in interpretation among 
scholars regarding whether other pure liquids besides water can also serve as purifying agents in such 
scenarios. 
 
 

 

ا ن كأنت نجأسته  ]المأوردي[ الحاوي الكبير101 واأمأ قيأسهم على الدبأغ في جلد الميتة فبأطل بلحم الميتة لأنه ل سبيل ا لى طهأرته و
 لعأرض. ثم المعنى في دبأغ جلد الميتة اأنه يستبأح بفعل غير محظور فجأز اأن يطهر به ولمأ كأن التخليل محظورا لم يجز اأن يطهر به... 

اأحدهمأ: اأن الفعل في البيض غير محظور فجأز اأن يطهر   :والوجه الثأني: اأنه نجس. فعلى هذا الفرق بين البيض وبين الخمر من وجهين
ا نمأ كأن في غيره فجأز اأن يطهر به   .به وفي الخمر محظور فلم يجز اأن يطهر به والثأني: اأن مأ هو نجس من البيض لم يحدث فيه فعل و

 كمأ يطهر الخمر بألستحألة وليس كذلك الخمر النجس لأن فعل التخليل حأدث فيه فلم يجز اأن يطهر به 
ا نمأ بقي نجأسة الخل   .واأمأ قولهم: ا ن العلة ا ذا زالت وجب زوال حكمهأ فألجواب: اأن نجأسة الخمر قد زالت و

ا نمأ بقيت نجأسة اأخرى وهي نجأسة الخل.   واأمأ قيأسهم على سقوط الحد وزوال التفسيق فيقأل بموجبه لأن نجأسة الخمر قد زالت و
(6:114)  
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What types of liquids are Purifying Agents 
 
Scholars have diverged on whether water is indispensable for purifying substances from impurities, 
dismissing other liquids like vinegar as ineffective in this regard. Two principal opinions emerge: 
1. The first opinion: Water is required to remove impurities (i.e., other pure liquids will not suffice), and 
this is the view of the majority: the Mālikī, Shāfiʿī, and Ḥanbalī schools, as well as the position of Zufar 
and Muḥammad al-Shaybānī from the Ḥanafī school.102 
2. The second opinion: Water is not required to remove impurities (i.e., other pure liquids will also 
remove impurities), and this is the Ḥanafi school's view, as well as a narration from Aḥmad, and it is the 
opinion of Dāwūd al-Ẓāhirī and Ibn Taymiyyah preferred this view.103 
 
All classical Muslim jurists unanimously agree on the purifying property of pure water, but they 
diverge when considering the efficacy of other pure liquids. In cases of dilution, adding pure water to a 
non-khamr beverage is universally considered permissible, while there is variation among jurists 
regarding adding it to khamr. If the concentration of ethanol in the non-khamr or khamr beverage is 
significantly reduced or becomes negligible through dilution, it ceases to be classified as an inebriant. 
Instead, it becomes permissible and pure for use and consumption according to their respective legal 
rulings. 
 
One justification for considering significantly diluted khamr, such as when it is excessively diluted with 
pure water, is that the reduction of impurity to a negligible and inconsequential level aligns with the 
principle that minimal amounts of impurity do not affect rulings concerning purity. According to the 
Shāfiʿī school, some claim that if the khamr mixed with liquids is minimal to the extent of being 
negligible, it will be pure. They mentioned that impurity if it is imperceptible to the senses, meaning it 
cannot be seen with the eye due to its negligibility, such as if it changes the colour of a garment and it 
falls on it without being visible due to its negligibility, or like urine splashing onto it. Al-Māwardī 

 

(، مغني المحتأج للشربيني 1:95المجموع للنووي ) (.1:83(، وينظر: بداية المجتهد لبن رشد )1:234مواهب الجليل للحطأب ) 102
رادات للبهوتي )1:181كشأف القنأع للبهوتي ) (.1:85) (، البحر الرائق لبن  1:83بدائع الصنأئع للكأسأني ) (.1:114(، شرح منتهى ال 

 (. 1:233نجيم )
نصأف للمرداوي  1:9(. المغني لبن قدامة )1:83(، وينظر: بدائع الصنأئع للكأسأني )1:233البحر الرائق لبن نجيم ) 103 (، ال 
ةٍ، زال  (.. قأل ابن تيميَّة: )الرَّاجح في هذه المسأألة: اأنَّ النَّجأسة متى زالت بأأيِّ وجهٍ كأن، زال حُكمُهأ؛ فأ نَّ الحُكمَ ا ذا ثبت بعلَّ 1:223)

 (. 21:475بزَوالهِأ(. مجموع فتأوى ابن تيميَّة ) 
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asserts this view, although some Shafi'i scholars disagreed with his validation, believing that khamr 
does not become impure even if no water is mixed with it.104  
 
The Mālikī school has three opinions regarding the transformation of khamr by adding pure 
substances:105 
1. Prohibition: Because the Prophet )صلى الل ه عليه وسلم) ordered the spilling of a leather skin bag of 
khamr, which was gifted to him by a man. If its transformation were permissible, he would not have 
permitted its spilling, nor would he have warned against its transformation. 
2. Permissibility with dislike: Because the reason for the prohibition of strong, fermented khamr is the 
inebriating intensity. If this intensity is removed, the prohibition is also removed, just as if it were 
transformed on its own. 
3. Detailed: It is permissible to transform khamr that was produced through fermentation without 
intending it to be khamr. It is not permissible to transform khamr that is specifically made as khamr for 
this purpose. 
 
Mālikī scholars also note that if khamr is diluted with a pure liquid, and it can be ascertained that the 
concentration of khamr has indeed been significantly reduced, then they also allow the use of this 
solution for medicinal purposes in cases of need. The variation in permissibility among their scholars 
lies in the accuracy of determining whether this dilution has been effectively achieved. 
The great Mālikī scholar Imām al-Ḥaṭṭāb states: "As for consuming it (al-khamr) and using it as 
medication internally, there is a consensus on its prohibition... Al-Zanātī mentioned mixing (istihlāk) 
[i.e., diluting] khamr in medicine through cooking or formulation until its taste and smell disappear, 
and empirical observation showing the success of that medicine [being diluted to a significant amount], 
with opinions varying between permissibility and prohibition. He said: If the empirical observation 
does not prove its success [in it being sufficiently diluted], then it is not permissible by consensus."106 
 

 

 (1:126)، كتأب الطهأرة المجموع شرح المهذب 104
سلامي واأدلته للزحيلي  105 ]وهبة الزحيلي[ وللمألكية في تخليل الخمر بمعألجة اأقوال ثلاثة: قول بألمنع اأو التحريم؛ لأن النبي  الفقه ال 

وقول بألجواز   .(، ولو جأز تخليلهأ، لمأ اأبأح له ا راقتهأ، ولنبهه على تخليلهأ١صلى الل ه عليه وسلم اأمر بأ راقة راوية خمر، اأهداهأ له رجل )
وقول بألتفصيل: يجوز تخليل الخمر   .مع الكراهة؛ لأن علة تحريم الخمر الشدة المطربة، فأ ذا زالت زال التحريم، كمأ لو تخللت بنفسهأ

  (4:531)الذي تخمر عند صأحبه، بدون قصد الخمرية، ول يجوز تخليل الخمر المتخذة خمرا.
الزنأتي فيمأ ا ذا استهلكت الخمر   "اأمأ اأكله والتداوى به في بأطن الجسد، فألتفأق على تحريمه.... وحكى  مواهب الجليل للحطاب 106

ا ن لم   في دواء بألطبخ اأو التركيب حتى يذهب عينهأ ويموت ريحهأ، وقضت التجربة بأ نجأح ذلك الدواء قولين بألجواز والمنع، قأل: و
 (1:119)تقض التجربة بأ نجأحه، لم يجز بأتفأق، انتهى. والظأهر المنع مطلقأً. "  
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The Ḥanbalī scholars are of the same opinion as the Shāfiʿī scholars where they claim that it is not 
permissible to transform khamr through any process, nor does it become pure at that time, because we 
are commanded to avoid it. Transforming it would be an approach towards khamr through indirect 
means, which contradicts the command to avoid it. The substance that is initially khamr becomes 
impure upon contact with it, and it remains impure even after its transformation. Moreover, the 
Prophet  سلم(, صلى الل ه عليه و )  ordered the pouring out of khamr after the revelation of the verse from 

Surah Al-Mā ‘idah prohibiting it. Abū Ṭalḥah reported that he asked the Prophet صلى الل ه عليه وسلم(   ) 
about orphaned children who inherited khamr, and he said, 'Pour it out.' Abū Ṭalḥah asked, 'Can we not 
transform it?' The Prophet ,)صلى الل ه عليه وسلم) said, 'no'.107 
 
In summary: In matters concerning the transformation of khamr intentionally through human 
intervention, three main legal positions are distinguished among Islamic jurists. According to the 
Ḥanafī school, attributed to Abū Ḥanīfah, it is permissible to transform khamr, and once transformed, it 
is considered pure and can be consumed. On the other hand, the Mālikī school holds that while it is not 
permissible to intentionally transform khamr, if transformation occurs unintentionally, the resulting 
product becomes pure and can be consumed. Conversely, the Shāfiʿī and Ḥanbalī schools maintain that 
it is not permissible to transform khamr under any circumstances. If khamr undergoes any 
transformation, intentional or unintentional, it remains impure and prohibited for consumption 
according to their legal interpretation. The impurity is not because of the transformed khamr, which is 
pure, but due to the added substance becoming impure on contact and persisting as impure. However, 
if a non-khamr or mufsid beverage is diluted to non-inebriating concentrations with water then all 
agree that this is permissible and pure to use and consume. 
 
Table 5. Transformation of Khamr Intentionally through Human Intervention 

 When pure substance 
like vinegar is added – 
transforming the khamr 
to vinegar 

Khamr or 
non-Khamr 

When pure water is 
added 

Permissible to 
consume 

 

سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 107 وقأل الشأفعية والحنأبلة: ل يحل تخليل الخمر بألعلاج، ول تطهر حينئذ؛ لأننأ   الفقه ال 
مأأمورون بأجتنأبهأ، فيكون التخليل اقترابأ من الخمر على وجه التمول، وهو مخألف للاأمر بألجتنأب، ولأن الشيء المطروح في الخمر  

لل ه عليه وسلم اأمر بأ هراق الخمر بعد نزول آٰية المأئدة بتحريمهأ. وعن  يتنجس بملاقأتهأ، فينجسهأ بعد انقلابهأ خلا، ولأن الرسول صلى ا
اأبي طلحة: اأنه سأأل النبي صلى الل ه عليه وسلم عن اأيتأم ورثوا خمرا، فقأل: »اأهرقهأ« قأل: »اأفلا اأخللهأ؟ قأل: ل« وهذا نهي يقتضي  

  (4:531) ا ليه، لسيمأ وهي لأيتأم، يحرم التفريط في اأموالهمالتحريم. ولو كأن ا لى استصلاحهأ سبيل مشروع لم تجز ا راقتهأ، بل اأرشدهم 
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Ḥanafī Pure and permissible 
(whether intended or 
not) 

Non-Khamr Pure if a sufficient 
amount of water 
added 

Yes, if sufficient 
dilution 

Mālikī Pure and permissible 
(only if NOT intended) 

Non-Khamr Pure if NOT intended 
and a sufficient 
amount of water 
added 

Yes, if sufficient 
dilution – if loss of 
taste, colour and 
smell 

Shāfiʿī Not Pure nor Permissible Non-Khamr Impure Yes, if sufficient 
dilution – 2 qullas 

Ḥanbalī Not Pure nor Permissible Non-Khamr Impure Yes, if sufficient 
dilution – 2 qullas 

  
 
The great Mālikī scholar, al-Qarāfī (d. 684 AH) sums this up well when he asserts that khamr is banned 
because it inebriates, but once its effects wear off (i.e., with evaporation or dilution), drinking is 
allowed again. Juice is allowed because it is harmless and does not cause mental or moral damage; if it 
did, it would be banned. Generally, if there is no reason to ban something, it is permitted, and if there is 
no reason to allow something, it is banned.108 
Furthermore, prominent classical jurists from other schools state the same, that the impurity and 
prohibition of wine is related to its inebriating effect - drunkenness. So, if the cause (ʿillah) disappears, 
the ruling disappears, because the ruling revolves around the presence or absence of the cause 
(ʿillah).109 

 

سكأر زال التحريم   الفروق للقرافي = اأنوار البروق في اأنواء الفروق ]القرافي[   في 108 سكأر فمتى زال ال  تحريم الخمر معلل بأل 
ذن وجأز اأكلهأ وشربهأ وعلة ا بأحة شرب العصير مسألمته للعقل وسلامته عن المفأسد فعدم هذه المسألمة والسلامة علة لتحريمه   وثبت ال 

ذن علة التحريم.  ذن وعدم علة ال   ( 2:35)فظهر اأيضأ في هذه المسأألة اأن عدم التحريم علة ال 
سكأر، فأ ذا ذهبت العلة ذهب الحكم؛ لأن الحكم يدور مع العلة وجودا   –اأن النجأسة والحرمة في الخمر متعلقة بألشدة المطربة   109 ال 

مأم اأحمد لبن   1:52)، الشرح الكبير للشيخ الدردير) 1:88شرح الخرشي على مختصر خليل ) -وعدمأ وبألتخليل  )، الكأفي في فقه ال 
 ( 1:159قدامة )

 ( 6:115الكبير الحأوي )  -هذا الوجه: بتسليم اأن نجأسة الخمر قد زالت بألتخليل، لكن بقي نجأسة الخ 
ا ذا عرف اأصل هذه المسأألة: فألحكم ا ذا ثبت بعلة زال بزوالهأ؛ كألخمر لمأ كأن الموجب لتحريمهأ    مجموع الفتاوى ]ابن تيمية[

( فنقول: ا ذا وقع  21:503ونجأستهأ هي الشدة المطربة فأ ذا زالت بفعل الل ه طهرت؛ بخلاف مأ ا ذا زالت بقصد الٰٓدمي على الصحيح )
ا ن صب عليه مأء قليل دون القلتين فصأر الجميع   في المأئع القليل نجأسة فصب عليه مأئع كثير فيكون الجميع طأهرا ا ذا لم يكن متغيرا و

ل  كثيرا فوق القلتين ففي ذلك وجهأن في مذهب اأحمد: اأحدهمأ: وهو مذهب الشأفعي في المأء اأن الجميع طأهر. والوجه الثأني: اأنه  
 ( 21:505يكون طأهرا حتى يكون المضأف كثيرا.  )
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If an ethanol-based beverage (not considered as legal khamr for some), whether derived from grape 
juice or not, undergoes substantial dilution with water, its ethanol concentration (ABV) decreases 
accordingly. Should this concentration fall below 1%, the beverage loses its inebriating properties and 
is no longer considered khamr.110 Today, advancements allow us to pinpoint that less than 1% ethanol 
in any beverage does not induce inebriation. Diluting a beverage to this extent renders it non-khamr 
for sure. This practice of dilution as a means of ensuring safety traces back to the Prophet   صلى الل ه عليه
 .and his companions, highlighting its historical significance and effectiveness  (وسلم(,
 
Dilution of inebriating beverages, as exemplified by the Prophet ,)صلى الل ه عليه وسلم)  and his Companions 
 
The companion ʿUmar is cited more often than any other companion in this regard. A man once gulped 
down a drink [nabīdh] of ‘Umar en route to Madinah and became inebriated. ‘Umar allowed him to 
become sober and then meted out the punishment (ḥadd) for drinking on him. ʿUmar then diluted that 
drink by adding water and then drank from it.” He has been reported to have drunk nabīdh which is 
thought to be muskir after diluting them with water.111  

 

سلامي واأدلته للزحيلي ]وهبة الزحيلي[ 110 يطلق الستهلاك في الصطلاح على معنيين : الأول: األ يبقى للمستهلك لون، ول   الفقه ال 
الثأني:  . ريح الخمر : الستهلاك اأن ل يبقى له طعم، ول لون، ول طعم، ول ريح. قأل في حأشية الجمل في سيأق الكلام عن استهلاك 

تلاف  .ال 
 ( 7:499وهو اأشهر من السأبق، ويستعمله الفقهأء بكثرة )

واأمأ الرواية فيه عن عمر بن الخطأب، رضي الل ه عنه، فأأخبرنأ   -  ١٧٤١٦  ط العلمية ]اأبو بكر البيهقي[  - البيهقي -في السنن الكبرى 111
  اأبو عبد الل ه الحأفظ، ثنأ اأبو العبأس محمد بن يعقوب، ثنأ الحسن بن مكرم، ثنأ اأبو النضر، ثنأ اأبو خيثمة، ثنأ اأبو ا سحأق، عن عمرو بن 

   (5:91) ع لحوم ميمون، قأل: قأل عمر رضي الل ه عنه: " ا نأ لنشرب من النبيذ نبيذا يقط 
 ت الحوت ]اأبو بكر بن اأبي شيبة[  -ابن اأبي شيبة  -المصنف  في

حدثنأ اأبو بكر قأل: حدثنأ اأبو معأوية، عن الأعمش، عن ا براهيم، عن همأم، قأل: اأتي عمر بنبيذ زبيب من نبيذ زبيب    - ٢٣٨٧٧
الطأئف، قأل: فلمأ ذاقه قطب فقأل: " ا ن لنبيذ زبيب الطأئف لغرامأ، ثم دعأ بمأء فصبه عليه فشرب، وقأل: »ا ذا اشتد عليكم فصبوا  

 عليه المأء واشربوا« 
حدثنأ اأبو بكر قأل: حدثنأ عبدة بن سليمأن، عن يحيى بن سعيد، عن سعيد بن المسيب، اأن قومأ من ثقيف لقوا عمر بن    - ٢٣٨٧٨

الخطأب وهو قريب من مكة، فدعأهم بأأنبذتهم، فأأتوه بقدح من نبيذ فقربه من فيه، ثم دعأ بمأء فصبه عليه مرتين اأو ثلاثأ، فقأل:  
 ( 5:80»اكسروه بألمأء« )

 ط العلمية ]اأبو بكر البيهقي[   - البيهقي -في السنن الكبرى 
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Dāraquṭnī has recorded the following narrations and has dismissed the authenticity: 
 
1) Saʿīd ibn Dhī Laʿwah relates, “A Bedouin once drank nabidh [a drink made by soaking dates or raisins 
in water and consuming it before it becomes intoxicating] from the water skin of ‘Umar and became 
inebriated. ‘Umar meted out the punishment for drinking on him”112 (Sunan Dāraquṭnī, Ḥadīth: 4685) 
2) Abū Isḥāq reports from ʿĀmir ibn Maymūn who says, ‘ A Bedouin once drank nabidh from the water 
skin of ‘Umar and became inebriated. ‘Umar meted out the punishment for drinking on him”113 (Sunan 
Dāraquṭnī, Ḥadīth: 4691) 
 

 

لل ه  واأمأ الأثر الذي اأخبرنأ اأبو عبد الرحمن السلمي، واأبو بكر بن الحأرث الأصبهأني، قأل: اأنبأأ اأبو الحسن علي بن عمر الحأفظ، ثنأ عبد ا
بن محمد بن عبد العزيز، ثنأ خلف بن هشأم، ثنأ حمأد بن زيد، عن يحيى بن سعيد، عن سعيد بن المسيب، قأل: تلقت ثقيف عمر  

 بيذ، " فوجده شديدا فدعأ بمأء فصب عليه مرتين اأو ثلاثأ " رضي الل ه عنه بن
واأخبرنأ اأبو الحسين بن الفضل القطأن، ببغداد، اأنبأأ عبد الل ه بن جعفر، ثنأ يعقوب بن سفيأن، ثنأ اأبو اليمأن، اأخبرني شعيب،   - ١٧٤٤٩

قأل: وحدثنأ الحجأج، ثنأ جدي، جميعأ عن الزهري، اأخبرني معأذ بن عبد الرحمن التيمي، اأن اأبأه عبد الرحمن بن عثمأن، قأل:  
داوة ودون المزادة،  صأحبت عمر بن الخطأ  ب رضي الل ه عنه ا لى مكة، فأأهدى له ركب من ثقيف سطيحتين من نبيذ، والسطيحة فوق ال 

قأل عبد الرحمن بن عثمأن: فشرب عمر بن الخطأب رضي الل ه عنه ا حداهمأ، قأل حجأج: طيبة، ثم اأهدي له لبن فعدله عن شرب  
لل ه عنه ليشرب منهأ فوجده قد اشتد، فقأل: " اكسروه بألمأء " فأ نمأ كأن  الأخرى حتى اشتد مأ فيهأ، فذهب عمر بن الخطأب رضي ا

ابن عمر اأن عمر بن الخطأب رضي الل ه عنه قأل ليرفأأ:   ⦗٥٣١⦘اشتداده، والل ه اأعلم، بألحموضة اأو بألحلاوة، فقد روي عن نأفع مولى  
داوة وقد تغيرت، فدعأ بهأ عمر رضي الل ه عنه فذاقهأ،    اذهب ا لى ا خواننأ فألتمس لنأ عندهم شرابأ، فأأتأهم فقألوا: مأ عندنأ ا ل هذه ال 

 ( 8:530ت )فقبض وجهه، ثم دعأ بمأء فصب عليه ثم شرب قأل نأفع: والل ه مأ قبض وجهه ا ل اأنهأ تخلل
حدثنأ روح بن الفرج، قأل: ثنأ عمرو بن خألد، قأل: ثنأ زهير، قأل: ثنأ اأبو ا سحأق، عن عأمر، عن سعيد بن ذي لعوة قأل: "اأتي عمر   112
ا ن كأن"  -رضي الل ه عنه  -  برجل سكران فجلده، فقأل: ا نمأ شربت من شرابك، فقأل: و

حدثنأ اأبو بكرة، قأل: ثنأ اأبو داود، قأل: ثنأ زهير بن معأوية، عن اأبي ا سحأق، عن عمرو بن ميمون، قأل: "شهدت عمر بن الخطأب   113
 ."حين طعن، فجأءه الطبيب فقأل: اأي الشراب اأحب ا ليك؟ قأل: النبيذ، فأتي بنبيذ فشربه فخرج من ا حدى طعنأته  -رضي الل ه عنه  -

وزاد: قأل عمرو: وكأن    .حدثنأ روح بن الفرج، قأل: ثنأ عمرو بن خألد، قأل: ثنأ زهير، قأل: ثنأ اأبو ا سحأق، عن عمرو بن ميمون مثله
بل في بطوننأ من اأن يؤذينأ. قأل: وشربت من نبيذه فكأن كأأشد النبيذ حدثنأ فهد،   يقول: "ا نأ نشرب من هذا النبيذ شرابأ يقطع لحوم ال 

أء  قأل: "ج  -اأو ابن ذي لعوة- قأل: ثنأ عمر بن حفص، قأل: ثنأ اأبي، عن الأعمش، قأل: حدثني اأبو ا سحأق، عن سعيد بن ذي حدان 
فشرب منهأ فسكر، فأأتي به    -رضي الل ه عنه  - فأستسقأه فلم يسقه، فأأتى بسطيحة لعمر  -رضي الل ه عنه   -رجل قد ظمئ ا لى خأزن عمر 

  - : ا نمأ اأضربك على السكر، فضربه عمر -رضي الل ه عنه   -فأعتذر ا ليه وقأل: ا نمأ شربت من سطيحتك، فقأل عمر  -رضي الل ه عنه   -عمر 
 "-رضي الل ه عنه 
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Imām Dāraquṭnī states that both these narrations are unauthentic.114  
However, the Ḥanafī scholar Imām al-ʿAynī (d. 855 AH) provides support for these transmissions 
through a number of chains verifying the reliability of the narrators.115 

 

(: حدثنأ عبد الل ه بن جعفر بن خشيش، نأ سلم بن جنأدة، نأ وكيع، عن عمرو بن منصور المشرقي، عن  ٤٦٨٥)  سنن الدارقطني 114
  .عأمر، عن سعيد بن ذي لعوة اأن اأعرابيأ شرب من ا داوة عمر نبيذا فسكر، »فضربه عمر الحد« ل يثبت هذا 

(: قأل: ونأ وكيع، عن سفيأن، عن اأبي ا سحأق، عن عأمر، اأن اأعرابيأ شرب من ا داوة عمر نبيذا فسكر، »فضربه  ٤٦٩١) سنن الدارقطني
 عمر الحد« هذا مرسل ول يثبتأن. 

: قوله: روي اأن عمر رضي الل ه عنه اأقأم الحد على اأعرابي سكر من النبيذ، قلت: اأخرجه الدارقطني في »سننه« عن سعيد بن  نصب الراية
ذي لعوة اأن اأعرابيأ شرب من ا داوة عمر نبيذا فسكر، فضربه الحد، انتهى. قأل الدارقطني: هذا ل يثبت، انتهى. ورواه العقيلي في  

عرابي: ا نمأ شربته من ا داوتك، فقأل عمر: ا نمأ جلدنأك على السكر، انتهى. واأعله بسعيد بن ذي لعوة، »كتأبه«، وزاد فيه: فقأل الأ 
واأسند تضعيفه عن البخأري، وقأل البيهقي في »المعرفة«: قأل البخأري: سعيد بن ذي لعوة عن عمر في النبيذ يخألف النأس في حديثه،  

انتهى. وقأل في »التنقيح«: قأل ابن المديني: سعيد هذا مجهول، وقأل اأبو حأتم:   ل يعرف، وقأل بعضهم: سعيد بن حدان، وهو وهم،
 .ل اأعلم روى عنه غير الشعبي، واأبي ا سحأق، انتهى

طريق آٰخر: رواه ابن اأبي شيبة في »مصنفه« حدثنأ ابن مسهر عن الشيبأني عن حسأن بن مخأرق، قأل: بلغني اأن عمر بن الخطأب سأير  
رجلا في سفر، وكأن صأئمأ، فلمأ اأفطر اأهوى ا لى قربة لعمر معلقة فيهأ نبيذ فشرب منهأ، فسكر، فضربه عمر الحد، فقأل: ا نمأ شربت  

 .ر: ا نمأ جلدنأك لسكرك، انتهىمن قربتك، فقأل له عم
طريق آٰخر: روى الزهري عن السأئب بن يزيد عن عمر اأنه قأل: بلغني اأن عبيد الل ه بن عمر، واأصحأبه شربوا شرابأ، واأنأ سأئل عنهم، فأ ن  

 .«كأن يسكر حددتهم، قأل السأئب: فأأنأ شهدت عمر حدهم، انتهى. ينظر »الأطراف 
طريق آٰخر: رواه عبد الرزاق في »مصنفه« اأخبرنأ ابن جريج عن ا سمأعيل اأن رجلا عب في شراب نبيذ لعمر بن الخطأب بطريق المدينة، 

 .فسكر، فتركه عمر حتى اأفأق، ثم حده، انتهى
اأحأديث البأب: اأخرج الدارقطني في »سننه«  عن عمران بن داود عن خألد بن دينأر عن اأبي ا سحأق عن ابن عمر اأن رسول الل ه صلى الل ه  

فيه مقأل، واأخرجه في »الأشربة« عن   – بفتح الدال والواو  –عليه وسلم اأتي برجل قد سكر من نبيذ تمر، فجلده، انتهى. وعمران بن داود  
قطأن حدثني عمرو بن دينأر عن ابن عمر به، ورواه ا سحأق بن راهويه في »مسنده« اأخبرنأ وكيع ثنأ سفيأن عن اأبي ا سحأق  اأبي العوام ال

عن النجراني عن ابن عمر، قأل: اأتي النبي صلى الل ه عليه وسلم بسكران فضربه الحد، وقأل له »مأ شرابك؟« قأل: تمر وزبيب، فقأل: »ل  
 .مأ من صأحبه«، انتهىتخلطوهمأ جميعأ، يكفي اأحده

اأثر: اأخرجه الدارقطني في »سننه« عن وكيع عن شريك عن فراس عن الشعبي اأن رجلا شرب من ا داوة علي نبيذا بصفين، فسكر، فضربه  
  (3:349) الحد، انتهى. ورواه ابن اأبي شيبة في »مصنفه«…ا لخ

قلت: الكل يرجع ا لى معنى واحد، وهو اأنه يحرم   ]بدر الدين العيني[  نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار115
سكأر يحرم شيء من ذلك سكأر ملء الكف والجرعة والحسوة، ل اأنه قبل ال    -ثم ا نه اأخرج مأ روي عن عمر بن الخطأب   .منه بعد ال 
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A reliable version is as follows: 
Imām ʿAbdur Razzāq has recorded a similar narration. This narration states: 
“A man once gulped down a drink [nabidh] of ‘Umar en route to Madinah and became inebriated. ‘Umar 
allowed him to become sober and then meted out the punishment for drinking on him. ‘Umar then 
diluted that drink by adding water and then drank from it.”116 
 
This version explicitly states that the man gulped down the drink [nabidh] which turned out to be too 
strong. Had he tasted it first, he would have realised this. Other narrations state that at times ʿUmar 
would taste the nabīdh first, and would dilute it if needed.117 

 

الأول: عن فهد بن سليمأن، عن عمر بن حفص النخعي الكوفي شيخ البخأري ومسلم، عن اأبيه حفص   .من تسع طرق -رضي الل ه عنه 
وهذا  .- رضي الل ه عنه  -بن غيأث النخعي، عن سليمأن الأعمش، عن ا براهيم النخعي، عن همأم بن الحأرث النخعي الكوفي، عن عمر 

واأخرجه ابن اأبي شيبة في "مصنفه": ثنأ اأبو   .وقأل ابن حزم: هذا خبر صحيح .ا سنأد صحيح، ورجأله كلهم رجأل الصحيح مأ خلا فهدا 
 (16:92)بنبيذ زبيب من نبيذ زبيب الطأئف. -رضي الل ه عنه   -معأوية، عن الأعمش، عن ا براهيم، عن همأم قأل: "اأتي عمر 

(: عبد الرزاق قأل: اأخبرنأ ابن جريج قأل: اأخبرني ا سمأعيل، »اأن رجلا عب في شراب نبذ لعمر بن  ١٧٠١٥مصنف عبد الرزاق ) 116
الخطأب بطريق المدينة فسكر فتركه عمر حتى اأفأق فحده، ثم اأوجعه عمر بألمأء فشرب منه قأل: ونبذ نأفع بن عبد الحأرث لعمر بن  

فأستأأخر عمر حتى عدا الشراب طوره، ثم عدا فدعأ به عمر فوجده شديدا فصنعه في الجفأن، فأأوجعه   الخطأب في المزاد وهو عأمل مكة
 بألمأء، ثم شرب وسقى النأس« 

(: حدثنأ اأبو الأحوص ، عن اأبي ا سحأق ، عن عمرو بن ميمون ، قأل : قأل  24349- 24348-24347-24346) مصنف ابن اأبي شيبة  117
بل في بطوننأ اأن يؤذينأ ، فمن رابه من شرابه شيء ، فليمزجه بألمأء  .عمر : ا نأ نشرب هذا الشراب الشديد ، لنقطع به لحوم ال 

حدثنأ وكيع , قأل : حدثنأ ا سمأعيل بن اأبي خألد ، عن قيس بن اأبي حأزم ، قأل : حدثني عتبة بن فرقد ، قأل : قدمت على عمر ، فدعأ  
بعس من نبيذ قد كأد يصير خلا ، فقأل : اشرب ، فأأخذته فشربته ، فمأ كدت اأن اأسيغه ، ثم اأخذه فشربه ، ثم قأل : يأ عتبة ، ا نأ  

بل في بطوننأ اأن يؤذينأنشرب هذا النبيذ ا   .لشديد لنقطع به لحوم ال 
حدثنأ اأبو معأوية ، عن الأعمش ، عن ا براهيم ، عن همأم ، قأل : اأتي عمر بنبيذ زبيب من نبيذ زبيب الطأئف ، قأل : فلمأ ذاقه قطب  

 .فقأل : ا ن لنبيذ زبيب الطأئف لعرامأ ، ثم دعأ بمأء فصبه عليه فشرب ، وقأل : ا ذا اشتد عليكم فصبوا عليه المأء واشربوا 
حدثنأ عبدة بن سليمأن ، عن يحيى بن سعيد ، عن سعيد بن المسيب ؛ اأن قومأ من ثقيف لقوا عمر بن الخطأب وهو قريب من مكة ،  

 .فدعأهم بأأنبذتهم ، فأأتوه بقدح من نبيذ فقربه من فيه ، ثم دعأ بمأء فصبه عليه مرتين ، اأو ثلاثأ ، فقأل : اكسروه بألمأء
: واأمأ الأثر الذى اأخبرنأ اأبو عبد الرحمن السلمى واأبو بكر بن الحأرث الأصبهأنى قأل اأخبرنأ اأبو  السنن الكبرى ومعه الجوهر النقي 

الحسن : على بن عمر الحأفظ حدثنأ عبد الل ه بن محمد بن عبد العزيز حدثنأ خلف بن هشأم حدثنأ حمأد بن زيد عن يحيى بن سعيد 
 .ه بنبيذ فوجده شديدا فدعأ بمأء فصب عليه مرتين اأو ثلاثأعن سعيد بن المسيب قأل : تلقت ثقيف عمر رضى الل ه عن
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Some argue that this nabīdh was not inebriating, and the Prophet ,)صلى الل ه عليه وسلم), along with 
ʿUmar and other companions, diluted it due to its strength, excessive sweetness, acidity, or thickness, 
rather than solely because it was inebriating.118 
 
Al-ʿAynī and others argue against this view, suggesting it is an incorrect analysis. They contend that 
the nabīdh was diluted because of its potential to cause inebriation, and by diluting it, this potential 
was either completely eliminated or significantly reduced, thereby making it permissible to consume as 
it no longer had the ability to inebriate. Claims regarding excessive sweetness and acidity, as proposed 
by al-Bayhaqī, Ibn Ḥazm, and others, are considered speculative. These arguments are countered by a 
narration from Ibn Jurayj reported by Ismāʿīl in ʿAbd al-Razzāq's "Muṣannaf," which states that a man 

 

واأخبرنأ اأبو الحسين بن الفضل القطأن ببغداد اأخبرنأ عبد الل ه بن جعفر حدثنأ يعقوب بن سفيأن حدثنأ اأبو اليمأن اأخبرنى شعيب قأل  
وحدثنأ الحجأج حدثنأ جدى جميعأ عن الزهرى اأخبرنى معأذ بن عبد الرحمن التيمى اأن اأبأه عبد الرحمن بن عثمأن قأل : صأحبت عمر  

داوة ودون المزادة. قأل عبد الرحمن  بن الخطأب رضى الل ه   عنه ا لى مكة فأأهدى له ركب من ثقيف سطيحتين من نبيذ والسطيحة فوق ال 
بن عثمأن : فشرب عمر بن الخطأب رضى الل ه عنه ا حداهمأ قأل حجأج : طيبة ثم اأهدى له لبن فعدله عن شرب الأخرى حتى اشتد مأ  

منهأ فوجده قد اشتد فقأل : اكسروه بألمأء. }ق{ فأ نمأ كأن اشتداده والل ه اأعلم  فيهأ فذهب عمر بن الخطأب رضى الل ه عنه ليشرب 
بألحموضة اأو بألحلاوة فقد روى عن نأفع مولى ابن عمر اأن عمر بن الخطأب رضى الل ه عنه قأل ليرفأأ : اذهب ا لى ا خواننأ فألتمس لنأ  

داوة وقد تغيرت فدعأ بهأ عمر رضى الل ه عنه فذاقهأ فقبض وجهه ثم دعأ بمأء فصب عليه   عندهم شرابأ فأأتأهم فقألوا : مأ عندنأ ا ل هذه ال 
 .ثم شرب. قأل نأفع : والل ه مأ قبض وجهه ا ل اأنهأ تخللت

واأخبرنأ اأبو الحسين بن بشران اأخبرنأ اأبو الحسين : اأحمد بن محمد بن جعفر الجوزى حدثنأ ابن اأبى الدنيأ حدثنى ا براهيم بن سعيد  
داوة   اأخبرنأ محبوب بن موسى اأخبرنأ عبد الل ه بن المبأرك عن اأسأمة بن زيد عن نأفع قأل : والل ه مأ قبض عمر رضى الل ه عنه وجهه عن ال 

 .اأنهأ تخللت حين ذاقهأ ا ل 
وروينأ عن سعيد بن المسيب عن عمر رضى الل ه عنه بنحو من رواية نأفع. ويذكر عن قيس بن اأبى حأزم عن عتبة بن فرقد قأل : كأن  

كأنوا ا ذا حمض   -صلى الل ه عليه وسلم-النبيذ الذى شربه عمر رضى الل ه عنه قد تخلل. ويذكر عن زيد بن اأسلم اأن اأصحأب رسول الل ه 
 (8:305) مأء.عليهم النبيذ كسروه بأل

]بدر الدين العيني[ فأ ن قلت: قأل ابن حزم: هذا ل حجة لهم فيه؛  نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار 118
ا نمأ فيه ا خبأر عمر  بأأن نبيذ الطأئف له عرام وشدة،   -رضي الل ه عنه   -لأنه ليس فيه اأن ذلك النبيذ كأن مسكرا، ول اأنه كأن قد اشتد، و

اأن يعرم ويشتد فتعجل كسره بألمأء، وهذا موافق لقوله ل   خشي  -رضي الل ه عنه   -واأنه كسر هذا بألمأء ثم شربه، فألأظهر فيه: اأن عمر 
 .لقولهم اأصلا

وقأل اأبو جعفر النحأس في هذا الحديث: هذا لعمري ا سنأد مستقيم ول حجة لهم فيه، بل الحجة عليهم؛ لأنه ا نمأ يقأل: قطب لشدة  
  (16:93) حموضة الشيء، ومعنى قطب في كلام العرب: خألطت بيأضه حمرة، مشتق من قطبت الشيء اأقطبه: ا ذا خلطته.
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offered nabīdh to ʿUmar on the road to Madīna, causing him to become inebriated. ʿUmar responded by 
leaving him until he sobered up, then punishing him and making him drink water to dilute the nabīdh. 
He added that: "Nāfiʿ ibn al-Ḥārith offered ʿUmar ibn al-Khattāb nabīdh at the auction, while he was 
working for him. ʿUmar delayed until the nabīdh amounted to its limit. ʿUmar then called for it and 
found it to be strong, so he diluted it with water and drank, and he also gave it to the people."  
So, his statement "he became inebriated" and the account of the nabīdh being left to ferment until it 
was intense i.e., muskir, refutes the interpretations of al-Bayhaqi and others where they interpret this 
as intensity in acidity, sweatness or thickness.119 
 
In numerous traditions, it is reported that the Prophet ,)صلى الل ه عليه وسلم) consumed diluted nabīdh. 
These narrations contain various indications suggesting that there was uncertainty regarding whether 
the nabīdh had the potential to cause inebriation before the Prophet ,)صلى الل ه عليه وسلم) diluted it. 

Ibn ʿUmar said, "I saw a man who came to the Messenger of Allāh,)صلى الل ه عليه وسلم), with a cup of 
nabīdh while he was at the corner (of the Kaʿba). He offered the cup to him, and he raised it to his lips 
but found it strong, so he returned it to its owner. Then a man from the people said to him, 'O 
Messenger of Allāh, is it forbidden?' He said, 'Pour it out, bring it here.' So, it was brought, and he took 
the cup, then he called for water and poured it into it. Then he raised it to his lips again and frowned. 
Then he called for water again and poured it into it. Then he said, 'When these vessels surpass the limit 
that does not cause inebriation to the limit that does, dilute them with water.'"120 
 

 

واأمأ قوله: لأن اشتداده قد يكون من حموضته. فهو  ]بدر الدين العيني[ نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار 119
 قول بألظن، والظن ل يغني من الحق شيئأ… 

قلت: يضعف هذا التأأويل مأ رواه عبد الرزاق في "مصنفه":  .فأ ن قيل: روى البيهقي هذا فقأل: ا نمأ كأن اشتداده بألحموضة اأو بألحلاوة
رضي الل ه عنه    -بطريق المدينة فسكر، فتركه عمر  -رضي الل ه عنه  - عن ابن جريج، اأخبرني ا سمأعيل: "اأن رجلا عب في شراب نبذ لعمر 

وهو  -في المزاد  -رضي الل ه عنه   -قأل: "ونبذ نأفع بن الحأرث لعمر بن الخطأب   ."حتى اأفأق، فحده ثم اأوجعه عمر بألمأء فشرب منه -
 ."حتى عدا الشراب طوره، فدعى به عمر فوجده شديدا، فأأوجعه بألمأء ثم شرب وسقى النأس -رضي الل ه عنه   -فأستأأخر عمر   -عأمل له

 ( 16:96فقوله. فسكر يضعف تأأويل البيهقي)
واأخرجه النسأئي: اأنأ زيأد بن اأيوب، ثنأ هشيم، اأنأ العوام، عن عبد الملك بن نأفع، قأل: قأل ابن عمر: "راأيت رجلا جأء ا لى رسول   120

بقدح فيه نبيذ وهو عند الركن، ودفع ا ليه القدح، فرفعه ا لى فيه فوجده شديدا، فرده على صأحبه، فقأل له   -صلى الل ه عليه وسلم   -الل ه 
م: يأ رسول الل ه، اأحرام هو؟ فقأل: علي بألرجل، فأأتي به، فأأخذ منه القدح، ثم دعأ بمأء فصبه فيه، ثم رفعه ا لى فيه فقطب،  رجل من القو 

 (. ٥٦٩٤رقم  8:323ثم دعأ بمأء اأيضأ فصبه فيه، ثم قأل: ا ذا اغتلمت عليكم هذا الأوعية فأكسروا متونهأ بألمأء"."المجتبى" )
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Imām al-ʿAyni not only supports the reliability of the aḥadīth121 but also elaborates on the popular 
meanings of the the prophet’s ( صلى الل ه عليه وسلم) saying "فقطب" in the aḥadīth which means he 
frowned or scowled, suggesting that either it was distasteful, or it was legally problematic. This is 
further elaborated with his saying "ا ذا اغتلمت هذه الأسقية" meaning “when these vessels surpass the 

[legal] limit that does not cause inebriation to the limit that does”. Its origin is from "غلم" and ",اغتلم" 
meaning the arousal of sexual desire in men and women as a result of inebriation. "Al-Asqiyah" is the 
plural of ",سقأء" which means a bucket or vessel. 

His saying " أمتونه " means their strength and vigour, in the sense of strength and intensity of potential 

for inebriation. His saying "لو اأنهكته" means if you indulged excessively in drinking it and increased the 
quantity, it would overpower me due to its strength and potency i.e., in terms of its muskir property. 
His saying "ا نمأ البغي" transgression is exceeding the limit.122 In other words this is transgressing the 
legal limit. All these statements point to the fact that the nabīdh was doubtful in its potential to 
inebriate and hence water was added to dilute and reduce the concentration and to ensure the 
inebriation potential is no more.  
Moreover, on several occasions, the companions asked the Prophet )صلى الل ه عليه وسلم) whether nabīdh 
was prohibited due to its potential to cause inebriation, prompting him to dilute it with water. This 

 

من   - عليه السلام-واأخرج مأ روي عنه عن النبي  ]بدر الدين العيني[ نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار  121
ثلاث طرق: الأول: عن اأبي اأمية عبد الملك بن مروان الرقي، عن اأبي نعيم الفضل بن دكين شيخ البخأري، عن عبد السلام بن حرب  

يقأل: عبد الملك بن  الملائي، عن ليث بن اأبي سليم القرشي، عن عبد الملك بن نأفع الشيبأني الكوفي ابن اأخي القعقأع بن شور، و
(: اأنأ زيأد بن اأيوب، ثنأ  ١واأخرجه النسأئي ) - رضي الل ه عنهمأ   -القعقأع، ويقأل: عبد الملك بن اأبي القعقأع، عن عبد الل ه بن عمر 

فيه نبيذ  بقدح  -صلى الل ه عليه وسلم   -هشيم، اأنأ العوام، عن عبد الملك بن نأفع، قأل: قأل ابن عمر: "راأيت رجلا جأء ا لى رسول الل ه 
وهو عند الركن، ودفع ا ليه القدح، فرفعه ا لى فيه فوجده شديدا، فرده على صأحبه، فقأل له رجل من القوم: يأ رسول الل ه، اأحرام هو؟  

  فقأل: علي بألرجل، فأأتي به، فأأخذ منه القدح، ثم دعأ بمأء فصبه فيه، ثم رفعه ا لى فيه فقطب، ثم دعأ بمأء اأيضأ فصبه فيه، ثم قأل: ا ذا
 (16:101)اغتلمت عليكم هذا الأوعية فأكسروا متونهأ بألمأء.

قوله: "فقطب" اأي عبس وجهه من التقطيب، وقد   ]بدر الدين العيني[ نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار 122
قوله: "ا ذا اغتلمت هذه الأسقية" اأي ا ذا جأوزت حدهأ الذي ل يسكر ا لى حدهأ الذي يسكر. واأصله من غلم غلمة   .ذكرنأه عن قريب

قوله: "متونهأ" اأي قوتهأ وشدتهأ   .واغتلم اغتلامأ. وهو هيجأن شهوة النكأح من المراأة والرجل وغيرهمأ. والأسقية جمع سقأء وهي الدلو
قوله: "ا نمأ البغي" البغي: مجأوزة   .قوله: "لو اأنهكته" اأي: لو بألغت في شربه وكثرت منه لأخذني من شدته وقوته .المتون والمتأنة بمعنى

 ( 16:103) الحد.
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indicates that the companions themselves recognized the need for dilution was because of its potential 
to cause inebriation. 
Al-ʿAynī, a Ḥanafī jurist, asserts that it can be inferred from this incident the permissibility of 
consuming a small amount of potent nabīdh, as explicitly indicated by the aḥadīth. What causes 
inebriation in large quantities may be permissible in small amounts as long as it does not lead to 
inebriation. The Prophet صلى الله عليه وسلم), )  drank from the vessel of nabīdh, which was strong. When 
asked if it was forbidden, he replied, "No," indicating that drinking from potent nabīdh is permissible as 
long as it does not cause inebriation.123 
 

He further comments, responding to the argument that "It is confirmed from Abū Hurayrah's saying 
'Every inebriant is prohibited'", which seems to contradict the aforementioned aḥadīth and their 
supporting narrations. Al-ʿAynī clarifies that there is no contradiction, as previously mentioned. When 
Abū Hurayrah said "Every muskir is prohibited," he meant it in reference to the quantity of muskir. 
This interpretation is supported by what Wakīʿ reported from ʿAlī ibn al-Mubārak, from Yaḥyā ibn Abī 
Labīd, from Sālim, who heard Abū Hurayrah saying: "If the sweetness of nabīdh remains, add water to 
it. Its prohibition goes away, and only its permissibility remains." And Allāh knows best. 
Al-ʿAynī elaborates that the ḥadīth of Abū Hurayrah mentioned does not unconditionally indicate the 
permissibility of drinking a small amount of strong nabīdh. Rather, he only permitted its consumption 
after diluting it with water to reduce its intensity. This implies that prior to dilution, it was not 
permissible to drink it.124 

 
Imām al-Ṭaḥāwī states that the explanation of the meanings of the aḥadīth is:125 

 

ا بأحة القليل من النبيذ المشتد؛ لأنه   ويستنبط منه:  ]بدر الدين العيني[ نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار 123
 (16:107) واأن مأ اأسكر كثيره فقليله يبأح مأ لم يسكر، يدل صريحأ عليه.

عليه - صح عن اأبي هريرة من قوله  فأ ن قيل:  ]بدر الدين العيني[ الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار نخب 124
"كل   : -عليه السلام- ل منأفأة؛ لأنأ قد ذكرنأ اأن المراد من قوله  قلت: فهذا ينأفي مأ روي عنه من المذكور. "كل مسكر حرام" : -السلام

سمع اأبأ هريرة  هو القدر المسكر، ويؤيد ذلك مأ رواه وكيع، عن علي بن المبأرك، عن يحيى بن اأبي لبيد، عن سألم، مسكر حرام"
 اأعلم  "من رابه من نبيذه فليسن عليه المأء، فيذهب حرامه ويبقي حلاله"، والل ه  يقول:

عليه - تقرير السؤال اأن يقأل: ا ن حديث اأبي هريرة المذكور ل يدل على ا بأحة شرب القليل من النبيذ المشتد مطلقأ؛ لأنه ا نمأ اأبأح  ش:
 (16:123) شربه بعد كسره بألمأء وذهأب شدته، فدل على اأنه قبل ذلك غير مبأح - السلام

قأل: فهذا عمر قد حد في الشراب الذي يسكر، فهذا يخألف لمأ رويتم عن عمرو بن ميمون وغيره  : لطحاوي شرح معاني ال ثار 125
عنه. قيل له: مأ هذا يخألف لذلك، لأن عمر قأل في هذا الحديث: واأنأ سأئل عمأ شرب، فأ ن كأن يسكر جلدته. فقد يحتمل اأن يكون  

كر، فقد علمت اأنه قد سكر، ووجب عليه الحد. وهذا اأولى مأ حمل  اأراد بذلك: المقدار الذي شرب، اأي: فأ ن كأن ذلك المقدار يس
 :عليه تأأويل هذا الحديث، حتى ل يضأد مأ سواه من الأحأديث التي قد رويت عنه. وقد روي عن اأبي هريرة اأيضأ في هذا 



 

Revising the Fiqh of Khamr and Alcohol 

93 

 

 
"ʿUmar setting a limit (i.e., amount) concerning the drink that inebriates, which contradicts what you 
have narrated from ʿĀmir ibn Maymūn126 and others from him." It was said to him: "How does this 
contradict that?" Because ʿUmar said in this ḥadīth: "And I ask about what he is drinking, so if he is 
inebriated, he is lashed." It is possible that he meant by that: the amount he drank, meaning: if that 
amount inebriates, then I know that he has become inebriated, and the punishment becomes obligatory 
upon him. This is the most likely interpretation of this ḥadīth, so it does not contradict other aḥadīth 
narrated from him. It was also narrated from Abū Hurayrah in this regard: The Messenger of Allāh 
(peace be upon him) said: "When one of you invites his Muslim brother to his house and serves him 
food, let him eat from his food and not ask about it. If he offers him a drink, let him drink from it and 
not ask about it. If he fears harm from it (i.e., inebriation), let him break it (i.e., dilute it) with water." In 
this ḥadīth, drinking nabīdh is allowed.  
Imām al-Ṭaḥāwī continues: If someone says: He only allowed it after diluting it with water and reducing 
its intensity (i.e., it was khamr before and was diluted to non-khamr). It is said to him: This is a flawed 
argument, because if it were forbidden in its intense state (i.e., it was khamr with definite potential for 
inebriation), it would not be permissible even if its intensity were removed by pouring water over it 
(because it would still remain impure). Don't you see that if nabīdh were poured into water until the 
water dominated over it, that would still be forbidden (because of its impurity and not that it is khamr). 
So, since drinking strong nabīdh was permitted in this ḥadīthwhen diluted with water, it is established 
that it was permissible before dilution with water, and it has been established in this chapter the 
permissibility of what does not inebriate, from strong nabīdh, which is the opinion of Abū Ḥanīfah, Abū 
Yūsuf, and Muḥammad, may Allah have mercy on them."  
 
It becomes evident from Imām al-Ṭaḥāwī’s explanation that the nabīdh referred to in the aḥadīth is not 
impure, but there may have been concerns about its potential to cause inebriation due to its intensity 
and strength. Therefore, water was added to dilute it. Since it is not khamr, its purity remains intact, 
and it is not considered impure. 

 

مأ حدثنأ ربيع المؤذن، قأل: ثنأ اأسد بن موسى، قأل: ثنأ مسلم بن خألد، قأل: حدثني زيد بن اأسلم، عن سمي، عن اأبي صألح، عن  
اأبي هريرة قأل: قأل رسول الل ه صلى الل ه عليه وسلم: »ا ذا دخل اأحدكم على اأخيه المسلم فأأطعمه طعأمأ، فليأأكل من طعأمه، ول يسأأل  

فليشرب منه، ول يسأأل عنه، فأ ن خشي منه، فليكسره بشيء« ففي هذا الحديث ا بأحة شرب النبيذ. فأ ن قأل قأئل:  عنه، فأ ن اأسقأه شرابأ  
ا ن ذهبت   ا نمأ اأبأحه بعد كسره بألمأء، وذهأب شدته. قيل له: هذا كلام فأسد، لأنه لو كأن في حأل شدته حرامأ، لكأن ل يحل، و

صب فيهأ مأء، حتى غلب المأء عليهأ، اأن ذلك حرام. فلمأ كأن قد اأبيح في هذا الحديث  شدته بصب المأء عليه. األ ترى اأن خمرا لو 
الشراب الشديد، ا ذا كسر بألمأء، ثبت بذلك اأنه قبل اأن يكسر بألمأء غير حرام. فثبت بمأ روينأ في هذا البأب، ا بأحة مأ ل يسكر، من  

  (4:215) م الل ه تعألىالنبيذ الشديد، وهو قول اأبي حنيفة، واأبي يوسف، ومحمد رحمه
126 This is referring to the ḥadīth mentioned earlier by Abū Isḥāq reporting from ʿĀmir ibn Maymūn who says, ‘ A 
Bedouin once drank nabidh from the water skin of ‘Umar and became inebriated. ‘Umar meted out the 
punishment for drinking on him”  (Sunan Dāraquṭnī, Ḥadīth: 4691) 
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It is suggested that the drink in question might have been muthallath or a nabīdh equivalent to it, 
implying a potential for inebriation if consumed in very large quantities due to it containing a small 
percentage of ethanol. Differences of opinion, especially among Ḥanafi scholars and other schools, arise 
regarding the permissibility of muthallath and similar nabīdh beverages, thereby affecting their purity 
status. By diluting such beverages with water, any potential for inebriation is mitigated as this reduces 
the ethanol concentration, rendering it a non-inebriating beverage. 
 
In al-Mabsūṭ Imām al-Sarakhsī, states that there is evidence that if the beverage muthallath127 is thick, 
there is no harm in diluting it with water (tarqīq), then drinking from it, as ʿUmar did. The basis for this 
is what was narrated: "The Prophet , (صلى الله عليه وسلم )  sought a drink from al-ʿAbbās during the 
Farewell Pilgrimage. He brought him a drink, but when he was about to drink it, he turned his face 
away. Then he called for water, poured it into it, and then drank it. He said, 'If any of these drinks cause 
you discomfort, then dilute them with water.'" ʿUmar was also reported to have brought nabīdh from 
raisin (or naqīʿ which is normally sourced from raisins), called for water, poured it into it, and then 
drank it. 128 
 
Imām al-Marghīnānī mentions that this is applicable to the last cup that one consumes because it is the 
one that is actually inebriating, and the one onto which water is poured after two-thirds of it has 
evaporated through boiling (i.e., muthallath) until it becomes diluted, then cooked until it reaches the 
ruling of the original mixture. This is because pouring water only weakens it (in its concentration), 
unlike when water is poured onto juice and then boiled until two-thirds of the whole mixture 
evaporates, because the water evaporates first due to its lightness, or some of both liquids evaporate, so 
two-thirds of the grape juice is not lost, even if the grapes are boiled as they are, then squeezed. The 
minimal cooking is sufficient in a narration attributed to Abū Ḥanīfah, while in another narration 
attributed to him, it is not permissible unless two-thirds are evaporated through cooking, which is the 
more correct view because the juice remains unchanged, becoming like it was after the pressing.129 

 

127 Muthallath is produced from a drink (of any origin) reduced through low heat cooking to 1/3 of its original 
volume. 

- رضي الل ه عنه   -وفيه دليل اأن المثلث ا ن كأن غليظأ ل بأأس بأأن يرقق بألمأء، ثم يشرب منه كمأ، فعله عمر  المبسوط للسرخسي  في 128
استسقى العبأس في حجة الوداع، فأأتأه بشراب، فلمأ قربه ا لى فيه قطب وجهه،   -صلى الل ه عليه وسلم   -والأصل فيه مأ روي »اأن النبي  ،

  - ا ذا رابكم شيء من هذه الأشربة، فأكسروا متونهأ بألمأء«، وعن عمر  - عليه الصلاة والسلام   -عليه، ثم شربه، وقأل  ثم دعأ بمأء، فصبه
 ( 8:24اأنه اأتي بنبيذ الزبيب، فدعأ بمأء، وصبه عليه، ثم شرب ) -رضي الل ه عنه 

]المرغينأني[ ثم هو محمول على القدح الأخير ا ذ هو المسكر حقيقة والذي يصب عليه المأء   في الهداية في شرح بداية المبتدي  129
بعد مأ ذهب ثلثأه بألطبخ حتى يرق ثم يطبخ طبخة حكمه حكم المثلث؛ لأن صب المأء ل يزيده ا ل ضعفأ، بخلاف مأ ا ذا صب المأء  

 للطأفته، اأو يذهب منهمأ فلا يكون الذاهب ثلثي مأء العنب ولو طبخ  على العصير ثم يطبخ حتى يذهب ثلثأ الكل؛ لأن المأء يذهب اأول
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Boiling nabīdh causes ethanol to evaporate first due to its lower boiling point than water, resulting in a 
final beverage with reduced ethanol concentration. If 2/3 of the volume is lost through evaporation, 
the remaining liquid may be thicker, stronger in taste, and more intense, but with lower concentration 
of ethanol. Adding water further dilutes it, ensuring it no longer has the potential to cause inebriation 
and thus is not considered muskir. 
 
According to the Ḥanafī scholars, fermented uncooked grape juice is khamr, which is unlawful in all 
quantities and ritually impure. Uncooked nabīdh and naqī‘ made from raisins or dried dates are 
permissible so long as they remain sweet and have not intensified. Once intensified, there is a 
difference of opinion within the school, with al-Sarakhsī leaning towards prohibition but also 
conceding that such substances are not strictly khamr. Turning to cooked substances, al-Sarakhsī 
affirms the dominant Ḥanafī opinion that, if grape and date juices are cooked until they are reduced to 
one-third of their original volume (muthallath), they remain lawful even if they subsequently ferment 
into an inebriating drink. Water-based drinks (nabīdh) derived from raisins and dried dates need only 
be cooked at a low temperature for a brief (unspecified) period before they acquire the same 
unconditional lawfulness. Inebriants drawn from other sources (e.g., grain, honey) are also lawful 
because they are closer in stature to food than to drink.130  
The parallels between al-Marghīnānī and the other Ḥanafī jurists break down with respect to 
date/raisin-based naqī‘ and nabīdh. Although he affirms that drinks of this sort are lawful so long as 
they are fresh and uncooked, he declares them unlawful once they begin to bubble and intensify. While 
al-Ṭaḥāwī suggested avoiding these drinks and al-Sarakhsī implied prohibition, al-Marghīnānī 
unambiguously deems them unlawful. Al-Marghīnānī, however, does not go so far as to label these 
drinks khamr, thereby significantly reducing their potential punitive consequences. While he 
acknowledges the opinion of Abū Ḥanīfah and Abū Yūsuf that drinks made from non-grape/date 
sources (e.g., honey, grain) are lawful and not punishable even in cases of inebriation, he claims that al-
Shaybānī declared these drinks unlawful and authorized punishment for inebriation.131  
 
In the Mukhtaṣar al-Ṭaḥāwī, it is stated: "The drink made from dates or raisins, if each is boiled even 
minimally, is permissible." This is the case even if it becomes strong, as long as one drinks it with the 
firm belief that it will not inebriate, without any intention of amusement or frivolity. This is according 
to Abū Ḥanīfah and Abū Yusuf. However, according to Muḥammad and al-Shāfīʿī, it is prohibited. The 

 

العنب كمأ هو ثم يعصر يكتفى بأأدنى طبخة في رواية عن اأبي حنيفة، وفي رواية عنه ل يحل مأ لم يذهب ثلثأه بألطبخ، وهو الأصح؛  
 ( 4:397لأن العصير قأئم فيه من غير تغير فصأر كمأ بعد العصر، )

 (24:4للسرخسي ) كتاب المبسوط  130
  4:399)(]المرغينأني[ الهداية في شرح بداية المبتدي  131
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discussion regarding this is similar to the discussion about grape-based drinks that have been boiled 
until two-thirds evaporate. 132 
 
While ‘Abd al-Rashīd b. Abī Ḥanīfa al-Walwālijīya (d. 540 AH) permitted the consumption of muthallath, 
he depicted al-Shaybānī as a staunch opponent of all intoxicants. ‘Alāʾ al-Dīn Abū Bakr b. Mas‘ūd al-
Kāsānī (d.587 AH) also allowed muthallath (so long as it is not consumed to the point of intoxication) 
and interpreted “muskir” as “the last cup that inebriates.”133  
 
According to the Mālikī’s the only physical evidence for inebriation is the “intensification” of a drink, 
usually accompanied by a loss of sweetness.134 Applying heat may cause the top and bottom of a drink 
to mix and accelerate fermentation. Once cooking has begun, it must continue until two-thirds of the 
original volume has evaporated, at which point the drink is (theoretically) no longer an inebriant. 
Saḥnūn (d. 244 AH) affirms the need to cook to this extent but adds that subsequent fermentation 
makes the drink unlawful.135  
 
The proof of permissibility of nabīdh from a legal perspective stems from the historical context in 
Madina, where drinks made from dates, unripe dates, and other palm tree products were widely 
consumed after the prohibition of wine. Early scholars reported that at that time, nabīdh was not 
present in Madina. If these drinks had been prohibited along with wine, the Prophet (صلى الل ه عليه وسلم) 
would have clearly informed the people, given their common consumption and prevalence. Such 
information would have spread widely, similar to the prohibition of wine. However, since there was no 
such widespread communication about the prohibition of these drinks, it indicates they were not 
included in the prohibition of khamr (wine). Therefore, the Prophet (صلى الل ه عليه وسلم) did not inform 
them of their prohibition, underscoring their permissible status.136 

 

وقأل في المختصر: ونبيذ التمر والزبيب ا ذا طبخ كل واحد منهمأ اأدنى طبخة حلال"،  ]المرغينأني[ الهداية في شرح بداية المبتدي 132
ا ن اشتد ا ذا شرب منه مأ يغلب على ظنه اأنه ل يسكره من غير لهو ول طرب وهذا عند اأبي حنيفة واأبي يوسف وعند محمد والشأفعي   و

 (4:396)عألى.حرام، والكلام فيه كألكلام في المثلث العنبي ونذكره ا ن شأء الل ه ت
   )6:2944-(6  للولوالجي   الفتاوى الولوالجية 133
 (14:285)ابن اأبي زيد القيرواني( ( النوادر والزيادات على ما في المدونة من غيرها من الأمهات  134
   (4:523)ابن اأنس لمألك المدونة  135
واأمأ وجه ا بأحته من طريق النظر: فهو اأنه لمأ كأنت بلوى اأهل المدينة   ]اأبو بكر الرازي الجصأص[ شرح مختصر الطحاوي للجصاص 136

عأمة بشرب نبيذ التمر والبسر، وسأئر مأ يخرج من النخل، ثم حرمت الخمر، وليس بألمدينة منهأ شيء على مأ روي عن جمأعة من  
ه وسلم توقيف لهم عليه، لعلمه عليه الصلاة والسلام  السلف، فلو كأن التحريم شأملا لمأ ذكرنأ من الأنبذة، لكأن من النبي صلى الل ه علي

 .بظهور شربهم ا يأهأ، وعموم بلواهم بهأ
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However, Muslim jurists, in particular the Ḥanafī jurists recognized that there were some nabīdh and 
naqīʿ drinks based on source and process of production like heating until 2/3 evaporated that reduced 
their potential for inebriation. If such doubts existed then water would be added to dilute removing 
doubt of its potential for inebriation. Two approaches used by Muslim jurists to ensure this was by 
either boiling and evaporating 2/3rd of the volume or by diluting, both of which reduce the ethanol 
concentration of the final product. Table 4. Gives a detailed breakdown of all the different types of 
beverages noted for having variable potential for inebriation and whether they are considered khamr 
or not, and their rulings according to the sunnī schools.  
 
Table 6. Inebriating Beverages Other than Definitive Khamr and their Rulings137 

Category Description Rulings 
First 
Category - 
Mostly 
Uncooked: 

Includes sukr (date wine), 
raw fadīḥ, cooked bāziq, 
raisin and date naqīʿ 
without cooking: such as 
date naqīʿ when it 
intensifies and bubbles 
with froth, or naqīʿ from 
grape juice, where less 
than two-thirds is 
reduced, and naqīʿ of 
raisins and dates when 
they intensify without 
cooking.  

Would be under rulings of Khamr according to most 
except Ḥanafī school 
 
1. It is prohibited to drink both a small or large amount 

of these beverages unanimously by scholars, due to 
the saying of the Prophet  khamr is from these"  صلى الله عليه وسلم:  
two trees." He indicated towards the date palm and 
grapevine. This category includes beverages made 
from either dates or grapes. If less than two-thirds of 
it is reduced by cooking, the prohibition remains for 
the remaining portion, which exceeds one-third. 

2. Drinking these beverages does not entail apostasy, 
but it leads one astray, because their prohibition is 
less severe than that of khamr, based on evidence 
that is not conclusively established from singular 
reports and the traditions of the Companions, may 
Allāh be pleased with them. 

3. According to the Ḥanafi school, there is no 
prescribed punishment for drinking a small amount 
of these beverages; punishment is only required for 
inebriation caused by them. 

 

ولو وقفهم عليه، لورد النقل به متواترا مستفيضأ، كوروده في تحريم الخمر، ا ذ كأنت الحأجة ا لى معرفة حكم هذه الأشربة، اأمس منهأ  
ا لى معرفة حكم الخمر، لقلة الخمر عندهم، وكثرة سأئر الأنبذة المتخذة من النخل عندهم، فثبت بذلك اأنهأ لم تدخل في تحريم  

  (6:372)الل ه عليه وسلم لم يوقفهم على تحريمهأ.الخمر، واأن النبي صلى 
سلامي واأدلته للزحيلي  137   (7:499)]وهبة الزحيلي[ الفقه ال 
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4. It is prohibited to use these beverages for medicinal 
purposes. Ibn Masʿūd, may Allāh be pleased with 
him, was asked about using muskir for medicinal 
purposes, to which he replied: "Verily, Allāh, the 
Blessed and Exalted, did not place your cure in what 
He has forbidden for you." 

5. Selling these beverages is permissible according to 
Abū Ḥanifah, albeit disliked (makrūh), and the seller 
must guarantee against their harm. This is because 
selling involves exchanging something desirable for 
something else desirable, and these beverages are 
desirable. However, selling khamr is not permissible 
according to the explicit statement in the ḥadīth. 

6. And also because the narrations contradict regarding 
the permissibility and prohibition of these 
inebriants, Abū Ḥanifah deemed their consumption 
prohibited as a precautionary measure. However, 
this precaution does not invalidate their ownership, 
as precaution does not nullify people's rights. 

7. Imām Abū Yusuf and Imām Muḥammad stated that 
selling these inebriants is not permissible at all, and 
one cannot guarantee their preservation because 
they do not constitute a valid form of wealth. Wealth 
that is valid is something that can be legitimately 
utilized and enjoyed both in reality and according to 
religious law, which these inebriants do not fulfill. 

8. Regarding their impurity, there are two narrations 
from Abū Ḥanifah: one dominant narration considers 
their impurity severe, akin to the impurity of wine, 
because both the small and large quantities are 
prohibited, and there is no exemption for consuming 
more than the equivalent of a dirham. Another 
narration considers their impurity lighter, 
exempting from impurity what is less than a quarter 
of a garment according to the Hanafi school, as the 
impurity of wine is established in religious texts with 
the term "impure" (رجس) [Al-Mā'idah: 90/5], thus 
confining impurity specifically to khamr. Abū Yusuf 
stated that what is abundant and excessive is 
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impure, as its prohibition is distinct from that of 
khamr. Al-Sarakhsī opted that the impurity of sugar 
and soaked raisins is lighter, and the fatwa issued is 
that their impurity is like that of wine. 

Second 
Category - 
Cooked 
Beverages: 
(Muthallath 
or Ṭilā’) 
Beverage, 
the al-
Jamhūri, 
and Cooked 
Raisin and 
Date 
Beverages 
(at Least 
Cooked) 

This category includes 
beverages such as grape 
juice cooked until two-
thirds of it evaporates and 
soaked raisin and date 
beverages cooked to any 
degree. If less than two-
thirds evaporates in the 
cooking process, these fall 
into the second category. 
 
Al-Muthallath or al-Ṭilā’ 
Beverage: This refers to 
grape juice cooked until 
two-thirds evaporates and 
the remainder becomes 
concentrated. The ruling 
on this beverage, as well 
as the al-Jamhūri and the 
cooked raisin and date 
beverages (cooked to any 
degree 

It is permissible to drink a small amount of it. However, 
the inebriating portion, which is the final quantity that 
causes inebriation, remains prohibited. If it causes 
inebriation, then punishment is warranted. It is 
permissible to sell and own these beverages and ensure 
their preservation, according to Abū Ḥanifah and Abū 
Yusuf. Their evidence includes both hadith and 
traditions: Regarding the ḥadīth, it was narrated from 
Ibn ʿUmar that the Prophet صلى الله عليه وسلم was presented with 
nabīdh, smelled it, frowned due to its intensity, then 
called for water, poured it into it, and drank from it. 
 
As for the traditions (Athār), it is reported from 
Sayyidina ʿUmar (may Allah be pleased with him) that he 
used to drink strong nabīdh. Another tradition mentions 
that Sayyidina ʿAlī (may Allah be pleased with him) 
served some people, and some of them became 
inebriated. He then punished them, and one man said, 
"You give me to drink and then punish me?" ʿAlī replied, 
"Verily, one of you is being punished for the 
inebriation."138 However, the authenticity of this report 
is questionable due to weaknesses in its chain of 
narration. 
 
Abū Ḥanifah considered the legality of the Muthallath or 
Ṭilā’ beverage as a hallmark of the Sunni Muslim 
community's jurisprudence. He stated: "It is Sunnah to 
prefer the two elders (referring to Abū Bakr and ʿUmar), 
to love the two circumcised ones (referring to ʿAlī and 
Uthmān), and to wipe over the two khuffs (leather socks 

 

وهذا الحديث اأخرجه الدارقطني في سننه، ورواه ابن اأبي شيبة في   (7:162)، نتأئج الأفكأر: (5:116)، البدائع: (15:24)المبسوط:  138
مصنفه عن الشعبي. وروى الدارقطني مثل ذلك عن عمر رضي الل ه عنه، ورواه العقيلي في كتأبه عن عمر اأيضأ، وله طرق اأخر عند ابن  

 ( ويلاحظ اأن هذه القصة غير ثأبتة.3:350اأبي شيبة، وفي الأطراف، وعند عبد الرزاق في مصنفه )راجع نصب الراية:
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worn during ablution). Nabīdh made from grapes, 
namely the Muthallath or Ṭilā’, should not be prohibited. 
The legality is limited to a small quantity of it or if it is 
intended for strengthening obedience, healing, or 
enduring food. However, if it is intended for diversion, 
then it is prohibited. 
 
Muḥammad al-Shaybānī said: "It is not permissible to 
drink these two beverages, but punishment is not 
necessary unless it causes inebriation." He cited the 
saying: "Whatever inebriates in large quantities is 
forbidden in small quantities." According to his opinion, 
this is the fatwa (legal ruling) among the Ḥanafī school. 
 
The Shāfiʿī, Mālikī, and Ḥanbalī schools of thought state: 
"Every beverage that inebriates in large quantities is 
forbidden in small quantities." Hence these drinks would 
be considered khamr and punishment is prescribed for 
the drinker if they are deemed accountable and have 
chosen to consume it. This is based on the saying of the 
Prophet صلى الله عليه وسلم "Every inebriant is khamr, and every khamr is 
forbidden." He also warned against what leads to 
inebriation, as affirmed by Imam At-Tirmidhi: "Whatever 
inebriates in large quantities, its small amount is 
prohibited."139 

The third 
category 
includes 
permissible 
beverages 
according to 
a weaker 
opinion:  

these are mixtures made 
from cooked grapes and 
dates, or those made from 
other than grapes and 
dates. 

The four permissible beverages (al-ashrabat al-arbaʿah) 
mentioned, such as mixtures (khilṭayn), barley wine (al-
Mizr, al-Jiʿa), al-Bitʿ', and al-Muthallath intended for 
treatment, are allowed to be drunk without pleasure or 
excitement, whether in small or large quantities, as long 
as they are not inebriating. Those who drink them are 
not subject to the legal punishment for inebriation 
according to Abū Ḥanifah and Abū Yusuf. This is because 
these beverages do not have the characteristics of wine; 
they lack intensity. Additionally, the Prophet صلى الله عليه وسلم said, 
"Inebriants are from these two types of trees," referring 
to dates and grapes, specifying that the term "khamr" is 

 

 (8:304)ومأ بعدهأ، المغني:   (2:434)، بداية المجتهد: (2:286)، المهذب: (4:187)مغني المحتأج:  139
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limited to what is produced from these two trees. Hence, 
the legal punishment (ḥudūd) is not mandated even if 
inebriation occurs, because it resulted from consuming 
something permissible, unlike inebriation from 
forbidden substances like al-banj. However, if someone 
becomes inebriated by drinking muthallath, then the 
legal punishment is mandated, as the intoxication 
resulted from consuming a prohibited substance, which 
is the last cup 

 
In summary, the distinction between these three categories is as follows:140 
 
1. First Category: These are seen as khamr according to most. Both small and large quantities are 
prohibited, and the legal punishment (hudud) is mandated for inebriation from it. This category 
includes beverages like raw sugar, uncooked barley, and cooked sour milk, as well as infusions of raisins 
and dates without cooking. 
2. Second Category: Only the inebriating aspect is prohibited, and the legal punishment is mandated 
for inebriation resulting from it. This category includes beverages like cooked barley, barley wine, and 
infusions of raisins and dates that have been cooked until less than two-thirds remains. 
3. Third Category: Permissible for consumption for medicinal and strengthening purposes. If 
inebriation occurs from them, there is no legal punishment mandated according to Abu Hanifah and 
Abu Yusuf. This category includes mixtures of raisins and dates that are cooked, as well as those made 
from other than grapes and dates. 
 
Muḥammad al-Shaybāni (may Allāh have mercy upon him) prohibited these four permissible beverages 
according to Abū Hanifah and Abū Yusuf, which are those made from honey, figs, and similar 
substances, whether in small or large quantities. It is most correct that the legal punishment is 
mandated for the inebriation resulting from them consuming the inebriating part. This ruling applies 
within the Hanafi school of thought. 
 
The three Imāms (Shafiʿī, Mālikī, and Ḥanbalī) mandated the legal punishment for both small and large 
quantities of these beverages based on the statements of the Prophet صلى الله عليه وسلم such as "Every intoxicant is 
wine, and every wine is prohibited," and "Whatever intoxicates in large quantities, its small quantity is 
also prohibited," and "Every drink that intoxicates is prohibited." The Prophet صلى الله عليه وسلم also said, "Verily, 

 

رواه   .ومأ بعدهأ (5:322)ومأ بعدهأ، حأشية ابن عأبدين: (8:160)، نتأئج الأفكأر:  (5:117)، البدائع:  (7:140)انظر نيل الأوطأر:  140
اأحمد واأصحأب السنن ا ل النسأئي عن النعمأن بن بشير، زاد اأحمد واأبو داود: »واأنأ اأنهى عن كل مسكر« )راجع التلخيص الحبير: ص  

 (8:173)، نيل الأوطأر: 5:56، مجمع الزوائد: 359
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from grapes comes khamr, from honey comes khamr, from raisins comes khamr, from wheat comes 
khamr, and from dates comes khamr, and I forbid you from every inebriant." 
 
In view of these processes (transformation, dissolution and dilution), there are different roles and 
behaviours of ethanol-based beverages in light of the Sharīʿah in various applications. 

1. Ethanol as a Transient Component: 

In this context, "transient" means that ethanol is temporary or short-lived within the product or 
process. It is used during the manufacturing or preparation stage but does not remain in the final 
product, or it evaporates shortly after application. 

For example in cleaning products or as a solvent in paint, ethanol helps dissolve other substances and 
then evaporates quickly, leaving no trace once its job is done. In these cases, ethanol facilitates certain 
chemical reactions or aids in application and disappears. 

• Laboratory Cleaning: Ethanol is used to sterilize and clean glassware and instruments in 
labs. It effectively removes residues and sterilises surfaces, then evaporates quickly, leaving 
no trace. 

• Perfume Application: In perfumes, ethanol serves as a carrier for fragrance oils, helping to 
disperse the scent evenly as it is sprayed. After application, the ethanol evaporates, leaving 
the fragrance compounds on the skin. 

• Photographic Film Processing: Ethanol can be used to process photographic films. It acts as 
a drying agent to speed up the drying process without leaving streaks or water spots on the 
film. 

Sharīʿah Perspective: The ethanol is used during the manufacturing or preparation stage but does not 
remain in the final product, or it evaporates shortly after application so no remnants remain, and the 
final product does not have the potential to cause inebriation and so is permissible.  

 

2. Ethanol Chemically Transformed (Istiḥālah): 

When ethanol is described as being "chemically transformed," it means that it undergoes a chemical 
reaction that alters its molecular structure, resulting in a different chemical substance. 

For example, ethanol reacts with acetic acid to produce ethyl acetate. In this case, ethanol is no longer 
ethanol in the final product; it becomes part of a new compound. This transformation is fundamental to 
the production of various chemicals and pharmaceuticals, where ethanol acts as a precursor or reagent. 

Examples: 
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• Ethanol to Ethylene: Ethanol can be dehydrated to form ethylene, a critical petrochemical 
used as a precursor to produce plastics, antifreeze, and detergents. 

• Biodiesel Production: Ethanol can react with oils (like vegetable oil or animal fats) to 
produce ethyl esters, which are commonly used in biodiesel. This process involves 
transesterification, where ethanol replaces glycerol in fat molecules. 

• Ethanol to Acetaldehyde: In chemical synthesis, ethanol can be oxidised to acetaldehyde, 
which is used as an intermediate in producing acetic acid (vinegar), pharmaceuticals, and 
perfumes. 

Sharīʿah Perspective: The ethanol undergoes a chemical reaction that alters its molecular structure, 
resulting in a different chemical substance (istiḥālah) and so is permissible and pure as long as it is not 
harmful (poisonous) according to the majority Sunni opinion. 

 

3. Ethanol as a Permanent Fixture: 

As a "permanent fixture," ethanol remains in the final product as part of its composition. It is integral 
to the product’s functionality or its desired characteristics. 

For example, in alcoholic beverages, ethanol is the primary component that provides the drink's 
characteristic effects and flavours. Similarly, ethanol remains a significant part of hand sanitizers to 
ensure their effectiveness as antiseptics. 

Examples:  

• Alcoholic Beverages: Beyond just spirits, wines, and beers, ethanol is also essential in 
liqueurs and fortified wines, where it stabilises and preserves the flavour profiles while 
contributing to the alcohol content. 

• Hand Sanitizers: In addition to typical hand sanitizers, ethanol is used as a permanent 
ingredient in various disinfecting wipes and sprays to ensure ongoing antimicrobial 
efficacy. 

• Medicinal Tinctures: Ethanol is used to extract and preserve the medicinal properties of 
herbs in tinctures. It acts as a solvent and a preservative, remaining in the product to 
maintain shelf stability and potency. 

Sharīʿah Perspective: The ethanol remains in the final product as part of its composition. It is integral to 
the product’s functionality or its desired characteristics. In cases where ethanol is a permanent fixture 
in products, its concentration can vary significantly based on the application and intended use.  
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There are certain products where the ethanol concentration starts off as mufsid, with levels exceeding 
60%, but through intense dilution, it is reduced to less than 1%, thereby transforming it into a non-
khamr substance. 

• Cosmetics and Personal Care Products: Ethanol is often used in very low concentrations, 
potentially less than 1%, in products like lotions, creams, and some hair care products. In these 
instances, its primary function might be to help dissolve other ingredients or act as a 
preservative or antibacterial agent. The concentration is kept low to minimise skin irritation 
and drying effects. 

• Pharmaceutical Products: Ethanol is used in some medicinal formulations such as cough syrups 
and mouthwashes where it may be present in very low concentrations. It serves as a solvent or 
preservative and is diluted to levels that are effective yet safe for consumption or topical 
application, often adhering to regulatory limits. 

 
There are some products when the ethanol has additives used to make it unsuitable for consumption: 
 

• Denatured Alcohol: For industrial, cleaning, or laboratory uses where ethanol's effectiveness as 
a solvent is needed, but without the tax of beverage-grade ethanol, it is often denatured. This 
process involves adding substances such as methanol, isopropanol, or bitterants to ethanol, 
making it poisonous, unpalatable, or both. Denatured alcohol is harmful if ingested, but it 
remains effective and more economical for non-consumptive uses. 

• Antiseptic Products: In products like hand sanitisers, ethanol may be included at 
concentrations of over 60% to ensure antimicrobial efficacy. While these are not denatured in 
the traditional sense with harmful chemicals, they may include other additives like thickeners, 
emollients, or scents which are not intended for ingestion and can be harmful if consumed. 

 
The method of diluting ethanol to non-inebriating levels or altering it with additives varies based on its 
intended application. In contexts where ingestion might present hazards, such as non-beverage uses, 
ethanol is commonly denatured or blended with additives to deter consumption. Consequently, it 
ceases to be categorized as khamr, instead classified as either non-khamr or mufsid. Conversely, in 
beverage applications, all ethanol remains khamr and is thus prohibited.  
 
10. Sharʿī Dispensation in Use of Ethanol and ‘Umūm al-Balwā 
 
Even if we consider the notion that all ethanol-based non-beverages are also prohibited, due to their 
classification as khamr, they would still be deemed permissible under dispensation, due to the principle 
of widespread adversity (ʿumūm al-balwā). 
 
Advocates for classifying alcohol-based non-beverages as khamr, may argue that any liquid containing 
ethanol, irrespective of its intended purpose, inherently carries the inebriating property of "muskir." 
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They assert that this holds true regardless of whether these liquids contain additional toxic additives or 
not, which may act as poisons. Furthermore, adhering to the principle that all substances categorized 
as "muskir" are also labelled as "khamr," it logically follows that any ethanol-based substance 
exceeding 1% ABV falls within the classification of "khamr." To support the contention that all ethanol-
containing substances are labelled as "muskir" and potentially "khamr," one must acknowledge 
ethanol's inherent inebriating properties, even at concentrations as low as 1% alcohol by volume 
(ABV). The argument emphasizes that while high concentrations of ethanol can indeed be lethal or 
cause severe harm, even smaller amounts possess the potential to induce inebriating before reaching 
harmful levels or exhibiting the effects of poison. Therefore, ethanol, regardless of its concentration or 
admixture with other toxic substances, retains its "muskir" characteristic. The fundamental nature of 
the substance as "muskir" remains unaltered despite the introduction of additional toxic components. 
Consequently, in cases where such combinations exist, the resulting mixture retains the classification 
of "khamr." 
 
Even if we were to concede to this argument, it's crucial to recognize the widespread presence and 
versatile utility of ethanol-based products in our daily lives. Ethanol seamlessly integrates into various 
aspects of our existence, spanning from culinary practices to personal care, healthcare, household 
maintenance, and industrial applications. Within households, ethanol plays a ubiquitous role, 
appearing in a plethora of consumables, household items, and cleaning agents. Found in cooking 
ingredients, food items, and beverages, it's a staple in kitchens. Additionally, its effectiveness as a 
disinfectant is harnessed in household cleaners, hand sanitizers, and personal hygiene products. 
Ethanol's appealing scent enhances perfumes, and its volatility aids in culinary preparations, adding to 
its versatility. In professional settings, ethanol maintains its influence, permeating workplaces across 
different sectors. Industries rely on it for disinfection protocols, industrial solvents, and chemical 
processes. Laboratories utilize its properties as a reagent for various analytical procedures and 
experiments. Moreover, ethanol finds application in public spaces, fuelling transportation systems, 
enhancing beverages, and enriching cosmetic formulations. 
 
The widespread presence of ethanol poses a significant challenge due to its potential impurity, even if 
it is not consumed. If ethanol, especially in its commonly available forms, is equated with "muskir" and 
thereby "khamr," it becomes inherently impure (najas). This impurity isn't confined to the substances 
themselves but extends to our bodies. Contact with ethanol-based products inadvertently introduces 
impurities onto our skin, clothes, surfaces and belongings. For individuals adhering to religious 
practices like ṣalāh (Islamic prayer), these impurities present a dilemma. They hinder the attainment of 
ritual purity, or "taharah," which is an essential prerequisite for prayer. 
 
Despite our earnest endeavours to purify ourselves, the ubiquitous presence of ethanol-based products 
presents a formidable obstacle to achieving total purification and avoiding contact with ethanol. This 
obstacle can be daunting and may seem insurmountable, resulting in considerable hardship for many 
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individuals. As a result, those advocating for the legal classification of all ethanol substances as 
"khamr" face the arduous challenge of abstaining from these omnipresent products and environments. 
 
In situations where abstaining from liquids devoid of ethanol poses hardship, the principle of "ʿumūm 
al-balwā" is invoked. This principle addresses widespread adversity in cases where no alternative is 
feasible. It acknowledges the substantial challenges presented by prevailing circumstances and seeks 
pragmatic solutions by easing certain rulings, ensuring that undue hardship is not imposed on devout 
Muslims. "ʿUmūm al-balwā" offers a framework for navigating the complexities of modern life while 
adhering to the overarching rulings and principles of Islamic law. This principle finds application in 
various scenarios where hardship is apparent, such as the concession given during the difficulty of 
avoiding inhaling smoke while fasting in enclosed, smoky environments, or the allowance for 
menstruating women to compensate for missed prayers over several days during each menstrual cycle. 
It also encompasses exemptions from requirements such as ensuring the complete removal of 
minuscule impurities from the body before prayer and avoiding contact with the impure saliva of 
domestic cats that frequently interact with household furniture and occupants. 
 
In Shariah (Islamic law), "عموم البلوي" (ʿumūm al-balwā) refers to the principle of legal interpretation 
that takes into account the general welfare or public interest of the community. It is derived from the 
Arabic words "عموم" (ʿumūm), meaning general or universal, and "بلوي" (balwā), meaning affliction or 
adversity. The concept of widespread adversity, "ʿumūm al-balwā," encompasses incidents that impact 
all parties involved, or situations burdened with obligations that are challenging to avoid or resolve 
without encountering further hardship. In such cases, legal facilitation and alleviation become 
necessary to mitigate the difficulties faced. 141 
 

 

، حيث قأل: او عموم البلوي شيوع البلاء، بحيث يصعب على المرء   في نظرية الضرورة الشرعية تعريف الدكتور وهبة الزحيلي 141
(، وصألح اليوسف في المشقة  435( وقد نقل عنه هذا التعريف الدكتور يعقوب البأحسين في رفع الحرج )123التخلص، اأو البتعأد عنه )

  (232) تجلب التيسير
وكذا تعريف الدكتور عأمر الزيبأري، حيث قأل: »اأنأ عموم البلوى فألمراد به هو : شيوع     في التحرير في قاعدة المشقة تجلب التيسير 

نسأن اأن يتخلص، اأو يبتعد عنه . )  (82البلاء بحيث يتعذر على ال 
وكمأ هو ظأهر فهو قريب من تعريف الدكتور وهبة الزحيلي، ا ل اأن الدكتور عأمر الزيبأري لم يصرح بمأ يفيد اطلاعه على ذلك  

 ويقرب من ذلك تعريف صألح اليوسف  .التعريف
حيث قأل صألح اليوسف: وعموم البلوى هو مأ تمن الحأجة ا ليه في عموم الأحوال، وينتشر وقوعه بحيث   في المشقة تجلب التيسير 

 232)الستغنأء، ويعسر الحتراز عنه ا ل بمشقة زائدة ) يعسر
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This principle is frequently invoked in Islamic jurisprudence to interpret legal rulings or formulate new 
ones in response to significant hardships encountered in upholding religious imperatives that are 
arduous to avoid or adhere to. It acknowledges the dynamic nature of Islamic law, which is flexible and 
responsive to evolving circumstances, societal needs, and adversities. Consequently, legal rulings can 
be adjusted to promote the overall welfare of the community, even when specific situations are not 
explicitly addressed in the Qurān or Sunnah. 
 
To provide clarity, it's essential to delineate three primary distinctions between the principle of ʿumūm 
al-balwā and other dispensational principles: 
 

• The first distinction lies in the nature of other principles of facilitation and dispensation, which 
often relate to factors affecting human legal capacity, known as ʿawāriḍ al-ahliyyah. These 
factors, such as insanity (junūn), forgetfulness (nisyān), sleep (nawm), sickness (maraḍ), and 
more, constitute absolving states that excuse individuals from legal obligations. In contrast, the 
principle of ʿumūm al-balwā doesn't revolve around deficiencies in ʿawāriḍ al-ahliyyah. Instead, 
it addresses situations where individuals possess full legal capacity (ahliyyat al-adā’ al-kāmilah) 
but encounter severe hardship in avoiding the adversity they are obligated to evade.142 

 
• The second distinction pertains to the flexibility of other principles of facilitation and 

dispensation, which exhibit varying details and remain consistent across different 
circumstances, unlike ʿumūm al-balwā which varies with time and place. These principles' 
applications vary depending on the situation. For instance, forgetfulness (nisyān) universally 
qualifies as a reason for facilitation whenever it arises, with its relevance unaffected by 
changing circumstances—it applies in all instances requiring obligation. Its applicability may 
fluctuate, present in one scenario but absent in another, even involving the same individual. 
Conversely, the principle of ʿumūm al-balwā showcases variability in its details and 
applications across different situations. While it might be applicable in one scenario, if 
circumstances shift and the adversity is alleviated, its consideration may cease, and vice versa. 
Example is Imām Abū Ḥanīfah initially allowed reciting prayers in the Persian language during 
the early Islamic period of the Persian conquest, recognizing the linguistic challenge faced by 
the new converts as ʿumūm al-balwā. However, as their proficiency in Arabic improved over 
time, he reversed this ruling. This illustrates the adaptability of fatwas to changing 
circumstances, particularly when applying general principles. When the context shifts and the 
principle of generalization no longer holds universally, the fatwā may be adjusted 
accordingly.143 Also Imām Muḥammad al-Shaybānī initially decreed that prayer remains valid if 
a garment is lightly soiled with impurities from pathways, like animal droppings, as long as the 

 

 (233الدكتور يعقوب البأحسين )  رفع الحرجفي  142
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contamination is minimal. However, upon witnessing widespread contamination (ʿumūm al-
balwā) caused by mud mixed with these impurities after rainfall, he concluded that extensive 
and severe soiling does not nullify prayer. This illustrates the adaptability of fatwas to changing 
circumstances and the degree of contamination. 144 

 
• The third distinction lies in the scriptural evidence of other principles of facilitation and 

dispensation which have explicit textual evidence confirming the facilitation, unlike ʿumūm al-
balwā, which considers facilitation as established by implicit textual evidence related to 
removing harm or hardship (rafʿ al-ḥarj). It comprises a set of circumstances that collectively 
indicate the consideration of ʿumūm al-balwā as a factor in facilitation.145 

 
Conditions are established for the eligibility of applying ʿumūm al-balwā. It can be illustrated that if all 
ethanol-containing liquids are categorized as khamr, then this invokes the principle of ʿumūm al-balwā. 
 
• The first condition: The Intention and Motive must be Permissible 
 
One should not intend to exploit ʿumūm al-balwā to desire dispensation for disobedient or prohibited 
actions. The ʿumūm al-balwā should not involve disobedience. If any action is not permitted by the 
Sharīʿah, then the principle of ʿumūm al-balwā cannot justify facilitation. This condition aligns with the 
jurisprudential principle (al-qāʿidat al-fiqhiyyah) that “permissions are not granted for acts of 
disobedience”146. This is in line with the Quranic verse, “He has only forbidden you carrion, blood, 
swine, and what is slaughtered in the name of any other than Allah. But if someone is compelled by 
necessity—neither driven by desire nor exceeding immediate need—they will not be sinful. Surely Allah is 
All-Forgiving, Most Merciful.” [Q. 1:173] In other words if the primary motive and desire is to permit 
something which is normally prohibited, then the application of ʿumūm al-balwā is not justified.  
 
This is evidenced by the discussions of some jurists.147 For instance, some Hanbali scholars mentioned 
that if a woman drinks a permissible medication to induce menstruation with the intention of 
obtaining permission to break her fast during Ramaḍān, it is not permissible for her to do so.148  

 

 1:213)، ورد المحتأر على الدر المختأر )( (1:179فتح القدير  1:181)، والهداية مع فتح القدير ) (1:81بدائع الصنأئع ) 144
 262)، للدكتور صألح بن عبد الل ه بن حميد )رفع الحرجفي  145
لسيوطي   والأشياء والنظائر(، 2:167) والمنثور في القواعد(، 1:135لبن السبكي ) الأشباه والنظائر  ”الرخص ل ننأط بألمعأصي“.  146
(260 .) 

  (2:170)]بدر الدين الزركشي[  المنثور في القواعد الفقهية  147
 ( 1:218) كشاف القناع  148



 

Revising the Fiqh of Khamr and Alcohol 

109 

 

Another indication of this condition's requirement is that the intention of enduring hardship by a 
responsible person for the sake of increasing reward is an invalid intention because the legislator does 
not intend hardship through obligation. Therefore, such an intention contradicts the legislator's 
intention and is considered invalid.149 If it is established that the responsible person should not intend 
the hardship itself for the sake of increasing reward, then it is not permissible for them to intend 
seeking permission from the standpoint of precedence. Therefore, if one engages in a situation that is 
generally considered adversarial with the intention of obtaining permission, it is not permissible for 
them to seek permission, and the widespread adversity in this case is not considered a reason for 
facilitation. 
 
If someone consumes ethanol-based non-beverages with the intention of becoming inebriated, it is 
prohibited due to their intention, even if the substance is consumed for medicinal purposes or lacks the 
potential to cause inebriation. The prohibition stems from the intention to inebriate, which is 
inherently forbidden. 
Furthermore, any leniency in rulings concerning ethanol-based non-beverages that seeks to permit 
consumption for the purpose of inebriation would contradict the principle of ʿumūm al-balwā. In 
practice, such consumption is impractical because these non-beverages are typically unsafe due to 
their toxic effects. The harmful consequences of consuming these substances would manifest before 
any inebriating effects could occur, making the pursuit of inebriation through such means both 
dangerous and ineffective. 
However, ethanol-based beverages, categorized as khamr, remain strictly prohibited regardless of 
intention. Any beverage with inebriating properties, regardless of the amount consumed, is forbidden 
and considered impure. This prohibition upholds the fundamental principle for which khamr is 
banned, ensuring that the harmful effects of inebriation are avoided. 
 
 
 
• The second condition: ʿUmūm al-balwā must be certain in its significance of hardship, not 

speculative.  
 
This condition encompasses two components; certainty of significance and actuality to all individuals:  
 
1. Certainty of Significance -  ʿumūm al-balwā must be significant enough that it is difficult to avoid it as 

there are no practical and non-arduous means to overcome it. If avoiding or dispensing with it is 
not difficult, and there are means to overcome it, then it is not considered as part of qualified 
ʿumūm al-balwā. For example, if a person is faced with two paths to avoid impurity landing on their 
person, one with mud and the other without, and they choose the path with mud, they are not 
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excused because the mud is not difficult to avoid as they could have easily just taken the other 
clean path.150 This principle would similarly extend to ethanol-based liquids that are ubiquitous and 
commonly used in all environments, where there are no feasible alternatives readily available to 
avoid their use without undue hardship. 

2. Actuality to all individuals - ʿumūm al-balwā is considered to be actual for all accountable individuals 
if its occurrence is general, such that the difficulty of avoidance or dispensing with it encompasses 
all of them or majority of them. There are those who argue that, if avoiding or dispensing with it is 
not difficult for some of them in an incident considered general, then ʿumūm al-balwā may or may 
not be considered to be realized for that individual or those individuals. For example, as some 
scholars have mentioned rain is considered an excuse for combining prayers for someone who is 
inconvenienced by it (al-muḥtāj) due to their clothing according to some sunnī schools. However, 
for those who are not inconvenienced (ghayr al-muḥtāj) at all because they are near the mosque, 
live in it, have shelter on their way to it, or similar circumstances, rain is not considered an excuse 
for them. Combining prayers is not permissible for them because widespread adversity is not 
realized for them, but rather they are merely inconvenienced.151 Some Hanbali scholars have 
indicated that if the general reason for permissibility is fulfilled on basis of ʿumūm al-balwā, then 
the permissibility is established for those who are not affected by this reason where they assert 
that if public necessity arises, it establishes a ruling in favour of those who do not have a necessity 
also (ghayr al-muḥtāj), such as permitting the ownership of dogs for hunting and livestock for 
those who do not need them as general dispensation, whether there is hardship or not is 
considered equal.152 Scholars generally agree that if a dispensation is qualified through principle of 
general need (al-ḥājat al-ʿāmm), it establishes the ruling also for someone who does not have a 
need, such as the dispensation and permission to own hunting dogs and livestock for someone who 
does not need them. In the case of general permissibility, the presence or absence of hardship is 
equal. According to the Hanbali school of thought, according to some scholars, it is permissible to 
combine prayers in the rain for someone who prays individually in their home, or not in the 
mosque, or for someone who is on their way to the mosque with shade preventing water from 
reaching them, or for someone whose location is near the mosque, or within a short distance from 
it, even if they only experience a slight inconvenience if all the community are considered a group 

 

 1:68)حأشية الدسوقي ) 150
 (4:380)، والمجموع (1:403)انظر البيأن والتحصيل  151
ا بأحة اقتنأء الكلب للصيد والمأشية في   الأن الحأجة العأمة ا ذا وجدت اأثبتت الحكم في حق من المغني  152 لیست له حأجة، كألسلم و

 3:134)) ل يحتأج ا ليهمأ حق من
رادات   (1:281)و عدمهأ  لأن الرخصة العأمة يستوي فيهأ حأل وجود المشقة  شرح منتهى ال 
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where majority are impacted. The consideration of widespread adversity when its occurrence is 
general for individuals, even if not realized for all accountable individuals, is what has been 
reported from ʿUmar ibn al-Khattāb regarding his consideration of widespread famine as an excuse 
to consume what is prohibited, and considering it as a mitigating factor for punishment of those 
who committed theft in that situation. He used to say: "There is no cutting off (of hands) in a year 
of famine." This preceded the tacit consensus (al-ijmāʿ al-sukūtī), as ʿUmar ibn al-Khattāb 
considered widespread famine as a mitigating factor for theft, without making a distinction 
between the one in dire need and others.153 This indicates that if widespread adversity is general for 
individuals, its realization for each individual is not required; rather, its realization for the 
collective is sufficient to be an excuse for everyone. Just like when it comes to public harm and the 
rules of applying the principle of need for a specific group is in order for dispensation, al-ḥājat al-
khāṣah (also termed al-ḥājat al-fiqhiyyah) this does not provide dispensation to everyone, but 
limited to only one or a group of people that undergo hardship (al-muḥtāj), whereas when this is a 
need for everyone generally or majority, al-ḥājat al-ʿāmmah (or al-ḥājat al-uṣūliyyah) then this is 
given more weight and given the higher dispensation status of necessity (ḍarūrah) in its normative 
force and hence provides dispensation to everyone, those undergoing hardship (al-muḥtāj) as well 
as those who are not undergoing hardship directly (ghayr al-muḥtāj), but are members of the 
public concerned, and are impacted indirectly. 154  
Avoiding ethanol-based liquids would be a need for everyone generally, al-ḥājat al-ʿāmmah and 
hence provides dispensation to everyone, those undergoing hardship (al-muḥtāj) as well as those 
who are not undergoing hardship directly (ghayr al-muḥtāj), and this facilitation will also extend to 
circumstances where some non-ethanol-based liquid alternatives are available because once the 
principle is invoked it applies generally and consistently for everyone and in all circumstances 
until the adversity is removed for everyone.  
 

• The third condition: There is no Alternative Means 
 
The principle of ʿumūm al-balwa cannot be applied in situations where hardship can be easily avoided 
through alternative means. If an alternative course of action is available and does not involve undue 
difficulty, then the principle does not provide grounds for leniency. 
Imām Nawawī highlighted that forgiveness for unintentional contact with dry impurities on clothes is 
granted when such impurities are acquired incidentally while walking, suggesting that encountering 
these impurities is an inherent risk of walking. However, if someone deliberately soils their garments 
with impurities, they would be required to wash them. This is because the act of soiling in this case is 

 

رادات 153  ،(2:339والنصأف ) (2:69)والفروع  (134;3)المغني   (1:281)شرح منتهى ال 
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not inherent to the nature of walking, but rather a result of the individual's choice, which could have 
been avoided. 155 
Similarly, Al-Dasūqī explains the limitations imposed by some scholars regarding the forgiveness of 
mud from rain. If a person intentionally soils themselves with mud, forgiveness is not granted. 
Additionally, choosing to walk through a muddy path when a clear alternative is available, without a 
valid reason, does not align with the inherent nature and circumstances of the action. 156 In such cases, 
seeking permission through dispensation is not permissible, as there are viable alternatives that could 
have prevented the soiling. Therefore, the general prevalence of hardship (ʿUmūm al-Balwa) is not 
considered a valid basis for facilitation when the hardship can be easily avoided. 
 
Similarly, using stones for purification, which is permissible due to the general hardship of repeated 
urination and defecation, is not permitted if one purifies with something impure, a medicinal 
substance, or food meant for consumption only as these items are either impure and should not be used 
or have important benefits and should not be deliberately made impure. This is primarily because 
alternative means such as stones are available. Besides, in such cases, the action is considered 
disobedience and does not suffice for purification.157 
 
Regarding ethanol-based non-beverages, if there is no other alternative and there is no intentional 
inclination toward consuming them to induce inebriation, but rather its use is for alternative purposes 
that do not involve inebriation then ʿumūm al-balwa can apply. This holds true in their use in 
medications such as cough linctus and inhalers and other uses where there is a need to consume. 
 
• The fourth condition: ʿUmūm al-balwa does not Conflict with Scripture.  
 
There is disagreement among scholars regarding which takes precedence; ʿumūm al-balwa or scripture: 
acting based on ʿumūm al-balwā or acting based on imperatives in scriptural texts both definitive 
(qaṭʿī) and/or not definitive (ẓannī).158 
In cases where Sharīʿah law mandates definitive obligations (qaṭʿī), widespread customary practices 
(ʿurf/ ʿādah) or exemptions from burdensome tasks may not override these obligations. This means 
that a clear scriptural prohibition is generally not overridden by the customs of a society or exemptions 
granted due to the difficulty of upholding the prohibition. Allowing customs to dictate legislation 
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undermines the principles of law and renders them ineffective. 159  Examples of this include: The 
widespread consumption of khamr, which may become customary in some countries despite its clear 
prohibition in legal texts which is definitive (qaṭʿī). In such cases, it's impermissible to consider this 
custom.160 Likewise, the exposure of a woman's modesty in public, which may become customary in 
some places despite the clear prohibition of unnecessary exposure in legal texts which is definitive 
(qaṭʿī). In such cases, this custom cannot be considered.161 
 
In situations where Sharīʿah law mandates obligatory rulings, but the prohibition in the legal text 
related to certain acts is not definitive (ẓannī), customary practices can still be permitted. Additionally, 
the ruling may be eased or exemptions granted if there is significant hardship in avoiding such 
practices while remaining obedient to Sharīʿah law. In such cases, while the general prohibition is 
maintained based on the definitive legal rulings found in scriptural texts, exemptions are granted for 
non-definitive legal deductions derived from the general prohibition. This is particularly applicable in 
cases of widespread hardship and difficulty in avoiding customary practices based on the general 
principle of ‘ūmūm al-balwā.162 In such cases, while the general prohibition remains in place, it is 
refined and tailored to match the explicitness of the definitive scriptural text, rather than the broader 
interpretation derived through legal reasoning. Therefore, leniency is applied to interpretations of the 
text that are not definitive or open to ijtihād in order to alleviate the hardship of avoiding practices 
that pose widespread difficulty of ‘ūmūm al-balwā.163  
An example of this concept is when the scriptural text prohibits selling something one does not 
possess, derived from the principle of avoiding deception or manipulation (gharar) in transactions. 
Muslim jurists face contemporary challenges with pre-manufactured sales164, where sellers offer goods 

 

   (2:888)المدخل الفقهي العأم 159
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 (.358والقواعد الفقهية الكبرى ومأ تفرع عنهأ لصألح بن غأنم السدلن )
 (61العرف والعأدة في راأي الفقهأء ) 161
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164 The technical term for pre-manufactured sales is "pre-sale" or "pre-order." This refers to a sales transaction 
where customers purchase goods or services before they are produced or become available for general sale. It 
allows businesses to gauge demand and secure revenue before investing in production. In Islamic jurisprudence 
(fiqh), the concept of pre-sale or pre-order is referred to as "Salam" (سلم). Salam is a type of sale contract where 
payment is made in advance for goods that are to be delivered at a later specified date. It is commonly used in 
Islamic finance for transactions involving agricultural products or other commodities. 
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they don't yet possess for pre-order (salam). This practice may be considered prohibited due to the 
principle of gharar, but its application is a matter of debate among jurists based on the specifics of such 
transactions. This is an issue of ijtihād, where the text is not explicit but deduced from the principle of 
gharar. 
Despite the general prohibition of gharar, jurists permit this practice due to widespread usage and the 
hardship that prohibiting it would cause. They uphold the definitive text directly associated with 
gharar while narrowing the prohibition to its definitive understanding, allowing for the ease of non-
definitive deductions and applications, which are left to legal reasoning. This maintains the 
definitiveness of the scriptural text while considering the practical realities and hardships faced by 
people. Therefore, the custom is not seen as contradicting the text but rather as an accommodation of 
circumstances to avoid undue hardship.165 
 
In another example, there is a discussion regarding impurity (najs) and the impermissibility of praying 
with it on one's person or clothes, which is definitive in scriptural text. However, classical Muslim 
jurists differ on the permissibility of praying when there are impure substances such as droppings, 
dung, or urine from animals, which is non-definitive (ẓannī). 
The urine of animals whose meat is eaten is considered a minor impurity (al-najāsat al-khafīfah). 
Therefore, prayer is permissible if a person's garment is affected to the extent of a quarter, such as a 
quarter of the arm. This is the opinion of scholars Abū Ḥanīfah and Abū Yusuf. On the other hand, the 
dung of horses and the droppings of cattle are considered major impurities (al-najāsat al-ghalīẓah) 
according to Abū Ḥanīfah, similar to impurities from animals whose meat is not permissible to 
consume. This ruling is derived from the Prophet Muhammad's action of discarding dung, stating, "This 

 

َّهُ عَلَيْهِ وَسَلَّمَ ، فَقُلْتُ : يَأأتِْ  َّهِ صَلَّى الل َلنُِي مِنْ الْبَيْعِ مَأ لَيْسَ عِنْدِي ،  فعَنْ حَكِيمِ بْنِ حِزَامٍ رضي الل ه عنه قَألَ : اأتََيْتُ رسَُولَ الل ينِي الرَّجُلُ يَسْأأ
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اختلف النأس في تفسير حديث:  »ل تبع مأ ليس عندك« ا لى ثلاثة اأقوال، ذكرهأ ابن تيمية في مواضع من كتبه، ونقله عنه موافقأً له  
 تلميذه ابن القيم
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is filth or waste." However, according to Abū Yusuf and Muhammad al-Shaybānī, they are considered 
minor impurities. In their view, the validity of prayer is not affected by a garment touched by them 
until it becomes abundant and foul. This interpretation is based on the understanding that there is 
room for interpretation in this matter and a necessity to ease the hardship related to ʿumūm al-balwā, 
due to the roads being filled with these impurities by animals. This serves as an example of how a major 
impurity is eased to a minor impurity based on the principle of ʿumūm al-balwā. 
As for the droppings of birds whose meat is eaten and dries up or turns white in the air, like pigeons, 
the Hanafi school considers them pure due to the general necessity of their presence, which fills the 
roads and spaces. However, Imām Muḥammad al-Shaybānī held a different view by considering the 
urine of animals whose meat is eaten, including horses, as pure. He argued that even foul dung does not 
render things impure, noting the hardships caused by the widespread presence of dung in roads and 
spaces, to the extent of entering irrigation channels during the caliphate. This perspective is aligned 
with the views of Imām Mālik and Imām Aḥmad. The Shafi'i school, meanwhile, allows exemption for 
abundant droppings of birds to avoid undue hardship. 166  This serves as an example where a minor 
impurity is deemed pure based on the principle of ʿumūm al-balwā. 
 
Even though impurities are prohibited and invalidate prayer, which is definitive (qaṭʿī), determining 
what constitutes major or minor impurity and the allowable amount is subject to interpretation and 
ijtihād, making it non-definitive (zannī). Therefore, in situations where there is widespread hardship 

 

سلامي واأدلته للزحيلي 166 بول مأ يؤكل لحمه نجس نجأسة مخففة، فتجوز الصلاة معه ا ذا اأصأب المرء مأ يبلغ   ]وهبة الزحيلي[ الفقه ال 
واأمأ روث الخيل وخثي البقر، فنجس نجأسة مغلظة عند اأبي حنيفة مثل غير   .ربع الثوب. وهو راأي الشيخين اأبي حنيفة واأبي يوسف

مأأكول اللحم، لأنه صلى الل ه عليه وسلم رمى الروثة، وقأل: هذا رجس اأو ركس. ونجس عند الصأحبين نجأسة مخففة، فلا يمنع صحة  
فيه ضرورة لمتلاء الطرق به، وراأي الصأحبين هو   الصلاة بألثوب المتنجس به حتى يصبح كثيرا فأحشأ، لأن للاجتهأد فيه مسأغأ، ولأن

وعلى هذا: يكون بول مأ   .والكثير الفأحش: مأ يستكثره النأس ويستفحشونه، كأأن يبلغ ربع الثوب .الأظهر لعموم البلوى بأمتلاء الطرق بهأ
يؤكل لحمه، ورجيع )نجو( الكلب، ورجيع ولعأب سبأع البهأئم كألفهد والسبع والخنزير، وخرء الدجأج والبط والأوز لنتنه، من النجأسة  

وبول الفرس، وبول مأ يؤكل لحمه، وخرء طير ل يؤكل كألصقر والحداأة في الأصح لعموم   .الغليظة بألتفأق، ويعفى قدر الدرهم منهأ
الضرورة، من النجأسة الخفيفة، ويعفى منهأ مأ دون ربع الثوب، اأو البدن اأي مأ دون ربع العضو المصأب كأليد والرجل ا ن كأن بدنأ. واأمأ  

واأمأ خرء الطير المأأكول اللحم الذي يذرق )اأو يزرق( في الهواء، كألحمأم، فهو طأهر عند الحنفية، لعموم   .الربع فأأكثر فهو كثير فأحش
مأم محمد حكم آٰخرا بطهأرة بول مأ يؤكل لحمه ومنه الفرس، وقأل: ل يمنع   .البلوى به بسبب امتلاء الطرق والخأنأت بهأ كمأ اأن ال 

ا ن فحش، لمأ راأى من بلوى النأس من امتلاء الطرق والخأنأت بهأ، لمأ دخل الري مع الخليفة. وقأس المشأيخ عليه طين   الروث و
(: يعفى عن ذرق الطير ا ذا كثر لمشقة  ٢بخأرى؛ لأن ممشى النأس والدواب واحد. وهذا يتفق مع راأي مألك واأحمد. وقأل الشأفعية )

عبد  لومأبعدهأ، اللبأب شرح الكتأب  (1:295) رد المحتأر:  (1:314) الحتراز عنه. واأرى الأخذ بألأيسر في هذه الأمور مأ لم يكثر النجس
 .  (1:188) مغني المحتأج:  (1:56)الغني الغنيمي الميداني الدمشقي
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(umūm al-balwā) in removing all traces of impurity, Muslim jurists allow for certain concessions. For 
major impurities, less than a dirham's worth is exempt, while for minor impurities, less than a quarter 
of a garment or limb is considered permissible. Moreover, when it comes to avoiding impure 
substances on paths, ground, and buildings, jurists ease the rulings and permit prayer even with major 
impurities, treating them as minor impurities. Similarly, minor impurities are treated as if they are 
pure. In cases where rulings are non-definitive, lighter judgments are applied, or dispensations are 
made in situations of widespread hardship. In essence, while the prohibition remains intact, there is 
leniency in the application of the rulings. 
 
At times, a ḥadīth may extend a prohibition to prevent actions leading to what is forbidden. It's crucial 
to thoroughly examine each ḥadīth individually, considering its narration, context, and reasons for its 
occurrence. Often, such aḥadīth aim to strengthen or generalize a ruling to prevent harm or sin, 
invoking the principle of sadd al-dharāiʿ (blocking the means). 
In situations where a general prohibition may cause significant hardship in avoiding prohibited actions, 
the force of the ruling in view of ʿumūm al-balwā (widespread hardship) is eased to alleviate such 
difficulties. The ruling is then reverted to its original state, removing the extended or generalized 
application established based on the principle of blocking the means.167  
 
The aḥadith that classify all inebriants as khamr (wine) and prohibit even small amounts do so because 
they are considered potential means that can lead to inebriation. Many classical scholars argue that 
prohibiting small amounts aims to prevent further consumption leading to intoxication, implementing 
a preventive measure (sadd al-dharāiʿ), rather than solely based on the intrinsic properties of the 
amount of liquid that causes inebriation. 
Early Hanafi scholars allowed the consumption of fermented beverages from sources other than grape 
juice and smaller amounts of non-grape ethanol beverages as long as they did not cause inebriation. 
They interpreted the prohibition as applying only to the last cup that causes inebriation. However, 
later scholars considered this a total ban, invoking the principle of sadd al-dharāiʿ based on the 
wording "Therefore, refrain from it so that you may be successful" [Q. 5:90], which suggests prevention 
and application on a wider scale. 
When there is widespread hardship, the principle of ʿumūm al-balwā can be invoked, allowing for a 
lenient ruling to revert to the original definitive ruling of prohibiting beverages with the clear 
potential to cause inebriation and antisocial behavior, rather than any non-beverage containing 
ethanol that is not known to lead consumers to such actions. 
 
Avoiding both these factors—intended use as a beverage and the potential for inebriation—are 
sufficient to prevent the consumer from displaying antisocial behaviour. This consideration allows for 
the permissibility of all ethanol-based non-beverages, as they are not intended as beverages and rarely 

 

 (. 98، وانظر: العرف والعأدة في راأي الفقهأء )(293رفع الحرج ) 167
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cause inebriation unless severely abused. Even in cases of abuse, the consumer is likely to become ill 
before experiencing significant inebriation effects, leading to antisocial behaviour. Any observed 
behavioural issues resulting from excessive consumption are more likely due to the toxic effects of the 
liquid on the mind and body. 
If the principle of ʿumūm al-balwā is to be invoked, then it can be invoked to allow dispensation for all 
non-beverages as they are not intended to be used as a beverage and the potential for inebriation is 
rare if at all. This would mean that they are permissible to use and are not impure. 
 
 
• The fifth condition is that the concession granted during ʿumūm al-balwā must be restricted 

to that specific situation and cease when the adversity ends.  
 
Scholars assert that “if a concession is contingent upon a certain condition being lawful, and that 
condition later becomes prohibited, then the concession no longer applies”168. This is in line with the 
Quranic verse, “He has only forbidden you carrion, blood, swine, and what is slaughtered in the name of 
any other than Allah. But if someone is compelled by necessity—neither driven by desire nor exceeding 
immediate need—they will not be sinful. Surely Allah is All-Forgiving, Most Merciful.” [Q. 1:173] 
This is because if the widespread adversity ceases to exist and there is no longer a need as alternatives 
are readily available, the concession becomes speculative, thereby losing the validity of the second 
condition, which requires the ʿumūm al-balwā to be certain about the hardship, not speculative. 
For example, Tayammum is invalidated in the presence of water, because Tayammum is permissible 
due to the absence of water; thus, if water is found, Tayammum becomes void. To appoint someone else 
to bear witness is permissible when the original witness is either terminally ill, incapacitated, or on a 
journey where returning is impractical, causing the necessity for reliance on the testimony of their 
substitute witness. However, if the original witness recovers from illness or completes their journey, it 
is no longer permissible to rely on the testimony of the other. Instead, the testimony of the original 
witness must be obtained because the concession during widespread adversity is restricted to those 
specific circumstances and ceases when they cease.169 
This condition falls under the legal principle that, “a concession valid due to necessity ceases with the 
cessation of that necessity”. When the necessity ends, and people continue to act according to the 
concession granted during widespread adversity out of habit, it becomes subject to the conditions of 
considering the widespread adversity as a customary practice. 170 

 

ا ل  معه ا ن فعل الرخصة متى توقف على وجود شيء نظر في ذلك الشيء، فأ ن كأن تعأطيه في نفسه حرامأً امتنع  “168 فعل الرخصة، و
 (.263، والأشبأه والنظأئر للسيوطي )2:119)المنثور في القواعد ) ”فلا
   (1:396)]محمد مصطفى الزحيلي[ القواعد الفقهية وتطبيقأتهأ في المذاهب الأربعة 169
  .(95)(، والأشبأه والنظأئر لبن نجيم176انظر: الأشبأه والنظأئر للسيوطى )   “مأ جأز لعذر بطل بزواله  “170
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The utilization of ethanol-based non-beverages is increasingly prevalent, due to the growing 
recognition of their benefits and expanding applications beyond their traditional uses. Consequently, 
the general acceptance (ʿumūm al-balwā) of such practices becomes more assured with the passage of 
time.  
 
Hence, it becomes apparent that even those who adopt a broader interpretation of "khamr," equating it 
with ethanol, irrespective of its concentration or whether inebriating effects are present due to 
preceding toxic additives, are compelled to acknowledge that, given the extensive use of ethanol, the 
principle of ʿumūm al-balwā must be invoked. This principle permits the acceptance of ethanol-based 
non-beverages and deems them permissible and pure. 
 
Conversely, the current issue revolves around considerations concerning khamr (i.e., ethanol-based 
beverages), where exceptions under khamr rulings permit their use in specific medical and non-
medical contexts. 
 
11. Dispensation in Rulings Related to Khamr in Non-Medical and Medical Use 
 
Khamr, typically synonymous with wine and other alcoholic beverages, has ignited debates among 
classical jurists regarding its potential application in healing contexts where the majority argue that 
there is no cure with khamr as is asserted by the Prophet  We have already addressed the .  صلى الله عليه وسلم 
fundamental question: Does alcohol or ethanol indeed fall under the classification of khamr, and does it 
possess inebriating qualities (al-muskir)? Ethanol is not synonymous with khamr. Rather, the 
concentration (above 1% ethanol) and purpose of use (use as a beverage) relate khamr status.   
 
Additionally, scholars have addressed whether khamr holds a state of ritual purity (ṭāhirah) or 
impurity (nājisah), a determination intricately linked to the categorization of khamr based on it being 
an alcoholic beverage.171 Such verdicts are important as anything which is ritually impure cannot be 
utilized unless with dispensations in the sharīʿah. 
 
Non-beverage ethanol, not khamr, is currently used in the production of medicinal products in several 
ways: 172 

 

اأقول: ولم يعول الشرنبلالي في شرحه على هذا الجواب، وكأأنه والل ه تعألى   ]ابن عأبدين[ = رد المحتأر ط الحلبي حاشية ابن عابدين 171
اأعلم، لأن الخمر حرمت لعينهأ، ول نسلم انقلاب العين بهذا الطبخ، ولذا لو وقعت قطرة منهأ في المأء الغير الجأري، اأو مأ في حكمه  

ا ن استهلكت فيه وصأر مأء وكذا لو وقعت في قدر الطعأم نجسته، ا ن صأرت طعأمأ كمأ لو وقعت فيه قطرة بول، واأمأ طهأرتهأ   نجسته، و و
دام الخل« فليتأأمل   (6:450) بأنقلابهأ خلا فهي ثأبتة بنص المجتهد اأخذا من ا طلاق حديث »نعم ال 

172 79th Session, agenda item 7.2. WORLD HEALTH ORGANIZATION ORGANISATION MONDIALE DE LA SANTÉ, Dec 

1986 
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• as a pharmaceutical aid (excipient or "inactive” ingredient) in liquid formulations of many 
finished pharmaceutical products.  

• as a processing aid in the manufacture of pharmaceutical products, particularly in the 
preparation of extracts of medicinal plants, the recrystallisation (purification) of drug 
substances, the granulation stage in tablet manufacture, the application of film coating to 
tablets and the sealing of hard gelatin capsules. Although most of the alcohol is removed from 
the product during processing, trace amounts can remain in the final formulation,  

• as an active ingredient in a small number of preparations, including external applications to 
cleanse, disinfect, cool or harden the skin or to remove certain toxic substances; injectable 
preparations for perineural and periganglionic infiltration to relieve intractable pain and some 
proprietary nutritional amino-acid preparations for intravenous infusion in which alcohol is 
included as a source of energy. 

 
The key point to grasp here is that in the modern context, khamr (alcoholic beverage) is not 
conventionally used as a medicine or an excipient in medicine. Instead, the ethanol found in 
medications is typically sourced from sources other than fruits and is processed through production 
lines that yield high concentrations of ethanol, which could be considered harmful. The method of 
production plays a crucial role in determining whether the substance is intended for inebriation or for 
legitimate medical purposes, where inebriation is neither intended nor acceptable for consumption as a 
beverage. This distinction influences its classification as permissible or forbidden. 
 
The crux of the matter is that the ethanol content in medication today generally does not originate 
from grapes, dates or other fruits and, therefore, does not fall under the category of "khamr" but rather 
under non-khamr or mufsid. 
 
Nevertheless, there remains significant value in comprehending the traditional Islamic legal rulings 
concerning the utilization of "khamr" (alcoholic beverages) for medicinal purposes, as prescribed 
historically, as these principles may still hold relevance in certain contemporary contexts. 
 
Al-Khamr in Medicine 
 
There are two general summarised views regarding the permissibility of al-khamr in medical treatment 
on the basis of this: 
 

 

https://iris.who.int/bitstream/handle/10665/161924/EB79_9_eng.pdf;jsessionid=5D575BBB86F13EA9F7245D0DF

61AE216?sequence=1 

 

https://iris.who.int/bitstream/handle/10665/161924/EB79_9_eng.pdf;jsessionid=5D575BBB86F13EA9F7245D0DF61AE216?sequence=1
https://iris.who.int/bitstream/handle/10665/161924/EB79_9_eng.pdf;jsessionid=5D575BBB86F13EA9F7245D0DF61AE216?sequence=1
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1. It is not permissible to use al-khamr as medication – This is according to majority of Ḥanafī, Mālikī, 
Shāfiʿī, and all Ḥanbalī scholars.173 

2. It is permissible to use al-khamr as medication – This is according to some Ḥanafī, Shāfiʿī scholars, 
but with conditions.174 

 
Ḥanafī Perspective: 
 
Abū Ḥanīfah stipulated that grape juice, when boiled intensely to the point where the foam is 
discarded, constitutes khamr and is therefore prohibited. According to both Abū Ḥanīfah and Abū 
Yūsuf, beverages derived from sources other than grape juice and dates can be utilized for medicinal 
purposes, provided they do not induce inebriation, as they are classified as muskir rather than khamr. 
Furthermore, according to the opinions of the ṣāhibayn, beverages not derived from dates or grapes 
can be ingested as medicine even without dilution, as long as they do not possess inebriating 
properties.175  
According to the Ḥanafī school, permissibility, as outlined by Abū Yusuf, arises in cases of necessity 
(ḍarūrah) for medicinal treatment, even if the treatment involves substances that are otherwise 

 

   (5:113).فيمأ حرم علينأ ول يجوز النتفأع بهأ للمداواة وغيرهأ، لأن الل ه تعألى لم يجعل شفأعنأ :جاء في بدائع الصنائع 173
  (5:410).: يحرم النتفأع بهأ للتداوي وغيره  وجاء في الفتاوى الهندية

 (3:141)واأمأ التداوي فألمشهور من المذهب اأنه ل يحل ذلك ،  للبأجي: جاء في المنتقى
كليل المختصر خليل للمواق بهامش مواهب الجليل للخطاب ا ذا   جاء في النتاج وال  فيكون عند المألكية التداوي بألخمر ل يحل ، و

واأمأ  قلنأ اأنه ل يجوز التداوي بهأ ، ويجوز استعمألهأ للضرورة، فألفرق اأن التداوي ل يتيقن البرء بهأ فلم يجز اأن يستعمل المحظور فيه ، 
  (3:223)  به ، فلذلك جأز استعمأله الأكل والشرب للجوع والعطش فأ نه يتيقن البرء

الصحيحة عند   اأن المذهب الصحيح تحريم الخمر للتداوي والعطش وهذه هي الرواية : جاء في المجموع شرح المهذب للنووي 
 (9:51)  الشأفعية

قناع لليهوئي  (6:200) مسكر   :ول يجوز التداوي بشيء محرم اأو يشيء فيه محرم ول يشربجاء في كشاف القناع عن متن ال 
شربهأ للتداوي لم يبح له ذلك وعليه الحد   : اأن شربهأ صرفأً اأو ممزوجة بشيء يسير ل يروي من العطش اأو وجاء في المغني لبن قدامه

(10:330) 
بصار لبن عابدين 174  هل يجوز شرب العليل من الخمر للتداوي ؟ فيه وجهأن : :جاء في رد المحتار على الدر المختار شرح تنوير ال 

غيره يجوز لأن الستشفأء بألحرام ا نمأ ل يجوز ا ذا لم يعلم اأن   وجه قأل : ل يجوز وهذا ذكر، والوجه الثأني قأل : ا ذا علم وليس له دواء
  (7:180) فيه شفأء اأمأ ا ذا علم وليس له دواء غيره يجوز

سأعة   ما جاء في مغني المحتاج للشربيني : الثأني : يجوز التداوي بهأ اأي بألقدر الذي ل يسكر كيفية النجأسأت ويجوز شربهأ ال 
 (4:188) للعطش ، وقيل عكسه، وشربهأ لدفع الجوع كشريهأ لدفع العطش اللقمة بهأ. وقيل يجوز التداوي بهأ دون شربهأ 

 (9:32), الهداية مع النهأية و الكفأية (5:292), رد المحتأر  (6:47)تبيين الحقأئق  175
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prohibited (tadāwī bil-muḥarram), including khamr. Imām Abū Ḥanīfah allows for the medicinal use of 
such substances but prohibits their consumption for mere thirst quenching. 176 
In adherence to these principles, alcoholic beverages may be utilized for medicinal purposes in 
situations of compelling need (ḍarūrah), provided their effectiveness is established, and they are 
sourced from materials other than grape juice or dates. The permissibility of these medications persists 
as long as they do not induce inebriation. 177 
 
Shāfiʿī Perspective: 
 
According to Shāfiʿī scholars, the principle of tadāwī bil-muḥarram, utilizing prohibited substances for 
medicinal purposes, is generally permitted in cases of necessity (ḍarūrah), with the exception of khamr. 
However, if the alcoholic content in khamr becomes negligible after being mixed with a pure liquid 
(mustahlik), then its use is permissible when no alternative is available. 178 
Al-Qāḍī Abū al-Ṭayyib al-Ṭabarī al-Shāfiʿī (d. 450 AH), a prominent Shāfiʿī jurist, permits the use of such 
substances for medicinal purposes but prohibits their consumption for mere thirst relief. On the other 
hand, some Shāfiʿī scholars from Baghdad allow the consumption of alcoholic beverages to alleviate 
severe thirst but restrict their use for medicinal purposes, asserting that quenching thirst holds greater 
priority than medicinal needs. 179 
Indeed, within the Shāfiʿī school, there exist divergent views among scholars concerning the 
permissibility of employing prohibited substances for medicinal purposes. However, the central tenet 
revolves around the principle of necessity (ḍarūrah), wherein tadāwī bil-muḥarram, the use of 
prohibited substances for medication, is generally deemed permissible in cases of dire necessity. 
 
Mālikī and Ḥanbalī Perspective: 
 
Both Mālikī and Ḥanbalī scholars concur on the prohibition of using khamr for tadāwī bil-muḥarram. 
However, akin to some Shāfiʿī opinions, certain Mālikī scholars hold that if khamr is mixed and its 

 

 ( 2:231]القرطبي، شمس الدين[ وقأل اأبو حنيفة: يجوز شربهأ للتداوي دون العطش، ) تفسير القرطبي = الجامع لأحكام القرا ن 176
 (12/8( الرملي: نهأية المحتأج )5:116: الكأسأني: بدائع الصنأئع ) 177
مأم النووي  المجموع شرح المهذبفي   178  (9:50)للا 

]الرملي، شمس الدين[ )والأصح تحريمهأ( صرفأ )لدواء( لخبر »ا ن الل ه لم يجعل شفأء    في كتاب نهاية المحتاج ا لى شرح المنهاج 
ة اأمتي فيمأ حرم عليهأ« ومأ دل عليه القرآٰن من ا ثبأت منأفع لهأ فهو قبل تحريمهأ اأمأ مستهلكة مع دواء آٰخر فيجوز التداوي بهأ كصرف بقي

 (8:14)بأأن ل يغني عنهأ طأهر،  النجأسأت ا ن عرف، اأو اأخبره طبيب عدل بنفعهأ وتعيينهأ
]القرطبي، شمس الدين[ وقأل اأبو حنيفة: يجوز شربهأ للتداوي دون العطش، وهو اختيأر   تفسير القرطبي = الجامع لأحكام القرا ن 179

القأضي الطبري من اأصحأب الشأفعي، وهو قول الثوري. وقأل بعض البغداديين من الشأفعية: يجوز شربهأ للعطش دون التداوي، لأن  
 ( 2:231ضرر العطش عأجل بخلاف التداوي )
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alcoholic content becomes negligible, its use becomes permissible in cases of dire necessity (ḍarūrah)180. 
They also permit its use if it has been subjected to fire, as this transformative process alters its nature. 
According to Abū Marwān ʿAbd al-Malik ibn Ḥabīb al-Sulami al-Mālikī (d. 238 AH), such transformed 
khamr is permissible for medicinal purposes and even during prayer, as it becomes ritually pure. 
Similarly, ʿAbd al-Malik Ibn ʿAbd al-ʿAzīz al-Mājishūn al-Mālikī (d. 213 AH) asserts that khamr is purified 
through burning, thus permitting its usage. 181 
Certain scholars consider it permissible to consume khamr if only a small amount is mixed into a 
dominant liquid to the extent that its smell, colour, and taste are no longer discernible (istiḥlāk). This 
opinion is supported by Ibn Taymiyyah and Ibn Ḥazm al-Ẓāhirī (d. 456 AH).182  
 
It's essential to clarify that the discussions above primarily address the use of khamr for medicinal 
purposes, focusing on alcoholic beverages with high ethanol content derived from fruits, including 
spirits, wine, beer, cider, and similar drinks. However, when alcohol or ethanol is produced through 
industrial processes, such as from petroleum, it is not intended for beverage consumption and does not 
fall under the category of khamr. Instead, it would be classified as a non-khamr substance, especially if 
denatured, and thus the rulings of classical Muslim jurists regarding khamr do not apply to them. 
 
Al-Mufsid in Medicine  
 
Toxic substances/ poisons (al-summ) fall under al-mufsid and refer to any chemical, plant, living thing, 
or mineral substance that, when ingested by a human, causes immediate specific disturbance or 
functional disorder, and may lead to death, depending on its type, quantity, and method of entry. 
In the medical field, the use of substances with potentially toxic properties is widespread. Many 
medications, such as chemotherapy drugs, contain elements that are inherently toxic, and their 
administration depends on precise dosing. It might be surprising that toxic substances can serve as 
medicines, but their therapeutic use dates to ancient times and continues today, notably in treatments 
for conditions like cancer. Intriguingly, the symbol of the pharmaceutical profession frequently 

 

 , (11:83): المغني ابن قدامة 180
]الرعيني، الحطأب[ اأمأ اأكله والتداوي به في بأطن الجسد فألتفأق على تحريمه   كتاب مواهب الجليل في شرح مختصر خليلفي 

كمأ نقله المصنف في التوضيح في كتأب الشرب عن البأجي وغيره وصرح بذلك ابن نأجي والجزولي وغيرهمأ لكن حكى الزنأتي فيمأ  
حهأ وقضت التجربة بأ نجأح ذلك الدواء قولين بألجواز  ا ذا استهلكت الخمر في دواء بألطبخ اأو بألتركيب حتى يذهب عينهأ ويموت ري 

ا ن لم تقض التجربة بأ نجأحه لم يجز بأتفأق انتهى   (1:119)والمنع قأل: و
واأمأ التداوي بهأ فلا يخلو اأن يحتأج ا لى استعمألهأ قأئمة العين اأو   ]القرطبي، شمس الدين[ تفسير القرطبي = الجامع لأحكام القرا ن 181

حراق فقأل ابن حبيب: يجوز التداوي بهأ والصلاة. وخففه ابن المأجشون بنأء على اأن الحرق تطهير لتغير  محرقة، فأ ن تغيرت بأل 
 ( 2:230الصفأت )

سلام  182  (,7:422ابن حزم: المحلى )  (21:502) مجموع الفتأوى لشيخ ال 
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features a snake releasing its venom into a cup, symbolizing the historical link between medicine and 
poisons or toxins. 
 
The scholars of Islamic jurisprudence (fiqh) have differed on the ruling regarding using poison or any 
substance mixed with poison, and their opinions can be categorized into two main views: 
 

• The first view: 
Some scholars hold that using mufsid, poison (al-summ) or any substance containing poison is not 
permissible if the quantity taken could lead to death or likely result in death. They argue that if it is 
harmful and offers no benefit, it should be completely prohibited. Some Ḥanafīs, Shāfi'is, Hanbalīs, 
and Ẓāhirīs follow this opinion.183 

 
• The second view: 
Other scholars believe that using mufsid, poison (al-summ) or any substance mixed with poison can 
be permissible if there is a necessity for it. They argue that if it is at a safe dose and beneficial, it can 
be used for treatment when necessary. This opinion is followed by the majority of Ḥanafīs, Mālikīs, 
and Shāfi'is.184 

 
In conclusion: The second view, which is widely accepted among scholars, presents a compelling 
argument that the use of harmful substances or those containing poison can indeed be permissible 
under necessity. Advocates of this perspective assert that when administered at safe dosages and 
deemed beneficial, such substances can serve as viable treatments, even in conditions where necessity 
is not immediately apparent. They argue that since the dosages are regulated and proven to be safe, the 
substance poses no harm within prescribed limits. Therefore, its use is justified and permissible when 
indicated for medical treatment. 
 
Applying al-Khamr Topically: 
 
All schools accept that khamr is impure (najs) and there is agreement on this among the schools.185 

 

نصأف  2:76القنأع ) ( لبهوتي: كشأف34/9( )3:8( النووي: المجموع )4:207ابن عأبدين: حأشية رد المحتأر ) 183 ( المرداوي: ال 
 (. 7:418( ابن حزم: المحلى )4:272)

كليل ) ( المواق: التـأج 3:230( الحطأب: مواهب الجليل ) 4:208ابن عأبدين: حأشية رد المحتأر ) 184 ( النووي: المجموع  3:228وال 
( البهوتي: شرح منتهـى 1:241( ابن قدامة: المغني )9:388الهيثمي: تحفة المحتأج )  (12:93)( المأوردي: الحأوي الكبيـر 8:93)

رادات  نصأف ) (3:407)  ال  ( الشوكأني: نيل الأوطأر  2:76)  ( البهـوتي: كشـأف القنـأع2:132( ابن مفلح: الفـروع )2:463المرداوي: ال 
(9:76 .) 

 العُلَمأءُ في نجأسةِ الخَمرِ على قَولَينِ:اختلفَ  185
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 اأنَّ الخَمرَ نَجِسة  نجأسةً عَينيَّةً، وذلك بأتِّفأقِ المَذاهِبِ الفِقهيَّةِ الأربَعةِ:  القول الأول: 
 (. 1:66(، ويُنظر: بدائع الصنأئع للكأسأني )8:247البحر الرائق لبن نجيم ) :الحَنَفيَّة 

 (.  1:84(، ويُنظر: شرح مختصر خليل للخرشي )1:126مواهب الجليل للحطأب )  : والمألكِيَّة
أفِعيَّة   (.  1:303(، تحفة المحتأج لبن حجر الهيتمي )2:563لمجموع للنووي ) :والشَّ
نصأف( للمرداوي )1:327الفروع لبن مفلح )  :والحَنأبلِةِ   (.  9:171(، ويُنظر: المغني لبن قدامة )1:229(، ال 

جمأعُ على ذلك  قأل ابن رشد: )والنجأسأتُ على ضربينِ: ضَربٍ اتَّفق المسلمون على تحريمِ بَيعِهأ، وهي الخَمرُ، واأنَّهأ   وحُكِيَ ال 
ا في الخَمرِ »اأعني: في كونهأ نجَِسةً«(. بداية المجتهد ) جمأعَ 3/145نجَِسة ، ا لَّ خلافأً شأذًّ   (. وقأل النووي:)ونقل الشيخ اأبو حأمد ال 

جمأعِ(. ))البنأية((  2:563على نجأستِهأ(. المجموع ) جمأعُ على نجأسَتِهأ، وداود ل يُعتبَرُ خلافُه في ال  : )قد انعقَد ال  (. وقأل العينيُّ
 ( . 1:195(. وقأل ا براهيم بن مفلح: )الخمرُ يَخمُرُ العَقلَ، اأي: يُغطِّيه ويستُرُه، وهي نجَِسة  ا جمأعًأ(. المبدع )1:447)

 الأدلَّة:  
لً: مِنَ الكتأب  يْطَأنِ فَأجْتَنِبُوهُ لَعَلَّكُمْ    قَولهُ تعألى: يَأاأيَُّهَأ الَّذِينَ آٰمَنُوا ا نَِّمَأ الْخَمْرُ وَالْمَيْسِرُ وَالْأنَْصَأبُ وَالْأزَْلَمُ رجِْس  مِنْ عَمَلِ  - اأوَّ الشَّ
 [. 90تفُْلحُِونَ ]المأئدة: 

للةِ: اأنَّ قَولهُ تعألى: رجِْس  يدُلُّ على نجأسَتِهأ؛ فأ نَّ الرِّجسَ في اللِّسأنِ: النَّجأسةُ   (.  ، ول يضُرُّ قَرنُ  6:289تفسير القرطبي )-وجهُ الدَّ
جمأعِ، فبَقِيَت الخَمرُ على  -مُقتَضى الكلامِ  المَيسِرِ والأنصأبِ والأزلمِ بهأ، مع اأنَّ هذه الأشيأءَ طأهِرة ؛ لأنَّ هذه الثَّلاثةَ خرجََت بأل 

 (. 2:564لمجموع للنووي )ا 
نََّة  قأل: ل   عن اأبي ثَعلبةَ الخُشَنيِّ رضَِيَ الل ه عنه قأل: ))قُلتُ: يأ رسَولَ الل هِ، ا نَّأ بأأرضِ قَومٍ اأهلِ كِتأبٍ، اأفنأأكُلُ في آٰنيَتِهم؟ - ثأنيًأ: مِنَ السُّ

 (.  . 1930) (، ومسلم5478تأأكُلوا فيهأ ا لَّ اأنْ ل تَجِدوا غيرَهأ، فأغسِلوهأ وكُلُوا فيهأ  ((  اأخرجه البخأري )
للةِ: اأنَّ الأصلَ في حألِ المُشركِينَ اأنَّهم يَطبُخونَ في قُدورهِم لَحمَ الخِنزيرِ ويَشرَبونَ في آٰنيَتِهم الخُمورَ  ، فلم يَجُزِ استِعمألهُأ ا لَّ  وجهُ الدَّ

 (.  4:257بعد الغَسلِ والتَّنظيفِ  ))معألم السنن(( للخطأبي )
، وداودَ الظَّأهريِّ  قأل القر  القول الثأني: طبي: )وخألفهم  اأنَّ الخَمرَ طأهِرة،  وهو قَولُ ربيعةَ بنِ اأبي عبدِ الرَّحمنِ، واللَّيثِ بنِ سَعدٍ، والمُزَنيِّ

نَّ المحرَّم  في ذلك ربيعةُ، والليث بن سعد، والمُزني صأحب الشأفعي، وبعض المتأأخرين من البغداديِّين والقرويين، فراأوا اأنهأ طأهرة ، واأ 
(. وقأل النووي: )الخمرُ نجَِسة  عندنأ وعند مألك واأبي حنيفة واأحمد وسأئر العلمأء، ا لَّ مأ حكأه  6:288ا نمأ هو شُربُهأ(. تفسير القرطبي )

 ( ،  2:563القأضي اأبو الطيِّبِ وغيرهِ عن ربيعةَ شَيخِ مألك، وداود: اأنَّهمأ قأل: هي طأهرة (. المجموع )
نعأنيُّ  قأل الصنعأني: )فأ ذا عَرَفتَ هذا فتحريمُ الحُمُرِ والخَمرِ الذي دَلَّت عليه النصوصُ، ل يلزمُ منه نجأستُ  همأ، بل ل بدَّ مِن  واختأره الصَّ

ا ل بقِيَتأ على الأصلِ المتَّفَقِ عليه من الطهأرة، فمن ادَّعى خلافَه، فألدليلُ عليه(. سبل الس  (.   ، 1:36لام )دليل آٰخَرَ عليه، و
كِ به(. السيل الجرار )ص وكأنيُّ  قأل الشوكأني: )ليس في نجأسة المُسكِرِ دليل  يَصلُحُ للتمَسُّ (.  والألبأنيُّ  قأل الألبأني: )وغيرُ 25والشَّ

رينَ مِن البغداديين والقرويين راأوا جميعًأ اأنَّ الخمرَ طأهرة ، واأنَّ المحَرَّم ا نمأ هو شُربُهأ، كمأ في »تفسير القرطبي«   هؤلء كثيرون من المتأأخِّ
مُ  « وهو الراجِحُ، وللاأصلِ المشأر ا ليه آٰنفًأ ]وهو اأنَّ الأصلَ الطهأرةُ، فلا يَنقُلُ عنهأ ا ل نأقِل  صحيح  لم يعأرضِْه مأ يسأويه 6/88» اأو يُقَدَّ

(. ، وابنُ عُثَيمينَ  قأل ابن عثيمين: )الخمرُ ليست بنجسةٍ، ولو كأنت على صِفَتِهأ  54عليه[، وعَدَمِ الدليلِ المُعأرضِِ(. تمأم المنة )ص: 
 ( . 1:27خَمرًا(. الشرح الممتع )
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• Hanafis, represented by Abū Ḥanīfah and Abū Yusuf, permit the use of muskir as long as it is not 

derived from grapes or dates. They consider it ritually clean (tāhir), differing in opinion from those 
who deem muskir derived from dates and grapes impure (najs). 

• Other scholars, including Rabīʿat Ibn Abī ʿAbd al-Raḥmān al-Mālikī (d. 136 AH), al-Muzanī al-Shāfiʿī 
(d. 264 AH), Layth Ibn Saʿd (d. 175 AH), alongside certain later Baghdad scholars and those from the 
Mālikī school, as well as al-Zāhirī, do not classify khamr as impure (i.e., not al-najāsat al-ḥissīyah)186. 
This perspective finds support among contemporary figures like al-Nawāb Ṣādiq Ḥasan Khān, 
Shaykh Ṭāhir ibn Ashūr, Shaykh Rashīd Riḍā’, and Shaykh Ṣāliḥ al-Uthaymīn. 187 

• According to Ibn Taymiyyah, khamr becomes ritually clean if it is mixed for dissolution in any pure 
liquid in a quantity exceeding two Qulla188, as long as the properties of the pure liquid remain 
unchanged. 189 

 

 الأدلَّة:
ةِ  نََّ عن اأنسٍ رضَِيَ الل ه عنه: ))كنتُ سأقيَ القَومِ في مَنزِلِ اأبي طَلحةَ، وكأن خَمرُهم يومَئذٍ الفَضيخَ، فأأمر رَسولُ الل هِ صلَّى    -1اأولً: مِنَ السُّ

أ، فخَرجَْتُ فهَرَقتُهأ، فجَرتَ في سِكَكِ  الل هُ عليه وسلَّم مُنأديًأ ينأدي: األَ ا نَّ الخَمرَ قد حُرِّمَت، قأل: فقأل لي اأبو طَلحةَ: اخرجُْ فأأهْرقِْه
 (.  1980( واللفظ له، ومسلم )2464المدينةِ   (( اأخرجه البخأري )

نسأنِ اأن يبولَ  راقةِ النَّجأسةِ؛ ولهذا يَحرُمُ على ال  للةِ: اأنَّ طُرُقأتِ المُسلمِينَ ل يجوزُ اأن تكونَ مَكأنًأ ل  في الطَّريقِ، اأو يَصُبَّ فيه وجهُ الدَّ
ينِ، قألوا: ومأ اللَّعأنأنِ يأ رسولَ الل هِ؟ قأل:  النَّجأسةَ، ول فَرْقَ في ذلك بين اأن تكونَ واسِعةً اأو ضَيِّقةً، كمأ جأء في الحديثِ: ))اتَّقوا اللَّعأنَ 

(، الشرح الممتع لبن عثيمين  6:288(. ويُنظر: تفسير القرطبي )269الذي يتخَلَّى في طريقِ النَّأسِ، اأو في ظِلِّهم  (( اأخرجه مسلم )
(1:430 .) 
الل هُ عليه وسلَّم:  عن ابنِ عبَّأسٍ رضي الل ه عنهمأ: ))اأنَّ رجلًا اأهدى لرسولِ الل ه صلَّى الل هُ عليه وسلَّم راويةَ خَمرٍ، فقأل له رسولُ الل ه صلَّى -2

رْتَه؟ فقأل: اأمَرْتهُ ببيعِهأ، فقأل: ا نَّ  هل عَلمِتَ اأنَّ الل ه قد حرَّمهأ؟ قأل: ل، فسأرَّ ا نسأنأً، فقأل له رسولُ اللِه صلَّى الل هُ عليه وسلَّم: بمَ سأرَ 
 (.  .1579الذي حرَّم شُربَهأ حرَّم بيعَهأ، قأل: ففتَحَ المزادةَ حتى ذهب مأ فيهأ  (( اأخرجه مسلم )

ا طلاق الرجس عليهأ، والأمر بأجتنأبهأ، الحكم   في تفسير القرطبي186 هم الجمهور من تحريم الخمر، واستخبأث الشرع لهأ، و
بنجأستهأ. وخألفهم في ذلك ربيعة والليث بن سعد والمزني صأحب الشأفعي، وبعض المتأأخرين من البغداديين والقرويين فراأوا اأنهأ  

 (6:288)بن الحداد القروي على طهأرتهأ بسفكهأ في طرق المدينة،  طأهرة، واأن المحرم ا نمأ هو شربهأ. وقد استدل سعيد
, الشرح الممتع  (7:48), تفسير المنأر لرشيد رضأ (7:25), التحرير و التنوير لبن عأشور (1:20)الروضة الندية لصأدق حسن خأن   187

 (15:195)علي زاد المستقنع للعثيمين 
188 The volume of 2 Qulla as a measurement of liquid can vary depending on the specific region where it is used. 
However, traditionally, a Qulla is approximately equal to 2.25 liters or about half a gallon. Therefore, 2 Qulla 
would be roughly equivalent to 4.5 liters or approximately 1.2 gallons. It's important to note that the exact value 
of a Qulla can differ between regions, so this approximation may vary depending on local customs and practices. 

 (34:212 ,21:514) مجموع الفتاوى ابن تيمية:  189
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• However, scholars from the Mālikī, Shāfiʿī, and Ḥanbalī schools maintain that khamr remains 
impure (najis) even if mixed (dissolved) in a substantial amount of another liquid other than water, 
unless it is mixed in more than 2 qullas of pure water or its taste, smell, and color disappear. 190   

 
The common substances used in a medical setting containing ethanol are non-khamr and/or mufsid 
not khamr so they are all pure and permissible. Everything by default is considered pure. This includes 
the following: 
 

• Rubbing Alcohol (Isopropyl Alcohol): Rubbing alcohol, commonly used as a disinfectant and 
antiseptic, typically contains isopropyl alcohol at concentrations of 70% or higher. The 
remaining portion of the solution is usually water. It is used for cleaning wounds, skin 
preparation before injections, and as an antiseptic. It is not an ethanol and so permissible. 

• Cough Linctus and Syrups: Some cough linctus and syrups may contain small amounts of 
alcohol as a solvent for the active ingredients. The alcohol content in these formulations is 
usually low, often around 5% or less. 

• Tinctures: Tinctures are liquid extracts made by soaking herbs or other plant materials in 
alcohol. The alcohol acts as a solvent to extract the active compounds from the plant material. 
The alcohol content in tinctures can vary depending on the specific preparation, but it's 
typically in the range of 25% to 60%. 

• Mouthwashes and Oral Rinses: Some mouthwashes and oral rinses contain alcohol as an 
antimicrobial agent. The alcohol concentration in these products can vary, but it's generally 
around 20% to 30%. Alcohol-based mouthwashes are used to help control bacteria and reduce 
bad breath. 

• Topical Antifungal Solutions: Certain antifungal solutions for treating fungal infections of the 
skin, like athlete's foot, may contain alcohol as a carrier for the active antifungal agent. The 
alcohol concentration in these solutions is usually around 10% to 25%. They are toxic and are 
not inebriants and so not for consumption therefore permissible to use topically but not for 
consumption. 

• Astringents and Antiseptics: Alcoholic solutions are used as astringents to tighten and cleanse 
the skin, as well as antiseptics to prevent infection. These solutions can contain varying alcohol 
concentrations depending on the intended use. The alcohol concentration in these solutions is 

 

ا ن   في المجموع شرح المهذب 190 للنووي رحمه الل ه تعألى: "اأمأ غير المأء من المأئعأت وغيرهأ من الرطبأت، فينجس بملاقأة النجأسة و
 (1:125)بلغت قلال. وهذا ل خلاف فيه بين اأصحأبنأ. 

وقأل خليل رحمه الل ه تعألى: "وينجس كثير طعأم مأئع بنجس قل" وقأل الحطأب: "لخصوصية للطعأم   في مواهب الجليل اللحطاب
 (1:108)بمأذكر..بل هو حكم سأئر المأئعأت." 

ا ن كثر. " وقأل في الأخير: "والأول  في المغني  لبن قدامة رحمه الل ه تعألى في هذه المسئلة ثلاثة اأقوال اأولهأ: "اأنه ينجس بألنجأسة و
 اأولى." 
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usually around 10% to 25%. They are toxic and are not inebriants so not for consumption 
therefore permissible to use topically but not for consumption. 

• Hand Sanitizers: Hand sanitizers often contain ethyl alcohol (ethanol) as the active ingredient. 
The concentration of alcohol in these products usually ranges from 60% to 80%. Hand sanitizers 
are used to reduce the risk of infection by killing germs on the hands. They are toxic and not 
for consumption therefore permissible to use as sanitizer but not for consumption.  

 
 
Using al-Khamr in Food/ Beverage: 
 
Regarding the use of al-Khamr in food and beverages: 
 
1. Ḥanafī School: Initially, Abu Ḥanīfah permits the use of muskir (inebriants) in food and drink as 

long as it does not reach inebriating levels. However, later scholars, following the authoritative 
position of Imām Muḥammad al-Shaybānī, adopt a stricter stance, prohibiting both large and small 
amounts of muskir. 

 
2. Other Schools: All other Islamic legal schools deem the use of khamr in any quantity, whether small 

or large, as impermissible. 
 
Again, it is important to realize that the ethanol produced for dissolution, preservation, colouring, 
emulsification etc. is not intended as a beverage to be drunk but is usually produced at high 
concentration through distillation or synthetic production. It also has additives not approved for 
beverage consumption. Therefore, majority of this ethanol is not khamr, but is either non-khamr or 
mufsid. It is usually diluted so that it is safe to be used in the production of food and other non-
alcoholic beverages.  
 
Types of Food Containing Ethanol191: 

 
1. Foods containing less than 1% ethanol, such as fruit juices, yoghurt, and dough, are akin to 

nabīdh, a traditional fermented drink, where a small amount of alcohol is inherent in production. 
Since the alcohol content is less than 1% and incapable of causing inebriation, these foods are 
permissible for consumption, analogous to nabīdh, which can be consumed within three days. 192 

 

سلامية 1995مأيو  24 - 22التوصيأت للندوة الفقهية الطبية الثأمنة المنعقدة في الكويت في الفترة من  191 م اأولً : التوصيأت المنظمة ال 
  .الكويت ,للعلوم الطبية العوضي، عبدالرحمن عبدالل ه

  (2:565)المجموع شرح المهذب  192
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2. Alcohol added for purposes such as dissolution, preservation, colouring, antioxidant 
properties, and emulsification in fizzy drinks typically constitutes approximately 0.1-0.2% of the 
product. When this alcohol is thoroughly mixed with a dominant pure liquid to the extent that no 
distinct properties remain, it falls under the concept of istiḥlāk and is permissible, not classified as 
khamr. 

3. Foods flavoured with ethanol, such as sweets, chocolates, and products mimicking rum, wine, 
cherry, or brandy flavours, are considered prohibited as some flavourings are derived directly from 
alcoholic beverages and may contain ethanol as a component. In such cases, the ethanol content in 
the final product may be present, although typically in small amounts. It may also be possible that 
ethanol may be used as a solvent or carrier for flavourings, particularly in products with strong or 
complex flavours. However, manufacturers often use ethanol-free alternatives to achieve similar 
flavour profiles. While foods flavoured with ethanol may exist, not all such products necessarily 
contain ethanol or ethanol as a beverage as part of their ingredients. It's essential to check product 
labels or contact manufacturers directly for specific information on ethanol content. 

 
In summary, while the Ḥanafī school initially allowed for some flexibility regarding the use of alcohol 
in food and drink, subsequent interpretations align with stricter prohibitions, in line with the 
consensus of other Islamic legal schools. However, nuanced distinctions are made regarding the 
permissibility of alcohol content in various food products, depending on factors such as concentration, 
purpose, and intention. If ethanol is a beverage, then this is khamr and prohibited, but if it is produced 
industrially as a preservative, solvent or flavouring, it will be permitted. 
 
 
12. Conclusion and Summary Table 

 

In conclusion, the principles elucidated by classical Muslim scholars and jurists regarding the 
distinctions between "al-Muskir" and "al-khamr" hold profound importance in navigating 
contemporary debates on inebriating substances. The nuanced understanding provided by these 
scholars offers valuable insights into the prohibition and legal ramifications of inebriating substances 
in Islamic law. However, the complexity of these concepts, coupled with the prevalence of modern-day 
products containing alcohol or ethanol, often leads to confusion and the application of blanket rulings 
that may not fully align with the intricacies outlined by classical scholarship. 

Therefore, it is imperative for Muslims to delve deeper into the teachings of classical scholars and 
jurists, understanding the nuances and principles they expounded upon. By doing so, we can better 
apply these teachings to modern-day contexts, ensuring that our actions align with the spirit and 
principles of Islamic law. This entails a critical examination of the effects and properties of inebriating 
substances, as well as a careful consideration of their legal implications.  
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The following table succinctly outlines the practical relevance of the essay's discussions, providing a 
clear guide for applying the concepts discussed to real-world scenarios. 

 

 

 

 

Process Concentration of Ethanol 
Aerobic or 
generally (<1%) 

Anaerobic (1-
15%) 

Distillation (1- 
>15%) 

Synthetic (1- 
>15%) 

Purpose Beverage  Permitted 
 (Non-Khamr) 
except from 

grapes/ dates 
(khamr) 

Prohibited 
(Khamr) 

Prohibited 
(Khamr) 

Prohibited 
(Khamr) 

Not 
beverage 

Permitted  
(Non-Khamr) or 

(Mufsid) 
 

Permitted  
(Mufsid)  

Permitted 
(Mufsid)  

Permitted 
(Mufsid)  

 

The following table categorises different alcohol uses, including beverages, medicinal tinctures, 
industrial solvents, food flavourings, pharmaceuticals, and fuel. It specifies the ethanol percentage, 
whether it is consumed as a beverage, and its ruling according to Islamic jurisprudence (Khamr non-
khamr or Mufsid). 

Even those who interpret "khamr" broadly, equating it with ethanol regardless of concentration or its 
potential to cause inebriation due to previous toxic additives, must recognise the principle of ʿumūm 
al-balwā in light of ethanol's widespread use. This principle allows for the acceptance of ethanol-based 
non-beverages and considers them permissible and pure in cases where their avoidance would pose an 
undue hardship. 
 

Use 
Ethanol 
Percentage Beverage? Classification 

 
Ruling 

Alcoholic Beverages     

- Wine 5-8% Yes Khamr Prohibited and Impure 

- Beer 3-8% Yes Khamr Prohibited and Impure 
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- Spirits 30-50% Yes Khamr Prohibited and Impure 

- Alcohol-free beer <0.05% Yes Non-Khamr 
Permissible and Pure 
(disliked as imitating 
prohibited beverage) 

Medicinal Tinctures     

- Cough Syrup 10-20% No Mufsid (if consumed in 
large amounts) 

Permissible and Pure 

- Antiseptic Solution, 
disinfectant sprays 70-90% No Mufsid (if consumed) 

Permissible and Pure 

- Mouthwash, oral 
applications 20-30% No 

Mufsid (if consumed in 
large amounts) 

Permissible and Pure 

- Topical Products - 
Hand sanitisers, 
rubbing alcohol 

50-70% No Mufsid, pure (if applied) 
Permissible and Pure 

Industrial Solvents     

- Paint Thinner 10-25% No Mufsid (if consumed) Permissible and Pure 

- Cleaning Products 5-10% No Mufsid (if consumed) Permissible and Pure 

- Disinfectants 70-90% No Mufsid (if consumed) Permissible and Pure 

Food Flavouring and 
Extract 

    

- Vanilla Extract 35% No Mufsid (if consumed in 
large amounts) 

Permissible and Pure 

- Almond Extract 50% No Mufsid (if consumed in 
large amounts) 

Permissible and Pure 

- Rum Flavouring 35-50% No 

If not rum beverage 
derived, then Mufsid (if 
consumed in large 
amounts) 
If derived from ethanol 
rum beverage (Khamr) 

Permissible and Pure 
 
 
 
Prohibited and Impure 

Types of Vinegar     

Red, White, Spirit, 
Apple, Malt Vinegar 

Mainly below 
1% but can 
rarely reach 
2% with red 
wine vinegar  

No Non-Khamr as it is 
transformed to vinegar 

Permissible and Pure 
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Cosmetic     

- Perfumes and 
colognes 

70-90% No Mufsid (if consumed) Permissible and Pure 

- Hair styling 
products 

10-20% No Mufsid (if consumed) Permissible and Pure 

- Topical 
Applications  50-70% No Pure (if applied) Permissible and Pure 

Fuel     

- Ethanol Fuel 85-100% No Mufsid (if consumed) Permissible and Pure 
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 .م 1971هـ/1391اأحمد فهمي اأبو سنة، القأهرة: دار الفكر العربي، الطبعة الأولى، العرف والعادة في راأي الفقهاء، 

 .م 2007ا مأم الحرمين الجويني. تحقيق عبد العظيم الديب. جدة: دار المنهأج،  .الغياثي )غياث الأمم في التياث الظلم(

 .م  2000ابن تيمية، اأحمد بن عبد الحليم. القأهرة: مكتبة ابن تيمية،  .الفتاوى الكبرى 

 .م  2008الولوالجي، عبد العزيز بن اأحمد. بيروت: دار الكتب العلمية،   .الفتاوى الولوالجية

 .م  1980جمأعة من فقهأء الهند. بيروت: دار المعرفة،  .الفتاوى الهندية )العالمگيرية(

 .م 1959هـ/1379ابن حجر العسقلاني، اأحمد بن علي. بيروت: دار المعرفة،   .الفتح الباري بشرح صحيح البخاري

 .م1995ابن الهمأم، كمأل الدين محمد بن عبد الواحد. بيروت: دار الفكر،   .فتح القدير 

سلامي واأدلته  .م2009الزحيلي، وهبة بن مصطفى. دمشق: دار الفكر،   .الفقه ال 

 .م  2003ابن مفلح، شمس الدين اأبو عبد الل ه؛ تصحيح المرداوي. بيروت: مؤسسة الرسألة،   .الفروع ومعه تصحيح الفروع 

ابن مفلح الحنبلي، شمس الدين محمد بن مفلح، تحقيق عبد الرحمن بن محمد العأصمي، بيروت: مؤسسة  الفروع، 
 .م 2003هـ/1424الرسألة، الطبعة الأولى،  

شهأب الدين اأحمد بن ا دريس القرافي، تحقيق خليل المنصور، بيروت: دار  الفروق )اأنوار البروق في اأنواء الفروق(، 
   .م 1998هـ/1418الكتب العلمية، الطبعة الأولى،  

 .م  1995النفراوي، اأحمد بن غنيم. بيروت: دار الفكر،   .الفواكه الدواني على رسالة ابن اأبي زيد القيرواني
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 .م  1998الفيروزآٰبأدي، مجد الدين محمد بن يعقوب. بيروت: دار الكتب العلمية،   .القاموس المحيط )مختصر الترتيب(

 .م 2006الزحيلي، محمد مصطفى. دمشق: دار الفكر،  .القواعد الفقهية وتطبيقاتها في المذاهب الأربعة

 .م1998السدلن، صألح بن غأنم. الريأض: دار العأصمة،  .القواعد الفقهية الكبرى وما تفرع عنها 

 .م  1998ابن جزي  الكلبي، محمد بن اأحمد. بيروت: دار الكتب العلمية،  .القوانين الفقهية

 .م 1995هـ/1416محمد بن صألح العثيمين، الريأض: دار الوطن للنشر، الطبعة الأولى، كتاب الزواج، 

قناع  م؛    2008البهوتي، منصور بن يونس. الريأض: وزارة العدل )تحقيق اللجنة العلمية(،  .كشاف القناع عن متن ال 
 .م  1997بيروت: دار الكتب العلمية،  

 .م 1994هـ/1414ابن منظور، محمد بن مكرم. بيروت: دار صأدر، الطبعة الثألثة،   .لسان العرب

 .م 1997ابن مفلح، برهأن الدين ا براهيم بن محمد. بيروت: دار الكتب العلمية،  .المبدع في شرح المقنع 

 .م1989السرخسي، شمس الأئمة محمد بن اأحمد. بيروت: دار المعرفة،   .المبسوط

نور الدين علي بن اأبي بكر الهيثمي، تحقيق حسين سليم اأسد، بيروت: دار الريأن للتراث،  مجمع الزوائد ومنبع الفوائد، 
   .م1987هـ/1407الطبعة الأولى، 

يحيى بن شرف النووي، تحقيق عبد الل ه بن عبد المحسن التركي، بيروت: دار هجر ودار الفكر،  المجموع شرح المهذب، 
   .م2000هـ/1421الطبعة الأولى، 

اأحمد بن عبد الحليم ابن تيمية، جمع وترتيب عبد الرحمن بن محمد بن قأسم، الريأض: مجمع الملك  مجموع الفتاوى، 
  .م 1995هـ/1416فهد لطبأعة المصحف الشريف، الطبعة الثألثة، 

ابن حزم الأندلسي، علي بن اأحمد، تحقيق عبد الغفأر سليمأن البنداري، بيروت: دار الكتب العلمية،  المحلى، 
   م1988هـ/1408

ا ياك نستعين  ابن القيم الجوزية، محمد بن اأبي بكر. بيروت: دار الكتب العلمية،   .مدارج السالكين بين منازل ا ياك نعبد و
 .م 1996
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 .م 1989الزرقأ، مصطفى اأحمد. دمشق: دار القلم،  .المدخل الفقهي العام

 .م 1994مألك بن اأنس، برواية سحنون. بيروت: دار صأدر،  .المدونة الكبرى

 (ورد استطرادًا) .م1990الحأكم النيسأبوري، محمد بن عبد الل ه. بيروت: دار الكتب العلمية،   .المستدرك على الصحيحين

مام اأحمد بن حنبل ، اأحمد بن محمد بن حنبل الشيبأني، تحقيق شعيب الأرنأؤوط وآٰخرين، بيروت: مؤسسة  مسند ال 
 .م 2001هـ/1421الرسألة، الطبعة الأولى،  

سلامي، الطبعة الثأنية،  المصنف،  عبد الرزاق بن همأم الصنعأني، تحقيق حبيب الرحمن الأعظمي، بيروت: المكتب ال 
 .م 1983هـ/1403

عبد الل ه بن عبد الرحمن البعلي، تحقيق عبد الل ه بن عبد المحسن التركي، الريأض: مؤسسة  المطلع على اأبواب المقنع، 
   .م 2002هـ/1423الرسألة، الطبعة الأولى،  

اأبو سليمأن حمد بن محمد الخطأبي، تحقيق اأحمد محمد شأكر، القأهرة: مطبعة المدني، الطبعة الأولى،  معالم السنن، 
   .م 1940هـ/1359

 .م1995هـ؛ بيروت: دار الفكر، 1341ابن قدامة، عبد الل ه بن اأحمد. القأهرة: مطبعة المنأر،   .المغني 

الخطيب الشربيني، شمس الدين محمد بن اأحمد. بيروت: دار الكتب   .مغني المحتاج ا لى معرفة معاني األفاظ المنهاج
 .م 1994العلمية، 

 .م2004مجمع اللغة العربية بألقأهرة. القأهرة: مجمع اللغة العربية، الطبعة الرابعة،  .المعجم الوسيط

سلامي،   .المقدمات الممهدات ، محمد بن اأحمد. بيروت: دار الغرب ال   .م1988ابن رشد الجد 

مام مالك   .م1999البأجي، سليمأن بن خلف. بيروت: دار الكتب العلمية،   .المنتقى شرح موطاأ ال 

   .م2007هـ/1428صألح بن عبد الل ه اليوسف، الريأض: مكتبة الرشد، الطبعة الأولى، المشقة تجلب التيسير، 

الزركشي، بدر الدين محمد بن عبد الل ه. تحقيق د. تأمر بدوي. بيروت: دار الكتب العلمية،   .المنثور في القواعد الفقهية
 .م 2000
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يحيى بن شرف النووي، بيروت: دار ا حيأء التراث العربي، الطبعة الثأنية،  المنهاج في شرح صحيح مسلم بن الحجاج، 
   .م 1972هـ/1392

محمد بن محمد الحطأب الرعيني، بيروت: دار الفكر، الطبعة الثألثة،   مواهب الجليل لشرح مختصر خليل، 
 .م 1992هـ/1412

سلامي،  عبد الل ه بن محمد بن اأحمد التويجري، الريأض: دار اللواء للنشر والتوزيع، الطبعة الأولى،  موسوعة الفقه ال 
   .م 1997هـ/1418

مام الشافعي،     .م 1996هـ/1416ا براهيم بن علي الشيرازي، بيروت: دار الكتب العلمية، الطبعة الأولى، المهذب في فقه ال 

 .م1998ابن حجر العسقلاني، اأحمد بن علي. بيروت: دار الكتب العلمية،   .نتائج الأفكار في تخريج اأحاديث الأذكار

بدر الدين محمود بن اأحمد العيني، تحقيق يحيى  نخب الأفكار في تنقيح مباني الأخبار في شرح معاني ال ثار،  
   .م1998هـ/ 1418ا سمأعيل، بيروت: دار الكتب العلمية، الطبعة الأولى،  

جمأل الدين عبد الل ه بن يوسف الزيلعي، تحقيق محمد يوسف البنوري، بيروت: دار  نصب الراية لأحاديث الهداية، 
   .م 1938هـ/1357الحديث، الطبعة الأولى،  

   .م 1996هـ/1417وهبة بن مصطفى الزحيلي، دمشق: دار الفكر، الطبعة الأولى، نظرية الضرورة الشرعية، 

ابن اأبي زيد القيرواني، عبد الل ه بن عبد الرحمن. تحقيق محمد حجي.   .نوادر الفقهاء والزيادات على ما في المدونة
سلامي،   .م1999بيروت: دار الغرب ال 

ابن اأبي زيد القيرواني، عبد الل ه بن عبد الرحمن، تحقيق  النوادر والزيادات على ما في المدونة من غيرها من الأمهات،  
سلامي، الطبعة الأولى،   .م1999هـ/1419محمد حجي، بيروت: دار الغرب ال 

 .م 1984الرملي، شمس الدين محمد بن اأحمد. بيروت: دار الفكر،   .نهاية المحتاج ا لى شرح المنهاج

سنوي، جمأل الدين عبد الرحيم. بيروت: دار الكتب العلمية،  .نهاية السول في شرح منهاج الأصول   .م 1999ال 

 .م 1973الشوكأني، محمد بن علي. بيروت: دار الجيل،   .نيل الأوطار شرح منتقى الأخبار
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  .م 1979ابن الأثير، مجد الدين المبأرك بن محمد. بيروت: دار ا حيأء التراث العربي،  .النهاية في غريب الحديث والأثر

 

 

 

 
 

 

 


